I ntroduction to the Book of Jonah
© 2007Andy Woods

Introductory M atters

Title
Like many other Old Testament books, the titlehaf book is derived from its principal
character. The Hebrew title Yonah. The LXX Greek title idonas. The title in the Latin Vulgate

is Jonas.’

Author ship
The principal character of the book is Jonah Soknattai (1:1). Although not identified
as the author, tradition states that this samedigiso served as the book’s authblis name
means “dove*While this name can refer to peace and puritait also refer to silliness (Hos
7:11). This later designation is probably the idieth meaning of his name since he is held up
throughout the book as a humorous, negative exangblt® be imitated by Israel. Jonah was
from Gath-hepher (2 Kgs 14:25) in Zebulun (Josii@913), which is located several miles

northeast of Nazareth. Nothing is known of Jonédtiser.

Date
Although no internal chronological markers are fdumthe book, 2 Kgs 14:25 indicates
that Jonah prophesied during the reign of Jeroblbahhus, the date of Jonah’s ministry can be

placed somewhere in between 793—-B%3 Therefore, Jonah prophesied after Elisha,

! Bruce Wilkinson and Kenneth Bo®alk Thru the Bible (Nashville: Thomas Nelson, 1983), 256.

2 Charles H. Dyer and Eugene H. Meri@ld Testament Explorer, Swindoll Leadership Library, ed. Charles R.
Swindoll and Roy B. Zuck (Nashville: Word Publishjr2001), 771.

3 Gleason L. ArcherA Survey of Old Testament Introduction, rev. and exp. ed. (Chicago: Moody, 1964; reprint,
Chicago: Moody, 1994), 341.
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concurrently with Amos, and just before Hosea. WHhile date of Jonah’s ministry is easy to
determine, the date of the writing of Jonah’s bisokore difficult to ascertaif.

Critical scholarship contends that the book waswrdten until after the destruction of
Nineveh in 6128.C. during the postexilic era. This view maintainattthe book was written for
the purpose of introducing universal concepts @deoto oppose the over-zealous nationalism
and ethnocentrism during the time of Ezra and Nehlerdn anonymous author supposedly
produced the book during this time in order to deutsrael’s practices of excluding the
Samaritans from building the temple and divorcimgiit non-Jewish wives. This theory relies
upon several arguments that can be rebutted.

First, critical scholars note the universal themephasized in the Book of Jonah.
However, such an emphasis does not need to bestodedras merely a rebuke to postexilic
Judaism since such themes are replete throughdigrescripture (Gen 9:27; 12:3; Lev 19:34; 1
Sam 2:10; Joel 2:28-32; Isa 2:2). Second, criscablars rely upon Aramaisms found
throughout the Book of Jonah in order to date thekldate. However, these Aramaisms appear
in early as well as late Old Testament books, apipeancient Near Eastern texts as early as
15008.c., and were more prevalent in the Galilean regibene Jonah was from. Moreover,
there is no other literary composition from Galiteat the Book of Jonah can be compared to in
order to determine if Jonah contains a dispropoatiely larger number of Aramaisms.

Third, critical scholars note the emphasis thatBbhek of Jonah places upon preaching
to the Gentiles. However, such an emphasis doesawsat to be understood as merely a rebuke to

post-exilic Judaism since Elijah and Elisha minististo the Gentiles a century earlier (1 Kgs

* The following discussion was taken from Wilkinsamd Boa Talk Thru the Bible, 256; Stephen J. Bramer,
“Jonah” (unpublished class notes in BE 2011 Semméaatter Prophets, Dallas Theological Seminasj| F
2005), 1-2.

® H.L. Ellison,Jonah, The Expositor's Bible Commentary with the Nevetnational Version: Daniel and the Minor
Prophets, ed. F.E. Gaebelein (Grand Rapids: Zoadet985), 7:362.
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17:7-24; 2 Kgs 8:7-17) and Jonah’s contemporary dalso spoke to the Gentile nations (Amos
1:3-2:16; 9:7, 12). Fourth, critical scholars cowt¢hat Jonah did not author the book since the
writer speaks of himself in the third person. Hoesthe third person style was common not
only among biblical writefsbut also other writers in the ancient Near East.

Fifth, critical scholars argue that nowhere doesaboclaim to be the book’s writer.
However, this contention represents an argument Bikence. Sixth, critical scholars maintain
that because 3:3 indicates that Nineveh “was & gigd’ the book must have been written after
Nineveh had fallen. However, others note that beedlnie grammar of this verse indicates that
Nineveh “had become” a great city, the verse singdghes that the city was great at the time of
the writing. Also, this text may simply indicateatrsomeone other than Jonah wrote 3:3 at a later
date’

Seventh, critical scholars point to the disunitgiyle between Jonah and Hosea who was
another eighth century northern prophet. Howewes, drgument rests upon the tenuous
presupposition that a consistent style existed gntio& northern prophets. Eighth, critical
scholars observe that Jonah 3:9 and 4:2 refletIbé and 2:13. However, this argument is
without merit if Joel can be assigned a ninth centiate® It may be asked of the critical scholar
why Nineveh’s repentance and avoided destructiterested the author if the book was written
after Nineveh was overthrown? Thus, the book ma liieeen written sometime after 78@.
but before the fall of the northern kingdom in #@. All things considered, a date of 770-750

B.C. for the composition of the book would not beffam wrong.

® Archer, A Survey of Old Testament Introduction, 342.
" Ellison, Jonah, 7:362.
® Ibid.

© 2007Andy Woods 30f19



Recipients
Because Jonah ministered under the reign of Jenobloaho was king over Israel (2
Kgs 14:25), it is safe to conclude that Jonah rtenegl to the northern kingdom. While the
subject matter of the book concerns the Assyriknael is the recipient of the book. Thus,
Geisler notes, “Jonah wrote to his proud and ptriellow-countrymen who were already
under heavy taxation by the notoriously evil Asagrempire.? The Jewish focus of the book is

evidenced by the fact that it is included in théotéev canort®

Historical Background*

Jonah’s ministry took place during the kingshiplefoboam Il of Israel (2 Kgs 14:25)
who reigned from 793 to 753C. Jeroboam Il ended ongoing conflict between Isaael
Damascus by restoring Israel’s traditional bordBreor to this enlargement of borders, Israel’s
size had been minimized and Damascus controllethtemal affairs of the nation (2 Kgs 13:7).
However, the Assyrian weakening of Damascus 83 gave Jehoash, king of Israel, the
opportunity to recover territory initially lost @amascus (2 Kgs 13:25). Subsequent Assyrian
internal turmoil gave Jeroboam Il further opportyno restore Israel’s northern borders.

Elisha had predicted Israel’s victory over Damag@ukgs 13:14-19). Jonah similarly
predicted Jeroboam’s victory (2 Kgs 14:25). Howelaael’s victories caused her to become
prideful (Amos 5:18-20; 6:1). Assyria remained athern threat to Israel during this era and was
destined to conquer Israel in 72Z. The Assyrians were well known for their brutality

Although Nineveh would not become the capital & Assyrian empire until the

kingship of Sennacherib (706—-6Bx.),** Nineveh represented the largest city in the Assyri

° Norman L. GeislerA Popular Survey of the Old Testament (Grand Rapids: Baker, 1977), 253.
19 Bramer, “Jonah,” 1.
M This section is adapted from ibid., 2-3.
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empire in the time of Jonah. Nineveh, which wasted in northern Mesopotamia east of the
Tigris River, was eventually destroyed in @12. The various kings of Assyria during Jonah’s
era include Ashur Dan Il (773—7%5C.), Adad nirari 11l (810-783.C.), Shalmaneser IV (782—
773B.C.), Ahur-nirari (754-74%B.C.). “The repentance of Nineveh probably occurrednduthe
reign of Ashur-dan Il (773—-755.C.). Two plagues (765 and 783C.)and a solar eclipse (759

B.C.) may have prepared the people for Jonah's mesgggdgment.*?

Historicity of the Book of Jonah

Critical scholars have dismissed the Book of Janhalstoricity. Yet several reasons
should cause interpreters to take the book of Jaratarrative history. First, the book presents
its material in the form of normative history. Thes not the slightest hint that any of its
personages or places are fictional. Second, thk tiwes specific historical referents such as
Jonah the Son of Amittai (1:1). Third, Jewish ttiaai accepts the book as historical.

Fourth, Christ believed both the story of Jonah thwedfish as well as the repentance of
Nineveh were events that transpired in history (Mat38-42; Luke 11:29-32). Christ even went
so far as to tie the cardinal doctrine of the mnesttion (1 Cor 15:14) to the historicity of thersto
of Jonah and the fish. Interestingly, the other Gddtament characters that Christ mentions are
normally taken as historical. Examples includedBli{Matt 17:11-12), Elisha (Luke 4:27), and
Isaiah (Matt 15:7). Why should Jonah be the onejttan to this rule?

Fifth, because divine miracles had already beehegthblished in Exodus and 1-2
Kings, it should not be surprising to see miraelegphasized in the Book of Jonah. Sixth,

although they often selectively used history inevr shape their individual theological

2 The capital city of Assyria in Jonah's day wasaBalThis city was located twenty-five miles soutteaf
Nineveh.
3 wilkinson and BoaTalk Thru the Bible, 257.
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purposes, Old Testament writers, especially thelets, had a great concern for historical
accuracy. Seventh, according to Ecclesiasticusd4®é&n Sira accepted Jonah as belonging to
the Twelve Minor prophets in 190cC. This categorization stood the test of time. Nblis ever
doubted or challenged the book’s canonicity. THoesiah’s longstanding canonicity would never
have occurred if the book abounded with historicatcuracies:

Eighth, some have noticed a similarity between Garad Elijah since both ministered
around the same time and to the same nation. &led,commissioned both and both sought
death (Jonah 4:8; 1 Kgs 19:4). Thus, if Elijah lgexal character, then so must Jonah be a
person of history. Ninth, Jonah 2:2-9 is reminisa#mmany other Psalm3.Thus, one’s
conclusion upon the historicity of Jonah 2 will @auiatically influence one’s attitude toward
many other Psalms. Tenth, the historical bookscatdi that Jonah was a historical figure (2 Kgs
14:25).

Despite the historicity of Jonah, critical scholeely upon several arguments in order to
de-historicize the book. However, these argumengtsiaswerablé® First, the critics argue that it
is impossible for a man to survive after being sove¢d by a giant fish. However, there have
been many historical examples where this very thiashappened.

Second, the critics argue that Jonah 3:3 incogreeters to the king of Nineveh rather
than the king of Assyria. However, as mentionedipresly, Nineveh would not become the
capital of Assyria until 50 years after Jonah edithat city. Furthermore, in the Old Testament,
kings were often referred to by the city that thefed (1 Kgs 21:1; 2 Kgs 3:9, 12; 2 Chr 24:23).

Third, the critics contend that the populationted tity of Nineveh is too large for a city of that

4 Ellison, Jonah, 7:364.

!5 For a helpful chart showing how Jonah 2 is empddpeother Psalms, see Ibid.

' Bramer, “Jonah,” 7-9.

17J. Carl LaneyAnswers to Tough Questions: A Survey of Problem Passages and | ssues from Every Book of the
Bible (Kregel: Grand Rapids, 1997), 163-64.
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time (3:3; 4:11). However, this argument is rebditvg archeological excavations indicating that
Nineveh was 8 miles in circumference and capableaking at least 175,000 people, by
understanding that the half-size neighboring citilionrud was capable of accommodating
69,574 people, and by understanding that the ne¢erto the three days journey (3:3) is not a
reference to the breadth of the city but ratheéhé&othirty to sixty mile administrative district.
Regarding this latter point, it is possible thatalo could have entered the city to preach at
various junctures rather than to walk as far asiptesfor each of the three days.
Fourth, the critics argue that it would be impoksibr an unknown Hebrew prophet to
have successfully converted an entire major Assyaigy. Archer’s response is appropriate.
“Well, it must be admitted that such a ready resgdinom a pagan populace was nothing
short of miraculous, but the narrative makes itrpthat the will and power of God
Almighty were behind the whole enterprise. Therellddave been little point to God’s
insistence that Jonah go to Nineveh unless He Himses prepared to make the
prophet’s preaching effectual. Who can define tbwqr of the Holy Spirit in bringing
men under conviction when His truth is preach&d?”

Fifth, critics also point out the absurdity of api that rapidly grows and decays. However, this

objection betrays an anti-supernatural presuppositibias.

Genre
About 40 verses of the book consist of narrativéena (1:1-2:1; 2:10—4:11). The rest
of the book consists of the psalmic genre (2:2F8)s psalm has been called both a psalm of
deliverance and a declarative praise psalm. Atasgee involves the literary form of the entire
book. Scholars have proposed various foftghe first four of these forms deny the historicity

of the book.

18 Archer, A Survey of Old Testament I ntroduction, 345.
9 Laney,Answers to Tough Questions: A Survey of Problem Passages and | ssues from Every Book of the Bible,
162.
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First, some call the Book of Jonah an allegory.sThine book’s characters and places
correspond to spiritual concepts rather than hsbfacts. Under this rubric, “Jonah” represents
Israel’s reluctance to accept outsiders into theenant community rather than a literal person,
“Nineveh” represents the Gentiles rather than anacity, the three days in the belly of the
whale refer to the length of Babylonian captiviggtrer than an actual experience, the whale
represents the fact of the Babylonian captivitheathan a literal animal, and Jonah’s message
represents God’s love for the Gentiles rather thapecific message. “This interpretation may
have arisen because ‘Jonah’ means ‘dove,’ andetve Blad long regarded the dove as a symbol
of their nation (cf. Ps. 74:19; Hos. 11:11). Thed® adopt this view see the book as teaching
Israel’s mission and failure in being God’s missignagent to the Gentile$*However, this
view suffers since the Book of Jonah is filled witle much detail and specific information for it
to be understood as a mere allegory. Although geatual truths can be drawn from this book,
this does not negate its historicity. Furthermotaer biblical allegories are overtly identified
(Gal 4:24) and such a conspicuous designation seebeslacking here.

Second, others call the Book of Jonah a parablehat a non-historical story told for
the purpose of accomplishing a didactic propos¢hiBicase, the point of the story would be to
rebut ethnocentrism in favor of universalism. Hoagvhis view is unlikely. Scriptural parables
are typically identified with the word “parable” wah is not the case here. Also, parables do not
typically use specific people and places and yeBbok of Jonah does refer to actual people
and places. Moreover, it is improbable that a paralould comprise an entire biblical botk.

Third, some regard the book of Jonah as a meieriatstory teaching a moral or

spiritual lesson. However, the book presents igelf§iving normative history. Fourth, others

2 Thomas L. Constable, “Notes on Jonah,” onlimaw.soniclight.comaccessed 24 June 2006, 3.
2L Laney,Answers to Tough Questions: A Survey of Problem Passages and |ssues from Every Book of the Bible,
162.
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regard the book as symbolic. Thus, “the author eggpsymbols to communicate the message.
The three days and three nights in the fish is imiof Jonah’s visit to Nineveh. His being
vomited out is symbolic of leaving the repentaty.t¥ However, when symbols are used in
scripture, the text usually makes it clear thatlsgls are being associated with specific referents
(Gal 4:25; Dan 2:38; Rev 11:8). All of these nostbrical approaches to the book suffer from
the same problems involving a denial of the bobkssoricity identified in the preceding section.
Others simply categorize the Book of Jonah as héstionarrative. However, this
designation fails to consider why the book is catzgd in the prophetic section of the Hebrew
canon. It is best to categorize the book as a mtopparable. This approach honors the
historicity of the book as well as its positiontire Hebrew canon. It also honors the great
spiritual lesson taught in the book regarding Gogd&ce and Israel’s narrowness conveyed

through the folly of its central character JoAah.

M essage
God’s redemptive purposes are not limited to nafidsrael but rather extend to all the
nations of the earth through Israel (Gen 12:3). @Gmainds Israel of this forgotten purpose
during a time of pride and intense nationalism eissed with Jeroboam’s successful expansion
of Israel’s borders. This reminder is communicatedugh the foolish (Hos 7:11), sinful, and
disobedient actions and attitudes of Jonah theh@tophose attitudes were a microcosm of

ethnocentric Israel.

Purposes

22 i
Ibid.

% Ronald B. Allen, class notes of Andy Woods in BBBRuth, Jonah, Psalms, and Selected EpistlesaDall
Theological Seminary, Summer 2000.
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The writer had at least two purposes in mind whemtote his bookiirst, he wanted to
challenge Israel's ethnocentrism by reminding het her very reason for existing was to export
God’s grace to the nations (Gen 123xond, he wanted to stimulate national repentance by
demonstrating that if the wicked Ninevites wereatdp of repentance and receiving forgiveness,
then so was God’s elect nation. This goal of ermgimg national repentance was relevant given

the rapidly approaching national judgment to becated in 722.C.

Theological Themes

Several theological themes recur throughout thekBddonahFirst, the book stresses
the sovereignty of God. God is constantly portragediaking unilateral actions throughout the
book (1:1-2, 4, 17; 2:10; 3:2, 10; 4.6, 7, 8, Brond, because God is sovereign, He has the
unilateral right to lavish compassion on whomevenitishes. Thus, God is not limited by
human misconceptions when He bestows such compassio

Third, the book stresses the “all nations” theme (102,14-16; 2:8; 3:1-2, 5-10; 4.2, 10-
11) that is revealed in the Abrahamic Covenant (G28)%* Because this theme is the very
reason for Israel’s existence, she had no righititiohold God’s light from other nations on
account of their barbarism. In other words, Godsduat sanction ethnocentrism and patriotism
at the expense of evangelishaurth, the book stresses God’s compassion and mercydowa

those who do not know Him (Exod 34:6).

Unique Char acteristics®®

4 For a chart tracing this theme throughout Scriatsee Bramer, “Jonah,” 4.

% Many of these characteristics were taken from Ws&n and BoaTalk Thru the Bible, 258; John D. Hannah,
“Bible Knowledge Commentary,” iBible Knowledge Commentary, ed. John F. Walvoord and Roy B. Zuck
(Colorado Springs, CO: Chariot Victor, 1983), 1461.
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The Book of Jonah boasts several outstanding cleaistecs.First, the book is unique
among the prophetic books in that it gives the iorssf a prophet without little attention to his
prophecies. In fact only 5 words of the book’s 48ses focus on Jonah’s propheciessond,
Christ holds out one of the book’s key events aslastration of His death and resurrection
(Matt 12:38-42)Third, the book gives no internal clues as to who ith@uwas Fourth, the
book’s central character is held up as a negakaenple that the nation is not to imitakefth,
little is known of the background of the propheitteed in this book.

Sixth, the Book of Jonah, along with Obadiah and Nahepresents one of the few Old
Testament books whose main subject matter contieenSentilesSeventh, Jonah is the only
Old Testament prophet who was sent to the Genklghth, Jonah is the only prophet who
sought to hide his message by fleeing from Gadth, Jonah represents the only example of a
“successful” propheflenth, more than any other prophetic book, the Bookooiah unfolds

God'’s universal concern for the entire human race.

Structure
The book of Jonah has two basic parts. In the fiiast, Jonah rebels against his first
commission to preach to Nineveh. This section prilwéakes place in the theatre of the great
sea (1-2). In the second part, Jonah, with reteeiudfills his second commission to preach to
Nineveh. This section takes place in the theattb@fyreat city known as Nineveh (3—4). The
book’s four chapters can be further divided inte thnning prophet (1), the praying prophet (2),
the preaching prophet (3), and the pouting prophetn each chapter, Jonah said, “I will not

go” (1), “ will go” (2), “ went” (3), and “I shold not have gone” (4° Other structural clues

% Wilkinson and BoaTalk Thru the Bible, 255.
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may include Jonah’s three confessions (1:9; 23), ds well as two cycles with each cycle

containing the two calls of Jonah and Nineveh #edvo responses of Nineveh and Joffah.

Christ in Jonah
“Jonah’s experience is a type of the death, buaiad, resurrection of Christ” (Matt

12:39-41)*

Application

Although the Book of Jonah is an indictment agaiihstethnocentricity of Israel, such
narrowness is not just something that ancient i$rae to deal with. It is also an issue that all of
God’s people throughout the ages must wrestle idtdd’s people always run the risk of
becoming so internally focused that they lose softihe plight of the lost. Other points of
application from the Book of Jonah include thedwling. “1. It is impossible to succeed in
running from God. 2. There is no limit to what Gzath do to get one’s attention. 3. Failure does
not disqualify a person from God’s service. 4. hisdience to God creates turmoil in the life of

a believer. 5. Patriotism should never stand betveekeliever and the plan of God.”

Outline

I. Jonah disobeys his divine commission to preachinewh (1-2)
A. Running prophet (1)

Jonah's commission (1:1-2)

Jonah flees to Tarshish (1:3)

Jonah and his shipmates are caught in a storn6{1:4-

Jonah exposed as the culprit (1:7-9)

Jonah is thrown overboard (1:10-16)

. Jonah is swallowed by a giant fish (1:17)

B. Praying prophet (2)
1. Introduction (2:1)

QA ONE

27 Bramer, “Jonah,” 5.
2 \Wilkinson and BoaTalk Thru the Bible, 257-58.
2 |bid., 258.

© 2007Andy Woods 12 of 19



2. Jonah's psalm of deliverance (2:2-9)
a) Jonah calls out to God (2:2)
b) Jonah recounts his adversities (2:3-6)
c) Report of Jonah's prayer to God (2:7)
d) Jonah praises God (2:8-9)
3. Jonah is delivered from the belly of the fish (3:10
Il. Jonah reluctantly obeys his divine commission &aph to Nineveh (3-4)
A. Preaching prophet (3)
1. Jonah's re-commission (3:1-2)
2. Jonah's proclamation to Nineveh (3:3-4)
3. Nineveh's repentance (3:5-10)
B. Pouting prophet (4)
1. Jonah's unhappiness with God regarding the extedimercy to Nineveh (4:1-4)
2. God rebukes Jonah's misplaced priorities (4:5-11)
a) Jonah sulks under the plant (4:5-6)
b) Jonah wishes for death after the plant dies (4:7-8)
c) Jonah asserts a right to anger (4:9)
d) Jonah hears the merciful proclamation of God (4:1)-

Argument

Throughout the Book of Jonah, the writer drawsrait@ to the absurdity of Jonah’s
ethnocentrism in order to counter a similar chanastic exhibited by Israel during the
nationalistic and patriotic time of Jeroboam IIndb’s ethnocentrism is brought out in the first
two chapters through the record of Jonah’s disarexdi to the divine commission to preach to
Nineveh (1-2). The first chapter records how Jditethfrom his divinely given mandate to
preach to Nineveh (1).

God's heart for the lost of Nineveh is seen in ¢isnmission to send Jonah to that city
(1:1-2). God's desire in this instance was to seael fulfill its purpose of ministering to the
Gentiles (Gen 12:3). However, instead of obeyirgydivine commission to preach to Nineveh,
Jonah flees in the opposite direction to TarsHisstead of obeying God by traveling 500 miles
northeast to Nineveh, he instead opts to disobay§ydraveling 2000 miles west to Spain.

Such behavior shows the effort that Jonah had hd@in order to disobey God. Although

%0 |bid. For a helpful map showing the location oftbdlineveh and Tarshish, see Charles C. R¥tie,Ryrie Sudy
Bible: New American Sandard Bible (Chicago: Moody, 1995), 1420.
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humorous, this illustration is no laughing matiar fsrael since her excessive ethnocentrism is
also causing her to rebel against her God-givdimgab minister to the surrounding nations.

Because of God’s unwillingness to allow Jonah t@aps his calling, He subdues his ship
by sending a storm. Israel should take note ofdimse God will similarly use drastic means in
order to get her to fulfill her calling of ministeg to the nations. The paganism of the sailors is
apparent as each was calling upon their own gauah iattempt to be rescued from the storm (1:4-
6). God’s willingness to even use the pagan prestaf the sailors in order to reveal Jonah as the
culprit of the storm demonstrates the radical stepsHe will take in order to prevent Jonah and
Israel from escaping their calling to the natiohs{9).

After being exposed, Jonah patriotically identifresiself as a Jew and as a servant of
Yahweh, who is the creator of all things (1:9). Sherse shows Jonah’s excessive patriotism that
was getting in the way of his recognition of hission to the Gentiles. While Jonah was a
literalist in terms of his protology (Gen 1-2), &ygparently was not a literalist regarding his
calling to the nations (Gen 12:3). Jonah’s follyhrs regard is inserted in order to show Israel
that her patriotism was preventing her from fuliig the all nations mandate associated with the
Abrahamic Covenant. It is not enough for Israghice seriously the doctrine of creation. The
nation must also take seriously her divinely gimassion of exporting God’s grace to all the
nations of the earth.

Jonah is then thrown overboard (1:10-16). This@eds$ included to contrast the sailors’
spirituality with Jonah’s insensitivity to the pligof the nations. The sailors’ spirituality is see
in their rebuke of Jonah for fleeing from God, tressociation of the storm with Jonah’s
rebellion (1:10), their reluctance to throw Jonato ithe sea, their attempt to “out row” the storm

in order to save Jonah's life (1:12-13), their sty sudden conversion to monotheism, their
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prayer to God (1:14), their fear of God, and tiseicrifices that they offered up to God (1:16).
Thus, the pagan sailors demonstrated more of aerstahding concerning the things of God
than did God’s own prophet from His elect natioheTrony here is that while Jonah exhibited
an unmerciful attitude toward Gentile Nineveh, @entile sailors demonstrated mercy toward
Jonah by exhausting every means possible befotmgdmsm into the sea. Because Jonah is a
microcosm of Israel, these events convey to theméier own spiritual dullness since she too
has allowed patriotism and nationalism to interigi her universal mission.

God continues to use radical measures in ordereteept Jonah from escaping his
calling to the Gentiles. Thus, He allows a giashfio swallow Jonah (1:17). This event
introduces even more irony. While the pagan salai$ already experienced God’s grace, God’s
own prophet was languishing in the belly of the l#h&his event communicates to Israel the
means that God will employ on their behalf in aempt to induce them toward fulfilling their
calling of ministering to the entire world.

Being swallowed by the fish had the effect of humiplJonah thereby causing him to
pray a prayer of deliverance (2:1-9). God theniexted Jonah from the belly of the fish (2:10).
Only through divine discipline did Jonah becomeassned of His calling to the Gentiles. Since
Jonah is a microcosm of Israel, these events cotovthe nation that God will similarly allow
her to experience the rod of divine discipline ustie places her divine calling to reach the
world with the message of God’s grace above her loyper-nationalism.

Jonah’s re-commissioning (3:1-2) again shows Goadillingness to allow Jonah to
escape his prophetic calling of ministering to thieevites. Rebellion and disobedience cannot
cancel this calling. Similarly, Israel’'s waywarat will not allow her to escape her mission to

the world. God will continue pressuring Israel ushie acquiesces and fulfills her assignment.
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The writer then records Jonah’s brief messagedadihevites (3:3-4) as well as
Nineveh’s instantaneous and extensive repentansel(B. Jonah’s terse message resulting in
the immediate response of the Ninevites standentrast to Jonah’s willingness to repent only
after being severely disciplined. In other wordhjlevJonah’s repentance only occurred after a
prolonged process, the Ninevites’ repentance watamtaneous after merely being exposed to a
brief message. Thus, the irony of this situatiotn& the repentance of God’s own prophet from
God's elect nation was harder to induce than tpemt&ance of the cruel, Gentile Ninevites.

Not only does the writer point out the speed ofl\ln@evites’ repentance, but he also
draws attention to the comprehensiveness and gesaiof their repentance. The Ninevites’
repentance touched all in the city (3:5). It evapacted the animal kingdom (3:7). By contrast,
Jonah’s repentance was somewhat superficial sheceuvents of chapter 4 expose his sorrow at
having gone to Nineveh. Thus, the material of cliaptteaches the same lesson as exemplified
by the sailors in chapter 1. The truth being comicated in both chapters is that the pagans
demonstrated more spiritual sensitivity than Gadis prophet. Because Jonah’s attitudes
epitomized those of Israel, his foolishness starsda sharp rebuke to the nation’s own spiritual
callousness and forgetfulness of its global calling

Jonah’s rebellion against God’s universal purp@seginues to be highlighted in the next
chapter (4). The chapter begins with Jonah’s desplee with God at extending grace to the
Ninevites. Jonah also acknowledged that he wastagltito go to Nineveh initially for fear that
God would manifest His core attribute of mercy tadvéne inhabitants of the city (4:1-4). These
are startling admissions. For one thing it is amgZor a prophet of God to be upset about
anyone’s repentance. Ironically, while the wickadeéVites had experienced God’s grace, God’s

own prophet was miserable. For another thing,asi®unding for a prophet to not want God to
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manifest one of His key attributes when such ambate is foundational to the nation’s own
covenantal structure (Exod 34:6). Because Jonathmsre microcosm of Israel’s beliefs and
attitudes at the time of these events, Israel leadine so inwardly focused that she had
completely lost sight of the very covenant that dévastence was based upon.

The book concludes with the story of Jonah bentetlunpredictable plant (4:5-11).
This section begins with Jonah sitting east ofdiheso that he could see what would happen to
it. Because he may have been positioning himsejéta clear view of the divine judgment that
he still expected to be executed upon the citg, dlstion again betrays Jonah’s unmerciful
attitude toward the Ninevites. Ironically, Jonahmat wait to see Nineveh destroyed even
though he himself had been the recipient of divive¥cy back in chapter 2. Similarly, Israel,
who also had been the product of God’s grace, elastant to see God’s grace extended to the
surrounding nations.

When the plant arose and protected Jonah fromcthrelsing heat, he was happy.
However, when the plant eroded thereby exposingldtmthe scorching heat he was sorrowful
even to the point of desiring death. God uses thigsemstances to make Jonah aware of his
misplaced priorities. While he was concerned ferdwn physical comfort even to the point of
desiring death when his comfort needs went unmat 8}, he was similarly unconcerned
regarding the destiny of an entire city. Becausellavas a microcosm of wayward Israel, this
final paragraph is inserted to rebuke the nationtéowrong priorities. While the Israelites had
been comforted through the various privileges tizat been afforded to them as God’s covenant
people, they had forgotten that God had creategli$or the purpose of reaching the nations

with His grace.
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In conclusion, Jonah represents the folly of a pedwf God who had become so
patriotic and ethnocentric that he had lost sidliti® nation’s missionary purpose. While the
readers of the Book of Jonah can laugh along wighprophet’s folly (Hos 7:11), they should
also remember that his attitudes were represeatafithe nationalistic attitudes that were
prevalent during the prosperous reign of Jerobdafhlus, the audience should not imitate
Jonah’s negative example. Rather, they should ezaelisaael’s high calling of exporting God’s

grace to the Gentiles (Gen 12:3).
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