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I ntroductory M atters

Authorship

External evidence favors Pauline authorship. Numerous gpsstolic writers
attribute the epistle to Paul. They include Clem#gntatius, Polycarp, Irenaeus,
Justin Martyr, and Hippolytus. Even heretics, saslMarcion, indicated that Paul
wrote Romans. Moreover, every list of New Testant@uks before the second
century includes Romans with Paul’s letters. Fanagle, the Muratorian fragment

indicates that Paul wrote Romans.

Internal evidence also favors Pauline authorship. Withidgierving as his
amanuensis (16:22), Paul claims to be the auththreofetter (1:1). Romans mirrors
Pauline logic and style. The same ideas, terminplagd theological viewpoint
found in Paul’s other letters are discernible imRRas. For example, the notion of
building application (12—16) upon doctrine (1-2hjich is so conspicuous in
Romans, is also evident in Paul’s other letterh(Eg3; 4—6; Gal 2—4; 5-6). Other

common ideas found in Romans and other Paulinéngsiinclude justification by

! Daniel Wallace, “Romans: Introduction, Outlinedafrgument,” online: www.bible.org, accessed 15 Asty
2005, 1.
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faith rather than Law (Rom 3:20-22; Gal 2:16), bloely metaphor to describe the
church (Rom 12; 1 Cor 12), and the collection Fer heedy Jerusalem saints (Rom
15:25-28; 2 Cor 8-9). In addition, the informatjresented about Paul in Romans is
consistent with what is spoken of Paul elsewhewneh®ieces of information include
his identification with the tribe of Benjamin (Ratit:1; Phil 3:5), his association

with Priscilla and Aquila (Rom 16:3; Acts 18:2-8-19), his journey to Jerusalem
with an offering for the poor saints in Jerusalétorf 15:25-27; Acts 19:21; 20:1-5;
21:15,17-19; 1 Cor 16:1-5; 2 Cor 8:1-12; 9:1-%d &is intention to visit Rome

(Rom 1:10-13; 15:22-32; Acts 19:21). In sum, whaminternal and external
evidence is considered, there is little wonder wigyview of Pauline authorship for

Romans is the consensus of the scholarly world.

Unity

Many believe that the last two chapters of Romamsprise a second letter
that was not originally part of Paul’s epistle he Romans. They believe these last
two chapters were actually a Pauline letter toBpkesians that was later appended to
Romans. Several arguments are used to bolstgudkigon. First, Marcion’s text
lacks the last two chapters of Romans. Secondsdbend section mentions those

connected with Ephesus, such as Priscilla and AdRbm 16:3; Acts 18:19, 26; 1
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Cor 16:19) and Epaenetus (16:5). Third, in Rom&)$2aul greets numerous people
in Rome as if he knew them. How did Paul know &these people having never
visited Rome? Fourth, Romans 15:33 furnishes arogpiate conclusion to the

letter. Fifth, some Latin manuscripts omit the s&teection.

However, most of these arguments are answeralokt, Marcion typically
removed information that did not agree with hisolbgical agenda. Second, because
Priscilla and Aquila previously lived in Italy amahly left because of Claudius’
imperial decree, it is possible that they evenyuaturned to Rome when their
circumstances changed. Third, those addressednma®® 16 could have been mutual
friends that Paul encountered elsewhere on hisonias/ journeys. Interestingly,

Paul similarly greets many he knew in Colossiattsoalgh he never visited the
church. Fourth, all the major manuscripts supgwtunity of the letter. In fact, no
extant manuscript lacks the second portion ofeéfter. The idea of a second letter
also fails because it would be strange to havéer leontaining only greetings. In
sum, the scholarly consensus is that Paul is ttlteaof the entire letter to the

Roman<

Destination

2 Ibid., 2-3; Bruce Wilkinson and Kenneth Bdalk Thru the Bible (Nashville: Thomas Nelson, 1983), 372.
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The book was written to the believers in Rome (15), Rome was founded in
7538.c. By the time Paul wrote the epistle, Rome wagjtleatest city in the world.
Its population consisted of over 1 million inhabiis Because Paul did not found the
church in Rome, various theories have arisen comgghow the church began.
Some speculate that Peter founded the Roman chdostever, this seems unlikely
considering the fact that Peter is never addresstn letter. Moreover, if Peter had
founded the church, Paul would not have writtetheochurch because of his policy
not to build on another’s foundation (Rom 15:2@)fdct, 4" century church father
Ambrosiaster stated that Peter was not the fouoidile Roman churchOthers
contend that Priscilla and Aquila founded the churecause they were in Rome in
A.D. 49 before being expelled by Claudius’ edict (ABs2). Still others argue that
people from the churches that Paul had establishisthcedonia and Greece founded
the church in Rome. Probably the most likely expteom is that converts from Rome
who heard Peter’s sermon on the Day of Pentecads (&10) returned to their
homeland and founded the church. It is likely thatchurch grew as other believers,

such as Priscilla, Aquila, and Phoebe, migratatigstrategic city.

Although Romans 16:5 was addressed to a singlekhitiis more likely that

the letter was addressed to several churches wRbme. According to Romans 1:7,

® Thomas L. Constable, “Notes on Romans,” onlimew.soniclight.comaccessed 15 August 2005, 2.
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the letter was written to all the saints in Rohide believing status of those
addressed is beyond dispute since they are cabadts” (1:7) and Paul indicates

that their faith was already recognized (1:8). Appdly, between the church’s
founding and Paul’s letter to the church, the saaitRome had developed a favorable
reputation throughout the Christian world. At thed Paul wrote, the church had

already been established for several years (15:23).

The congregation had a sizeable Jewish populafiois.Jewish population is
evidenced by the fact that Rome had a small cobdrdgws (Acts 28:17), that
Romans makes extensive use of Old Testament cisatand that the letter addresses
numerous Jewish issues and individuals (1:16; 3:873:21-4:1, 7:1-14; 9-11, 14:1-
15:12; 16:3, 7, 11). However, because the Jewadtdressed directly (2:17), the
implication is that the congregation consisted prehantly of Gentiles (1:12-14;
11:13, 17-31; 15:14-16). It makes sense that thgmamgation was predominately
Gentile given the fact that the church was locatddome, which was the capital city
of the entire empire. Because Rome was within piirer®e of Paul’s apostolic
ministry and because Paul was the apostle to tidil€e(Gal 2:7-8), it is a safe

inference that the Roman believers were primargytide (Rom 1:13; 15:14-16).

* Although the wordakklhsia occurs in Romans 16:1, 4, 5, 16, 23, it does notioin 1:7 and is never used
regarding the totality of the Christian communityRome.
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Date and Place of Writing

Paul probably wrote the letter arouwnd. 57 toward the end of his third
missionary journey (15:19; Acts 20:1-3). Paul hathpleted the project of raising
money for the impoverished saints in Jerusalen2@5Paul’s plan was to arrive in
Jerusalem (15:25) on Pentecost (Acts 20:16) giending the Passover and the
Feast of Unleavened Bread in Philippi (Acts 20e8ul wrote the letter from Corinth
(Acts 20:1-3). Gallio became proconsul of AchaiatgA18:12) im.p. 51-52. If about
five years is allowed not only for the completidrPaul’'s second missionary journey
but also for the three years that Paul spent ireEyp$, then a date ab. 57 for the
composition of Romans seems appropriate. More®estus replaced Felix as the
governor of Judea imp. 58. Thus, Paul’s three months in Greece (Act8)20:

probably took place ia.p. 56-57 if one works backward froap. 58°

The Corinthian place of writing is seen in the fiett Paul sends a greeting
from Gaius (16:23) who Paul was with in Corinthddr 1:14). It is also seen in the
fact that the letter was dispatched by Phoebe temchrea, which was Corinth’s
eastern harbor (16:1). The Corinthian place ofimgits also seen in the fact that Paul
sends a greeting from Erastus the city treasu@eR8). Elsewhere, Erastus is

described as being in Corinth (2 Tim 4:20). Intenegy, a first century inscription in

® John Grassmick, “An Introduction to the Epistiehe Romans” (unpublished class notes in NT 2058g€sis of
Romans, Dallas Theological Seminary, Fall 2001), 9.
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Corinth reads, “Erastus, the commissioner of pulbbeks, laid this pavement at his

own expense”’

Occasion for Writing

After completing the collection for the impoverghsaints in Judea (15:26),
Paul was ready to deliver the love gift to JerusalRom 15:25). Instead of going
from Corinth to Jerusalem, he went to Philippi madtempt to avoid a plot on his life
by the Jews (Acts 20:6). Thus, he gave the lett®ioebe at Cenchrea (Rom 16:1-

2). She then delivered the letter to Rome.

Purpose

Paul wrote Romans with several purposes in mindt,FPaul wrote to prepare
the Roman believers for his long awaited visit (Rbsr22-24). Apparently, Paul
wanted to come and visit them (1:9-10, 11-15; 15223 32) but had been thwarted
several times (1:13; 15:22). Second, Paul desorethdnge his base of operations to
Rome. As Paul’'s ministry began to shift away frdra East and toward Spain in the

West (15:23-24), Paul needed his base of operatiosisift as well. Just as Antioch

% Wilkinson and BoaTalk Thru the Bible, 373.
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had been Paul’s base of operations for his firstrivissionary journeys and Ephesus
had been his base of operations for his third immesy journey, Paul desired Rome to
become his new base of operations for his Westwasdionary expansion. It is
logical for Paul to select Rome as his new basgefations since it was the most
influential city in the empire. In order for thewieh at Rome to constitute Paul’'s new
base of operations, the saints in Rome needed dodienally grounded. Thus, in
Romans, Paul gave them a systematic theologiGhtent of the gospel. Third, Paul
desired to provide the church with a firm theolagdigrounding. Because an apostle

did not found the church, such grounding was nergss

Fourth, Paul wrote in order to resolve Jew/Gertétesion. Because such
conflict had been brewing in the other churches Braaul established (Acts 20:3; Gal
5:1), itis likely that such conflict was in itsitial stages in Rome as well (Rom 14:1-
15:13). Thus, Paul explained the proper role betwlesv (Rom 1:16; 3:1-2; 9:4-5)
and Gentile (3:30; 11:25) within God’s church. KjfPaul wrote to vindicate God'’s
righteousness by refuting various charges brouginat the righteousness of God
(1:18-32; 3:25-26; 9:14; 11:33). Sixth, becausawhinent danger, Paul believed
that his death could be imminent as well (15:3hug;, he wanted to preserve what
the Lord had shown him regarding the gospel bdierdied. Seventh, he wanted to
insulate the Romans from false teachers (16:17Ahough Paul earlier indicated

that the Romans were mature (15:14-16), perhapsaReupursuing “preventive
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maintenance” by preempting a problem before it hegaghth, Paul wrote to counter
a growing anti-Semitism that probably began withu@ius’ edict to expel all Jews
from Rome (Acts 18:2). Paul counters such anti-8smiby explaining the
prominent role that Israel has occupied and isyetccupy in God’s redemptive

program (9-11).

Theme and Sructure

The theme of the book is that the righteousnesaoaf has been revealed and
that people can enter into this righteousness girdlie gospel (1:16-17). The entire
contents of the book revolve around this theme.fireethree chapters explain why
humanity needs the gospel. They argue that all keweed and are therefore under
the just condemnation of God. Romans 3:21-5:2 1ecwi# that people can receive
right standing before God through faith alone e @ospel. The next three chapters
(Rom 6-8) explain how the gospel works its wayiauhe believer’s life through
progressive sanctificatiohPaul then explains that believers can trust tbenjges
that God has made to them because He will be thitbfkeep the promises that He

has made to His covenanted people Israel (Rom 9¥ifhe last section of the book

" Many see chapters 1-8 comprising an entire ugénding the righteousness of God.
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(Rom 12-16), Paul explains how the gospel is praltyt manifested in the daily lives

of believers. Service is the dominant theme ingHast five chapters.

M essage

The gospel allows people to attain the righteousonéssod through
justification, sanctification, glorification, an@wice toward one another. Because
God has not cancelled His promises to Israel, eeithll He cancel His promises to

those who believe the gospel.

Unique Characteristics

Several unique characteristics can be seen in Rarkast, it represents a
systematic presentation of a case. Second, ieisbst theological of all of Paul’'s
letters. Third, it represents the most theologdiczdtment of the gospel found
anywhere in Scripture. Although Romans is Paukghdietter chronologically, it
appears canonically as his first letter. Such aangement testifies to its theological
thoroughness. It makes sense that Paul would redeis/systematic treatment for the
Roman believers since their church was locatedemtost influential city in the

empire. Thus, Paul understood if the gospel waarlgi@nd thoroughly presented in
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Rome, this presentation would universally benéfit ¢émpire as well. Fourth, the
letter makes outstanding theological contributittima broad range of other subjects,
such as natural revelation, hamartiology, sotegyleschatology, and Israelology.

The book also contributes to one’s understandirtgpef to live the Christian life.

Fifth, it represents the most formal of Paul'sdedt It is actually a formal
treatise within a personal letter. Sixth, it is thegest of all of Paul’s letters. Seventh,
it draws extensively from Old Testament citatiofisleast one half of Paul’'s Old
Testament citations are found within Romans. Sévenis one of the few personal
letters that Paul wrote to a church that he hagersonal contact with. Colossians
represents a similar type of letter. Eighth, teitdr has had a tremendous influence
on prominent Christians throughout church hist®ymans significantly influenced
Augustine, Luther, Calvin, Tyndale, and Wesley. M@ observes that Romans

“...stands behind virtually all great movements ofiGo the last 1900 year§.”

Outline’

l. Salutation (1:1-17)
A) Greeting (1:1-7)

8 Wallace, “Romans: Introduction, Outline, and Argerm” 1.

° This outline has been adapted from Harold HoeHartline of Romans” (unpublished class notes in NT
205A Exegesis of Romans, Dallas Theological Semgjrfaall 2001), 1-16. Another outline consulted wlzat of John
Grassmick, “The Epistle to the Romans: An Outlind an Interpretive Translation” (unpublished clastes in NT
205A Exegesis of Romans, Dallas Theological Semijrfaall 2001), 1-206.
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1. Writer: Paul (1:1)
a) Bond-servant of Christ (1:1a)
b) Called an apostle (1:1b)
c) Set apart for the gospel of God (1:1c)
2. Subject: gospel (1:2-6)
a) The gospel was predicted in the Old Testament (1:2)
b) The gospel is centered on Christ (1:3-6)
i) His birth: Davidic descendant (1:3)
i) His appointment: Son of God as confirmed by themestion (1:4a)
iii) His name: Jesus Christ (1:4b)
iv) His gift: grace and apostleship (1:5-6)
(a) Paul’'s apostolic mission (1:5)
(b) The Romans as the recipients of grace (1:6)
3. Recipients: the Romans (1:7)
B) Paul's desire to visit Rome (1:8-15)
1. Proof of Paul's desire to visit Rome (1:8-10)
a) Paul's thanksgiving for their faith (1:8)
b) Paul's prayer for them (1:9)
c) Paul's prayer to visit them (1:10)
2. Reasons why Paul wanted to visit Rome (1:11-15)
a) To impart a spiritual gift (1:11-12)
b) To obtain some fruit (1:13)
c) To fulfill his apostolic obligations (1:14-15)
C) Theme of the letter: the gospel (1:16-17)
1. Power of God unto salvation by faith (1:16)
2. Righteousness of God attained by faith (1:17)
Il. Sin: (1:18-3:20)
A) Condemnation of the Gentile (1:18-32)
1. Revelation of and reason for God's wrath (1:18)
2. God's self revelation in creation renders mankimekcusable (1:19-20)
3. Mankind’s rejection of the knowledge of God (1:23)-2
a) Resulting in foolish thinking (1:21-22)
b) Resulting in idolatry (1:23)
4. God abandons mankind to passion and its consegs€h@d-32)
a) Mankind given over to impurity and idolatry (1:258)2
b) Mankind given over to immorality (1:26-27)
c) Mankind given over to depravity (1:28-32)
i) Announcement of judgment (1:28)
i) Man'’s sins enumerated (1:29-31)
iii) Man’s animosity toward God (1:32)
B) Condemnation of the moralist (2:1-16)
1. God will judge hypocrisy (2:1-5)
a) God's judgment will fall on the hypocrite (2:1-3)
b) God's judgment may not be immediate granting tionedpentance and (2:4)
c) God's judgment is sure (2:5)
2. God will judge according to works (2:6-11)
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a) Statement of the principle (2:6)
b) General applications (2:7-8)
i) Eternal life to those who do good (2:7)
i) Wrath to those who do unrighteousness (2:8)
c) Inversion of applications (2:9-10)
i) Wrath to those who do evil (2:9)
i) Glory to those who do good (2:10)
d) God judges impartially (2:11)
3. God judges according to obedience to his reveld2aiP-16)
a) General principle (2:12)
i) For those without the Law (2:12a)
i) For those under the Law (2:12b)
b) Application of the principle (2:13-16)
i) For those under the Law (2:13)
i) For those without the Law (2:14-16)
(a) Gentiles' internal Law (2:14)
(b) Evidence of the Gentiles' internal Law (2:15)
(c) Judgment based upon the Gentiles' internal Law6j2:1
C) Condemnation of the Jew (2:17-3:8)
1. The Jews revered God's Law but disobeyed it (24)7-2
a) Advantages of being a Jew (2:17-20)
i) Specific advantages (2:17-18)
(a) Called a Jew (2:17a)
(b) Reliance upon Law (2:17b)
(c) Boasted in God (2:17¢)
(d) Knew God's will (2:18a)
(e) Approved of what was essential (2:18b)
(f) Instructed in God's Law (2:18c)
i) Presumed advantages (2:19-20b)
(a) Guide for the blind (2:19a)
(b) Light for those in darkness and (2:19b)
(c) Corrector of the foolish (2:20a)
(d) Teacher of the immature (2:20b)
iii) The Jews had the Law (2:20c)
b) Hypocrisy of the Jews (2:21-24)
i) Hypocrisy (2:21-22)
(a) Teach others but not yourself (2:21a)
(b) "Do not steal" but you do (2:21b)
(c) "Do not commit adultery" but you do (2:22a)
(d) Detest idols yet rob temples (2:22b)
i) Result (2:23-24)
(a) Dishonor to God (2:23)
(b) Gentiles blaspheme (2:24)
2. The Jews revered circumcision yet disobeyed Gazb(29)
a) Circumcision only profits Law keepers (2:25)
b) God looks at uncircumcised Law keepers as circuedoig:26)
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¢) Uncircumcised Law keepers condemn sinning Jews)2:2
d) The true Jew is one inwardly rather than outwa(di28-29)
3. Paul responds to objections (3:1-8)
a) First objection (3:1-2)
i) Question: what advantage is there to being a J@&D)
i) Answer: the Jews have God's Law (3:2)
b) Second objection (3:3-4)
i) Question: does Jewish unbelief nullify God's faithéss? (3:3)
i) Answer: God is faithful to His promises (3:4)
c) Third objection to (3:5-8)
i) Question: if Jewish sin enhances God's glory thiey shhould God condemn
them? (3:5)
i) Answer: that would prevent God from condemningisithe world (3:6)
iii) Answer: Paul should be praised rather than conddrfurghe allegation that he
taught license (3:7-8)
D) Condemnation of the world (3:9-20)
1. The charge: all are under sin (3:9)
2. The proof: the Old Testament confirms that all@ander sin (3:10-18)
a) All are unrighteous (3:10-12)
b) Sins of speech (3:13-14)
c) Sins of action (3:15-17)
d) Source of sin: no fear of God (3:18)
3. The application: the Jews are guilty and therefbecentire world is guilty and
accountable to God (3:19-20)
[I. Salvation (3:21-5:21)
A) Justification explained (3:21-31)
1. Righteousness manifested (3:21-23)
a) Kind of righteousness: apart from the Law (3:21a)
b) History of righteousness: spoken of by the Law tmedprophets (3:21b)
c) Means of righteousness: by faith alone (3:22a)
d) Extent of righteousness: to all who believe (3:22)-
2. Provision of righteousness (3:24-26)
a) Justification (3:24a)
b) Redemption (3:24b)
c) Propitiation (3:25a)
d) Purpose: vindication of God's righteousness (32&)p-
i) Past forbearance of God (3:25b)
i) God as both just and justifier (3:26)
3. Results of righteousness (3:27-31)
a) Excludes human boasting (3:27-28)
b) Eliminates Jew-Gentile distinctions (3:29-30)
c) Upholds the Law (3:31)
B) Justification illustrated (4:1-25)
1. Introduction (4:1-3)
a) Introductory question (4:1)
b) Logical inference of boasting if Abraham was justifby works (4:2)
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c) Key Old Testament text (4:3)
2. Exposition of Genesis 15:6 (4:4-25)
a) How Abraham was not justified (4:4-16)
i) Not by works (4:4-8)
(a) Proof from logic (4:4-5)
(b) Proof from the Old Testament (4:6-8)
i) Not by circumcision (4:9-12)
(a) Because it came about after Abraham’s justificatif-10)
(b) Because of its intention as a mere sign (4:11a)
(c) Conclusion: Abraham is the father of the believifigg1b-12)
1. Father of believing uncircumcised (4:11b)
2. Father of believing circumcised (4:12)
iii) Not by the Law (4:13-16)
(@) Inheritance of promise acquired by faith (4:13)
(b) Inheritance acquired by Law nullifies faith and mmiee (4:14)
(c) Inheritance by Law forces the Law into an unintehgarpose (4:15)
(d) Inheritance by faith makes Abraham the father bibelievers (4:16)
b) How Abraham was justified (4:17-22)
i) God as object of Abraham's faith (4:17)
i) Obstacles to Abraham's faith overcome (4:18-21)
(a) Abraham believed despite perceived impossibilif#e$8-19)
(b) Abraham believed in God's omnipotence (4:20-21)
i) Outcome of Abraham'’s faith: justification (4:22)
c) Application of justification to all believers (4:235)
C) Benefits of justification (5:1-11)
Peace (5:1)
Hope (5:2)
Benefits strengthened through trials (5:3-5)
Christ's atonement expresses His love (5:6-8)
Believers will be saved from God's future wrathd}5:
. Reconciliation (5:10-11)
D) Justification is universally applicable becaus¢hefact of Christ as humanity's
representative head (5:12-21)
1. Adam’s sin resulted in sin and death to all (5:12)
2. Adam's sin explains the existence of sin and dieatne world prior to the Law (5:13-
14)
3. The effects of Adam's sin is surpassed by the &sffeicChrist's act (5:15-17)
4. The act of the representative head brings consegsearpon all under the head (5:18-19)
5. Although the entrance of the Law reveals man'sisieks, such sin is surpassed by the
sufficiency of God's grace (5:20-21)
V. Sanctification (6-8)
A) Believer’s relationship to sin (6)
1. Believers have been set free from sin (6:1-14)
a) False inference and emphatic denial (6:1-2a)
b) Thesis stated (6:2b)
c) Thesis explained: the believer’s baptism into GH{As3-11)

ourwNE
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d) Thesis applied (6:12-14)
i) Believer is not to let sin reign in his body (6:12)
i) Believer is not to be an instrument of sin but G&d.3)
iii) Believer is under grace and not Law (6:14)
2. Believer is a slave to God's righteousness (6:15-23
a) False inference and emphatic denial (6:15)
b) Thesis: people are slaves to the master they ladlyinbey (6:16)
c) Believer’s new status (6:17-18)
d) Exhortation (6:19-20)
e) Enslavement reveals destinies (6:21-23)
i) Past (6:21)
i) Present (6:22)
i) Summation (6:23)
B) The believer's relationship to the Law (7)
1. The believer's freedom from the Law (7:1-6)
a) Legal illustration (7:1)
b) Marriage illustration (7:2-3)
c) Application of marriage to Christ (7:4-6)
i) The fact of new marriage (7:4a)
i) Fruit bearing is the purpose of the new marriagéh(-6)
(a) Statement of purpose: fruit bearing (7:4b)
(b) Past fruit (7:5)
(c) Present fruit (7:6)
2. Although the Law is holy, sin used it to usher gath (7:7-12)
a) Isthe Law sin? (7:7a)
b) Answer (7:7b-11)
i) Emphatic no (7:7b)
il) Purposes of the Law (7:7c-11)
(a) Define sin (7:7c)
(b) Provoke sin (7:8)
(c) Instrument of death and not life (7:9-11)
c) Conclusion: the Law is holy (7:12)
3. Although the Law is holy it is powerless to deligameone from sin (7:13-25)
a) Law is spiritual and man is carnal (7:13-25a)
i) Contrasts between Law and man (7:13-14)
i) Man’s inability to have victory (7:15-20)
(a) Man cannot prevent wrong (7:15-17)
(b) Man cannot do right (7:18-20)
iii) Reality of the conflict within man (7:21-25a)
(a) Description of the conflict (7:21-23)
(b) Victory over the conflict (7:24-25a)
b) Man serves two laws (7:25b)
C) The believer's relationship to the Spirit (8)
1. Indwelling Spirit has transferred believers fronatieto life (8:1-11)
a) Life in the Spirit freed the believer from condertioa (8:1-4)
i) No condemnation for the believer (8:1)
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i) Spirit set the believer free from sin and deatR)8:
iii) God condemned sin through Christ (8:3-4)
b) The indwelling ministry of the Spirit will empowéelievers (8:5-11)
i) The Spirit and the flesh pursue mutually exclusigendas (8:5-8)
i) Description of the empowerment provided by the iS(8r9-11)
2. Believers are obligated to the Spirit and not ®ftesh (8:12-17)
a) Believer is no longer obligated to the flesh buhea to the Spirit (8:12)
b) Reason: flesh = death, Spirit = life (8:13)
c) Life in the Spirit described (8:14-17)
i) Leading indicates sonship (8:14)
i) Sonship indicates childship (8:15-16)
iii) Childship indicates heirship (8:17)
3. Believers endure present sufferings in hope ofréuglory (8:18-30)
a) Because future glory exceeds present sufferind8{85)
i) Proposition stated (8:18)
i) Proposition proved (8:19-25)
(a) From nature (8:19-22)
1. Statement of the expectancy nature (8:19)
2. Reasons for nature’s expectancy (8:20-22)
a. Creation awaits future freedom (8:20-21)
b. Creation experiences present travail (8:22)
(b) From the believer's experience of waiting for aeeded body (the 8:23-25)
b) Because of the assistance of the Spirit (8:26-27)
i) General help (8:26a)
i) Specific help (8:26b-27)
c) Because all things work together for good (8:28-30)
i) Proposition stated (8:28)
i) Proposition explained (8:29-30)
4. Believer’s security in Christ (8:31-39)
a) Because of the believer's relationship to the fai®81-33)
i) The Father is the protector (8:31)
i) The Father is the provider (8:32)
(&) He gave us Christ (8:32a)
(b) He will freely give us all things (8:32b)
i) The Father is the justifier (8:33)
b) Because of the believer's relationship to adve(sity4-39)
i) Charges cannot separate the believer from Chri34)8
i) Trials cannot separate the believer from Chris§&87)
() Question stated (8:35-36)
(b) Believer’s victory (8:37)
i) Miscellaneous categories cannot separate theveeliom Christ (8:38-39)
V. Sovereignty (9-11)
A) Israel in the past: elected (9:1-29)
1. Israel's rejection causes Paul grief (9:1-5)
a) Statement of sorrow (9:1-2)
b) Proof of sorrow (9:3)
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c) Reason for sorrow (9:4-5)
2. Present rejection of national Israel is not incstesit with God's promises because God
has always worked through individuals within théieora (9:6-13)
a) Proposition stated (9:6)
b) Old Testament proof (9:7-13)
i) God's choice of Isaac over Ishmael (9:7-9)
i) God's choice of Jacob over Esau (9:10-13)
(a) Circumstances of the choice (9:10-11a)
(b) Purpose of the choice (9:11b)
(c) Statement of the choice (9:12)
(d) Confirmation of the choice (9:13)
3. God's rejection of Israel is not inconsistent wilils justice (9:14-29)
a) First objection (9:14-18)
i) Objection: God is unrighteous. (9:14a)
i) Emphatic denial that God is not unmerciful (9:14b)
iii) Proof that God is not unmerciful (9:15-18)
(a) God confers mercy on whom He wills (9:15)
(b) God is free to select those who will play both pesiand negative roles in
the accomplishment of His purposes (9:16-18)
1. Position stated (9:16)
2. Scriptural support (9:17)
3. Conclusion (9:18)
b) Second objection (9:19-29)
i) Objection: if God elects, is He unjust in holdingmmorally accountable? (9:19)
i) Answer (9:20-29)
(a) God's status as the creator gives him the rightect (9:20-21)
1. God rebukes man's irreverence (9:20)
2. lllustration of the clay and potter: creation msigbmit to the creator
(9:21)
(b) God elects in order to demonstrate His mercy (22R-
1. Demonstration of God's mercy (9:22-23)
a. God's patient endurance upon vessels of wrathY9:22
b. God's patient endurance upon vessels of mercy)9:23
2. Prediction of God's mercy to all (9:24-29)
a. Application to all believers (9:24)
b. Toward Gentiles (9:25-26)
c. Toward Jews (9:27-29)
B) Israel in the present: rejected (9:30-10:21)
1. Israel pursued righteousness by Law rather thdh @i30-10:4)
a) lIsrael's refusal of righteousness by faith (9:3D-33
i) Fact of refusal (9:30-31)
i) Reason for the refusal (9:32-33)
b) Paul's concern over Israel's condition (10:1)
c) lIsrael's ignorance of the righteousness by faith2-4)
i) Fact of ignorance (10:2)
i) Reason for ignorance (10:3-4)
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2. lIsrael ignored the teaching that righteousnesy faith alone rather than works (10:5-
13)
a) Its availability through faith (10:5-10)
i) Righteousness by Law described (10:5)
i) Righteousness by faith described (10:6-8)
iii) Righteousness by faith realized (10:9-10)
b) Its universal availability (10:11-13)
i) Fact of its universal availability (10:11)
i) Common source of justification for both Jew andekrél0:12)
iii) Fact of its universal availability restated (10:13
3. lIsrael refused many opportunities to accept Goglgeousness by faith (10:14-21)
a) God's method of saving people involves five neagssi@ments (10:14-15)
b) Israel refused to believe despite effective praagl0:16-17)
c) lIsrael's excuses for a lack of response (10:18-21)
i) Excuse #1 (10:18)
(a) Excuse: they did not hear (10:18a)
(b) Answer: the message went everywhere (10:18b)
i) Excuse #2 (10:19-20)
(a) Excuse: they did not understand (10:19a)
(b) Answer: the Gentiles understood (10:19b-20)
iii) Conclusion: Israel hardened its heart to the gqdj0e21)
C) Israel in the future: accepted (11)
1. Israel's rejection is not total (11:1-10)
a) Paul as an example (11:1)
b) The existence of the remnant (11:2-10)
i) Elijah's day (11:2-4)
i) Present day (11:5-10)
(a) Remnant chosen by Grace (11:5-7a)
(b) The rest were hardened (11:7b-10)
2. God used Israel's rejection to bless the Gentilgsl{-15)
a) Blessing to the Gentiles (11:11-12)
b) Paul's ministry to the Gentiles also concernecelq(HL:13-14)
c) lIsrael's reconciliation will bless the Gentilesthar (11:15)
3. lIsrael's Covenants guarantee her future restorétibi6-24)
a) Analogies of dough with lump and root with brancliEs 16)
b) Analogy of the olive tree (11:17-24)
i) Warning against the Gentile pride (11:17-22)
(a) Fact a Gentile inclusion (11:17)
(b) Admonition that the Gentiles should not exalt thelwss on behalf of their
privileged position (11:18-21)
1. Warning against arrogance (11:18)
2. Warning against misconception (11:19)
3. Explanation of Gentile position (11:20-21)
(c) Conclusion: Gentile could be cut off from God's doess and suffer His
severity (11:22)
i) Anticipation of Israel's restoration (11:23-24)
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(a) Contingency for Israel's restoration (11:23a)
(b) Reasons for Israel's restoration (11:23b-24)
1. God is able (11:23b)
2. Natural branches are easier to graft in than timawmal branches (11:24)

4. Israel's certain restoration (11:25-32)

a)
b)

c)
d)

Israel's hardening is temporary (11:25)
Israel's restoration (11:26-27)
i) Prediction of Israel's restoration (11:26a)
i) Old Testament support (11:26b-27)
(a) Davidic covenant fulfilled (11:26b)
(b) Abrahamic covenant fulfilled (11:27a)
(c) New Covenant fulfilled (11:27b)
God's promises to the patriarchs guarantees Isfagalire (11:28-29)
God's plan of providing mercy for all (11:30-32)
i) Gentiles now shown mercy (11:30)
i) Israel will be shown mercy (11:31)
i) Conclusion: All need mercy because all are dismred11:32)

5. Concluding doxology (11:33-36)

a)
b)

c)

Divine attributes enumerated (11:33a)
Divine attributes explained (11:33b-35)
i) Wisdom (11:33b)

i) Knowledge (11:34)

iii) Wealth (11:35)

Concluding doxology (11:36)

VI. Service (12:1-15:13)
A) Within the church (12:1-13)
1. Believers consecration to God (12:1-2)

a)

b)

Description (12:1)

i) Importance (12:1a)

i) Basis: mercies of God (12:1b)

iii) Character: living sacrifice (12:1c)

iv) Reasonableness: spiritual service (12:1d)

Manifestation in the believer's life (12:2)

i) Negative: do not be conformed to this world (12:2a)

i) Positive: be transformed by the renewing of thedh{ikR:2b)
iii) Goal: to be acceptable to God (12:2c)

2. Believers use of gifts (12:3-8)

a)

b)

Exhortation to humility (12:3)

i) Basis: grace given to Paul (12:3a)

i) Content: not think of oneself more highly than resaey (12:3b)
iii) Reason: honest appraisal of giftedness (12:3c)

Reason for humility (12:4-5)

i) Analogy of human body (12:4)

i) Application to Christ's body (12:5)

Gifts (12:6-8)

i) Reality of gifts (12:6a)
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i) Enumeration of gifts (12:6b-8)
(a) Prophecy (12:6b)
(b) Ministry (12:7a)
(c) Teaching (12:7b)
(d) Exhortation (12:8a)
(e) Giving (12:8b)
() Ruling (12:8c)
(g) Mercy (12:8d)
3. Believers are to love one another (12:9-13)
B) Within society (12:14-13:14)
1. Duty to love (12:14-21)
a) Bless persecutors (12:14)
b) Empathize with all (12:15)
c) Associate with the lowly (12:16)
d) Promote grace and peace (12:17-18)
e) Conquer evil with good and not revenge (12:19-21)
2. Duty to the State (13:1-7)
a) Admonition to submit to the State (13:1a)
b) Reasons (13:1b-4)
i) Because of the divine origin of human governmeBti{)
(a) Principle stated (13:1b)
(b) Inferences (13:2)
1. Those who resist government resist God (13:2a)
2. Resistors will be judged (13:2b)
i) Because of the divine purpose of government (13:3-4
(a) Proposition (13:3a)
(b) Practice (13:3b-4)
1. Praise those who do good (13:3b-4a)
2. Deter those who do evil (13:4b)
c) Inferences (13:5-7)
i) Submission (13:5)
(a) Proposition (13:5a)
(b) Reasons (13:5b-c)
1. Negative: wrath (13:5b)
2. Positive: conscience (13:5c¢)
i) Support (13:6-7)
(a) Statement of support (13:6a)
(b) Reason for support (13:6b)
(c) Kinds of support enumerated (13:7)
1. Taxes (13:7a)
2. Customs (13:7b)
3. Reverence (13:7¢)
4. Honor (13:7d)
3. Duty to neighbors (13:8-10)
a) Principle (13:8a)
b) Following this principle fulfills the Law (13:8b-10
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4. Godly conduct (13:11-14)
a) Awareness of the day (13:11-12b)
i) Admonition to moral alertness (13:11a)
i) Reasons for moral alertness (13:11b-12b)
(a) Glorification is near (13:11b)
(b) Night is advanced (13:12a)
(c) Day is near (13:12b)
b) Change of behavior (13:12c¢-13d)
i) Change of clothing (13:12c-12d)
(a) Put off works of darkness (13:12c)
(b) Put on armor of light (13:12d)
i) Proper conduct (13:13-14)
(a) Positive behavior (13:13a)
(b) Negative behaviors to stop (13:13b)
(c) Put on Christ (13:14a)
(d) Make no provision for the flesh (13:14b)
C) Duty toward the strong and weak (14:1-15:13)
1. Believers are not to judge one another (14:1-12)
a) Because both are accepted by God (14:1-5)
i) Admonition to accept the weak (14:1)
i) Example #1: Differences over food (14:2-4)
(a) Differences stated (14:2)
(b) Admonition to forego judgment (14:3)
1. Statement of the exhortation (14:3a)
2. Reason for the exhortation (14:3b)
(c) Servant responsible only to master (14:4)
1. lllustration (14:4a)
2. Application (14:4b)
i) Example #2: differences over days (14:5)
(a) Differences stated (14:5a)
(b) Exhortation for each to be fully convinced (14:5b)
b) Because both belong to Christ (14:6-9)
i) Both thankful to God (14:6)
i) Both responsible to the Lord (14:7-8)
(a) Not to live and die selfishly (14:7)
(b) To live and die for the Lord (14:8a)
(c) Both belong to the Lord (14:8b-9)
c) Because both will be judged by God (14:10-12)
i) Admonition: do not judge brothers (14:10a)
i) All will be judged by God (14:10b-12)
(a) Reality of judgment (14:10b)
(b) Old Testament proof of judgment (14:11)
(c) Conclusion (14:12)
2. Exhortation of the strong not to destroy the welk 13-23)
a) Freedom should be limited in the pursuit of lové:{B-18)
b) Edification should be pursued (14:19-21)
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i) Positive: build (14:19)
i) Negative: do not destroy (14:20-21)
(a) Do not destroy (14:20a)
(b) All things are clean (14:20b)
(c) Deference to the weaker brother (14:20c-21)
c) Principle of conscience (14:22-23)
i) Strong: act in faith (14:22)
i) Weak: follow the dictates of conscience (14:23)
3. Exhortation of the strong to help the weak (15:1-6)
a) Obligation for the strong to help the weak (15:1-2)
i) Specifically: strong to help the weak (15:1)
i) Generally: not to please self (15:2)
b) Obligation illustrated (15:3-4)
i) Christ (15:3a)
i) Old Testament (15:3b)
iii) Legitimacy of Old Testament (15:4)
c) Benefits of following this principle (15:5-6)
i) To have the unity (15:5)
i) To glorify God (15:6)
4. Exhortation to mutual acceptance (15:7-13)
a) Exhortation to acceptance (15:7a)
b) Christ as example of acceptance (15:7b-12)
i) Statement of Christ's acceptance (15:7b)
i) Explanation of Christ's acceptance (15:8-12)
(&) To the Jews (15:8)
(b) To the Gentiles (15:9-12)
c) Result of following the principle: hope, peace, g (15:13)
VIl.  Conclusion (15:14-16:27)
A) Paul's motivation in writing the letter (15:14-21)
1. Paul's persuasion of their maturity (15:14)
2. Paul's boldness in writing stated (15:15a)
3. Paul's boldness in writing defended (15:15b-21)
a) His appointment as a minister (15:15b-16)
i) Divine source of appointment (15:15b)
i) Nature of the appointment (15:16a)
(a) Office: priestly service
(b) Mission: Gentiles
(c) Message: gospel
iii) Purpose of appointment: ministry to the Gentiles 16b)
b) His achievement as a minister (15:17-21)
i) Paul's boastfulness regarding His ministry (15:17)
i) Paul's boastfulness defended (15:18-21)
(a) Accomplishment of his ministry (15:18-19a)
(b) Area of his ministry (15:19b)
(c) Aim of his ministry (15:20-21)
1. Aim stated (15:20)
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2. Aim substantiated by the Old Testament (15:21)
B) Paul's intention of visiting Rome (15:22-33)
1. His desire to visit them (15:22-24)
a) His past desire to visit them (15:22)
b) His present desire to visit them (15:23-24)
i) His work has been accomplished (15:23a)
i) He has desired to visit Rome for many years (15:23b
iii) His plan of visiting them en route to Spain (15:24
2. His detour to Jerusalem (15:25-29)
a) Purpose of his visit (15:25)
b) Circumstances of his visit (15:26-27)
i) Actions of the Gentile believers (15:26)
i) Motive of the Gentile believers (15:27)
c) Plans after Jerusalem visit (15:28-29)
i) His anticipated travel plans of visiting them eateto Spain (15:28)
i) His anticipated blessing in visiting the Romans 295
3. Paul's request for their prayers (15:30-33)
a) Motive for intercession (15:30a)
b) Nature of intercession (15:30b)
c) Content of intercession (15:31-32)
i) Deliverance from unbelieving Jews (15:31a)
i) Acceptance of the offering by believing Jews (15)31
iii) Paul's coming to Rome (15:32)
d) Benediction (15:33)
C) Recommendation of Phoebe (16:1-2)
1. Description (16:1a)
2. Role (16:1b)
3. Paul urges the church to accept Phoebe (16:2a)
4. Phoebe's past performance (16:2b)
D) Greetings to the various saints (16:3-16)
1. Priscilla and Aquila (16:3-5a)
a) Greeting (16:3)
b) Their character (16:4)
c) Their house church greeted (16:5a)
Epaenetus (16:5b)
Mary (16:6)
Andronicus and Junias (16:7)
Ampliatus (16:8)
Urbanus and Stachys (16:9)
Apelles and Aristobolus (16:10)
Herodian and Narcissus (16:11)
. Tryplena, Tryphosa, Persia (16:12)
10.Rufus (16:13)
11. Asyncritus, Phlegon, Hermes, Patrobas, Hermas 4)6:1
12.Philolgus, Julia, Nereus, a sister, Olympas (16:15)
13. Exhortation and greeting from all the churches 16%:
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E) Warning against false teachers (16:17-20)
1. Characteristics of false teachers (16:17)
2. Reason for the warning (16:18)
a) Their master (16:18a)
b) Their deception (16:18b)
3. Paul's reason for optimism (16:19a)
4. Exhortation to continued wisdom (16:19b)
5. Promise of ultimate victory (16:20)
F) Greetings from Paul's companions (16:21-24)
1. Timothy, Lucius, Jason, Sosipater (16:21)
2. Tertius: the amanuensis (16:22)
3. Gaius, Erastus, Quartus (16:23)
4. Benediction (16:24)
G) Benediction (16:25-27)
Argument
In the introductory section (1:1-17), Paul begiggybeeting his readers (1:1-7). This
greeting consists of three parts. First, Paul desshimself as the writer (1:1). Paul wants his
readers to understand that he is a servant andastleé of God who has been set apart for the
purpose of disseminating the gospel. It would bpdrtant for Paul’s readers to understand his God
ordained role in order to accept the contents @fdkter, which represents the most thorough
treatment of the gospel found anywhere in Script8ezond, Paul briefly describes this gospel that
he will be presenting (1:2-6). The gospel is nohsthing that he imaginatively manufactured.
Rather, it is part of the unfolding plan of Godragealed in the pages of the Old Testament (1:2).
The gospel is also centered on the person and efatkrist. He is the long awaited Davidic heir (2
Sam 7) and the Son of God as confirmed by His restion’° Through the gospel of Christ, Paul
received his apostolic call to be its dissemin&ddhe Gentiles (Acts 9:15). This gospel also

allowed the Roman Christians to receive properdstanbefore God. Third, Paul mentions his

readers, who are the Roman believers (1:7). Thessaers should be the first to hunger for Paul’s

°The Greek text reveals a sequential order. Finsis€was the seed of David and then His Sonship wa
confirmed through his resurrection. Stanley Tougsalass notes of Andy Woods in BE2050A Semind?anline
Literature, Dallas Theological Seminary, Spring 200
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exposition of the gospel since they had been palisaiouched by it. This gospel had transformed
them into beloved saints giving them peace andegoatore God.

In the introductory section, Paul also describegdessire to visit Rome (1:8-15). Paul
wanted to visit the Roman believers because hestbig see how the gospel had affected them.
Paul’s longing to visit them is evidenced by hiartksgiving for their faith (1:8), his prayer for
them (1:9), and his prayer to visit them (1:10ulRBesired to visit the Roman believers in order to
further establish them in the faith (1:11-12)p see them become even more fruitful in Christ
(1:13), and to fulfill his apostolic mission of nistering to the Gentiles (1:14-15)Paul concludes
this introductory section by returning to the sebjef the gospel that he will be unfolding
throughout the letter (1:16-17). Not only doesdghbspel allow people to experience the complete
(past, present, and future) saving power of Gotig)1 but it also allows a person to access the
righteousness of God through faith (1:17; Hab ZE#us, Paul is not ashamed of the gogpel.

However, a person who does not think he needsdbeey will never appreciate its saving
power. Just as a person will never submit to chiaarapy if he first does not understand that he has
cancer, a person will never submit to the gospel be first understands his own sinful condition.
Thus, in the next section (1:18-3:20), Paul deta#s’s sinful condition in order to help his realer

appreciate their need for the gospel. He begindisggussing the Gentiles’ guilt before God (1:18-

M The spiritual gift (1:11) probably has to do witpiritual blessings in general rather than Pauistening his
spiritual gift (s). When Paul discusses spirituftsgelsewhere he typically enumerates them (R&mliCor 12; Eph
4). Paul does not follow this practice here.

2 paul’s “indebtedness” (1:14) sprang from his aplastalling.

13 This statement (1:16) represents a figure of dpkaown as a litotes. It attempts to communicagieiat
through a negative statement. Thus, Paul is agtsaifing that he is proud of the gospel. Many atga¢the emphasis
upon the gospel going to the Jew first is no loragmlicable because the Jewish rejection of Chesbmes more
permanent in Acts 28:23-29. However, this interieh seems inconsistent since most would takédgraical
expression relating to Jewish tribulation (2:9¥gment (Ezek 20; Matt 25), and glory (2:10) ad bging in effect for
the future.
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32). Paul first speaks of God's anger with the @es(1:18a)* The reason for such anger is
because, God having disclosed Himself though aedfi:19), renders mankind accountable to
search for truth (1:20%, However, instead of searching for God, man hasrtake self-disclosure
of God in creation and suppressed it (1:18b). Swgdpression has resulted in futile thinking (1:21-
22) and an idolatrous worship of the creation dkiercreator (1:23). Because of this suppression,
God has allowed mankind to have its own way. Hetliaged man over to impurity and idolatry
(1:24-25), immorality (1:26-27), and depravity (8:22). This depravity has resulted in man’s
involvement in numerous sins (1:29-31) and is wtehy rooted in man’s hatred toward God (1:32).
Thus, the Gentile world stands condemned before God

Unfortunately, not only is the Gentile world condesd before God, but the religious world
stands condemned as well (2:1-3:8). The moraligtadirst religious person that Paul deals with
(2:1-16)*° The moralist thinks he has right standing befooel Because he is essentially a “good
person.” However, the moralist is condemned becatibes hypocrisy. While he condemns sinful
behavior in others, he practices these same sows dgment will fall on the hypocrite. Although
God’s judgment may be postponed in the presentiggathe moralist time for repentance, it will
inevitably come to pass (2:1-5). The moralist sbatondemned because God will judge on the

basis of works (Ps 62:12; Prov 24:12). God’s judggzsartially. Those who do good will be

14 God's present anger against the Gentiles is detrated through the present tense of the verb “levea

15 “Djvine nature” (1:20) refers to what God is likEhe addition of théota gives the word this meaning. It is
spelledgeioths. Similarly, the addition of thieta in ouranios gives the word the meaning “heavenly.” Arius
attempted to apply this concept to God’s naturés Tikage is distinct to “divine nature” as use@€olossians 2:9.
Because theota is omitted (eoths), the word means God Himself. Similarly, the aius of theiota in ouranos
gives this word the meaning “heaven.” This is tl@wof God as taught by Athanasius. Stanley Tousselass notes
of Andy Woods in BE2050A Seminar in Pauline Literat, Dallas Theological Seminary, Spring 2004.

16 Some believe that the moralist is a Jew. Howeés,seems unlikely since Paul addresses the Jewatlgi
later on in the chapter (2:17). In addition, Pawpeaking to those who are without the Law (2:82-The expression
“every man” (2:1) alerts the reader to the fact #aul has a different category in mind than singplew.
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rewarded with eternal lité while those who do wrong will be punished. Thanstard is

problematic for the moralist because Paul has dreanphasized his sinful hypocrisy (2:6-11).
Finally, the moralist is condemned because heheiljudged based on revelation. For example,
those under the Law will be judged based on theadeence to the Law. Similarly, God has written
his Law through conscience on all men. Becausenmgtinely violate their consciences, God will
hold them accountable for their infractions of timernal Law (2:12-16). Thus, the moralist stands
condemned before God.

The second religious person that the Paul dealsiwihe Jew (2:17-3:8). The Jew stands
condemned before God. Although he reveres God’s hawlisobeys it. The Jews enjoyed many
benefits. However, the height of Jewish advantage their possession of the Law. Yet, the Jew
routinely disobeyed the Law. This disobedienceltedun dishonor to God and gave the Gentiles
an opportunity to blaspheme God (Rom 2:17-20; &5&;Fzek 36:20). The Jew also revered
circumcision yet disobeyed God. Such disobediesgeablematic for the Jew because what God
valued was obedience rather than mere physicalmicision (2:25-293° Thus, the Jew also stands
condemned before God.

However, such condemnation of the Jew would ndiulehd Paul’s readers to voice three
objections. Paul seeks to rebut these objectiads§g First, if the Jew is condemned, is there any
advantage to being a Jew? Paul answers this aljdayi arguing that the advantages of the Jews

are tremendous. The height of Jewish advantageispgossession of God’s oracles (3:12).

Y This is a reference to the hypothetical standaatthe moralist would be held accountable to hads€
never entered the world. This point is equally aglle to the reference to the Jew keeping the (2a#B).

18 2:29 does not speak of Gentiles becoming Jewsaltheer Jews becoming true Jews. Although circuronisi
was the sign of the Abrahamic Covenant, the hdahteoJew must be right for the covenant to hawevatue.

¥ The word translated “oracles” (3:2) is “logia.”dtobably refers to God’s covenant program withrthgon.

© 2007Andy Woods 28 of 49



Second, does Jewish unbelief nullify God's faithids to his promise€Paul answers this
objection by contending that God is faithful (P46:11; 51:4). He has every intent of keeping the
promise that he has made to the Jewish nationd)33Third, if Jewish sin actually enhances
God’s glory by giving God an opportunity to forgiwben why does God condemn the Jew for sin
(3:5)? Paul answers this objection by noting th&dd were unjust in condemning sin in the Jew,
then He would also be unjust in condemning simenworld (3:6) Furthermore, by applying this
same logic, Paul should be praised for teachirapse. Yet, because of the misunderstanding that
Paul was teaching license, he was being condenatieerthan praised. Thus, Paul’s opponents are
logically inconsistent (3:7-8).

Not only are the Gentile and religious person comukd before God, but the world as a
whole also stands condemned before God (3:9-20).lFgins this section with the charge that all
are under sin (3:9). Paul then furnishes proof ftbenOld Testament to demonstrate the
universality of sin (3:10-18% He assembles a series of imprecatory P4ltnslemonstrate that all

are unrighteous (3:10-12), have committed singpeésh (3:13-14) and action (3:15-17), and lack a

203:4 marks the first of ten appearances of thegehtmay it never be’th genoito) in Romans (3:4, 6, 31;
6:2, 15; 7:7, 13; 9:14; 11:1, 11). Whenever thigression is used in the letter, Paul follows adkidd pattern. First,
Paul states a correct premise drawn by Paul’s aodi€Second, Paul states an incorrect inferenceaéers have
drawn from the premise. Third, Paul offers a respoilere, the right premise is Jewish unbelief. Wiang inference
is that Israel has been permanently cut off. Paekponse is that God will be faithful to His prees to Israel.

2 paul will resume this discussion in chapters 9-11.

% The existence of the phrase “may it never &’ genoito) in 3:6 alerts the reader to the typical Pauline
threefold pattern. The correct premise is that mamrighteousness gives God an opportunity to dstrate His
righteousness. The incorrect inference is that\triong for God to judge evil. Paul's responséé God will judge the
world.

% |nterestingly, Paul’s proof comes from Scriptuather than human experience.

% pss 14:1-3; 53:1-3; 5:9; 140:3; 10:7; Isa 59:73@4. The imprecatory Psalms are aimed at David’s
enemies. The implication seems to be that sinnmeralao God’s enemies (Rom 5:10).
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fear of God (3:18). Thus, the Jéwas well as the entire world stand guilty and actable before
God (3:19-20).

Now that Paul has demonstrated the universal glittankind (1:18-3:20), his audience
will naturally appreciate the cure to this dilemnhhis cure is the gospel of Christ (3:21-8:39).IPau
first deals with how the gospel is initially reced: Thus, Paul first explains justification by fait
alone (3:21-5:21). Paul offers an initial explaoatof the righteousness of God available by grace
through faith (3:21-31). Paul explains that thghteousness through the gospel was foretold in the
Old Testament and is available apart from the Laalltwho believe (3:21-23).

Paul continues explaining the gospel by using warterms that his readers were familiar
with from other realms of life (3:24-26). The fitstrm is justification. It is a legal term. It re$eto
the declaration of innocence an accused receives ¥dund innocent in a court of law (Deut 25:1).
Because Christ’s righteousness has been transfarietputed to the believers when he believes
the gospel, the guilty sinner receives a similaafation of innocence from GéSuch
justification comes by God’s grace rather than humarit (3:24a). The second term is redemption.
It was a term used on the slave market. It refethe purchase of a slave. Christ, through His
sacrificial death, purchases the sinner from shat@sin when he believes the gospel (3:24b). The
third term is propitiatior/ which means satisfaction. Because Christ borevth¢h of a holy God
in the place of the sinner, God’s anger againgtdimaer’s sin has been satisfied. Now, through

faith alone, a person can be unconditionally aampefore God (3:25a).

% The mention of the Jews in 3:19 representa fntiori argument from the lesser to the greater. If thesJe
who had God'’s blessing failed, certainly the wdHdt did not have God'’s blessings would also @thnley Toussaint,
class notes of Andy Woods in BE2050A Seminar inliRaliterature, Dallas Theological Seminary, Spgr2004.

% Justification means to declare righteous baseichpatation. It does not mean to make righteousirspy
that justification refers to making one righteoeiads to a Roman Catholic understanding of soteyyolo

" paul use of “propitiation”ifasthrion) is a direct reference to the mercy seat in therta#zle. This same
word is only used elsewhere in Hebrews 9:5. Thedepicts the mercy seat. The fact that the nouls @rhrion also
creates a strong connection to the mercy seat simges with such an ending typically denote pl&tanley Toussaint,
class notes of Andy Woods in BE2050A Seminar inliRalLiterature, Dallas Theological Seminary, Sgri004.
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Christ’s work on the cross vindicates God in twoysvé3:25b-26). First, although God in the
past exercised forbearance in dealing in finalit$hwhe sin question, it was not because of any
weakness or vacillation on His part. Rather, it Wasause He knew Christ’s future death would pay
the sin debt in full (3:25b). Second, Christ’ defatly satisfied God’s holy wrath against sin thus
allowing him to unconditionally accept the sinnEnus, God can accept the sinner without
compromising the holiness of His character (3%@)he gospel ushers in three natural
repercussions (3:27-31). First, it excludes bogsiince it is received as a gift rather than by &anm
merit (3:27-28). Second, it eliminates Jew-Gerdikginctions since both groups are saved the same
way, which is by faith alone rather than by the kgoof the Law (3:29-30). Third, its truth is
consistent with the Law rather than contradictaryt since the Law was already given to a
redeemed people for purposes of sanctificatioreratian justification (3:31%

Paul then proceeds to illustrate the gospel. Heegiically selects Abraham because he was
the first Jew. If Paul can show that Abraham’sificsttion was by faith alone, then he can show that
what he is teaching is nothing new nor radical hRatit is consistent with the foundation of God’s
redemptive program. After asking how Abraham wasifjed (4:1), Paul notes that if it was by
works then Abraham could boast (4:2). Such boastimgid obviously be inconsistent with what
Paul articulated at the end of the previous chgt@7-28). Paul then cites a key Old Testament
text (Gen 15:6), which teaches that Abraham wafigt by faith alone (4:33° Paul then spends

the rest of the chapter expounding upon Genes& 15:

% Such a transaction allows God to be both justjasiifier.

% The existence of the phrase “may it never &’ genoito) in 3:31 alerts the reader to the typical Pauline
threefold pattern. The correct premise is that Betlv and Gentile are justified by faith alone. Trrect inference is
that faith nullifies the Law. Paul’s response iattthe principle of faith is not at cross-purposés the Law. The Law
was given to a redeemed people for purpose ofifiaatibn rather than justification.

30 Exactly what Abraham believed in order to be jiesdiis a matter of debate. Some say that Abraliamplg
believed God's promise that he would have a sohe@tsee more Christology in the content of Abrdkdaith. They
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He first explains how Abraham was not justifiedd46). First, Abraham was not justified
by works (4:4-8). If works had justified him, Goduld merely be giving him what He owed him.
Yet, this could not be since the gospel involvesianted favor (4:4-5). In fact, the Old Testament
(Ps 32:1% similarly indicates that David’s sins were forgivapart from works (4:6-8). Second,
Abraham was not justified based upon circumcistf-12). This is because Abraham was justified
before circumcision was instituted (4:9-10; Gen 1B}, Moreover, circumcision was a mere
outward sign of preexisting faith (4:11). Becaussification is by faith alone, God is both the
Father of the believing circumcised (4:11b) andliBkeving uncircumcised (4:12). Third, Abraham
was not justified by keeping the Law (4:13-16). &ttam was to receive his inheritance by faith
rather than adherence to the Law (4:13). In fAé&tbraham were to receive his inheritance by
obedience to the Law, it would nullify both faithcathe promises (4:14). It would also force the
Law to be used for an unintended purpose sincediewas never intended to be an instrument of
justification. (4:15). However, because Abraham yuasified by faith rather than Law, he serves as
a prototype of all who are justified by faith (4)£8

Next, Paul explains how Abraham was justified (4227. The object of Abraham'’s faith
was God (4:17). Moreover, he believed God in spitdhe seeming impossibility of God’s promise

that he and Sarah would have a son (Gen 15:5; a7tGgir advanced age (4:18-19). Abraham was

argue that Abraham had an awareness of previousianés promises that God had made (Gen 3:15). Thlusham
connected these promises with what God promisedri@enesis 15.

31 psalm 32 represents one of David’s penitent Psalms

32 Although Abraham lived under the Old Testamenpeiisation, he was justified by faith. Thus, Pau$e of
Psalm 32 demonstrates that God’s method of juatiia is the same in any age. Interestingly, wAlbeaham's
justification give him something positive (rightesmess), David’s justification covered somethingatizg (his
personal sins). Thus, Paul’s point is that the avay to attain righteousness or cover unrighteossigthrough
justification by faith alone.

% Believer's are like Abraham in that both are jiisti by faith alone (Gal 3:7). Just as believens ipaitate
God'’s character in some respects (Matt 5:44-45b@is can imitate Abraham’s justification. Thetftat the
“promise” in Galatians 3:29 is singular indicatkattChristians merely imitate Abraham’s justificatiby faith alone.
They do not take over the entire Abrahamic Covenant
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more impressed with God’s omnipotence than the segimpossibility of his circumstances (4:20-
21). The outcome of Abraham'’s faith was right stagdefore God (4:22; Gen 15:6). Paul
concludes the chapter by applying the example o&lAdm’s justification to his audience. If people
will place their trust in Christ, just as Abrahamsted in God’s ability to keep His promises, then
they too will be justified just as Abraham was fiest (4:23-25)>*

Paul next explains six benefitghat the believer enjoys because of his justifica(5:1-11).
First, the believer has peace with God (5:1). Sdcthre believer has hope. His justification
guarantees his future participation in God’s prag(a:2). Third, the spiritual blessings that God
has bestowed upon the justified believer are reddieated because of trials. Rather, these blessings
are enhanced through trials (5:3-5). Fourth, tbe@nent gives the believer a tangible
manifestation of Christ’s love (5:6-8). Fifth, besa Christ has absorbed the wrath of God in the
place of the believer, those justified are exemfiteich all future divine wrath (5:9). Sixth, the
justified believer has been reconciled to God (81

In the final section on justification (5:12-21),.IP&xplains how justification overcomes the

effects of the falf’ Adam’s sin introduced sin and death to all of hoitya(5:12)® Such an

3 The repetition of “because of” in 4:25 indicatkattour sins drove Christ to the cross and ouificestion
drove Him out of the tomb. Both events are retrotipe. Otherwise, Christ’s work on the cross wondver have been
completed. Stanley Toussaint, class notes of Andpdfg in BE2050A Seminar in Pauline Literature, Ball
Theological Seminary, Spring 2004.

% These benefits all seem to relate in some walydgeécurity of the believer.

% Becausdatal lassw is used rather thatialassomai in 5:10, the verse is dealing with one-way
reconciliation rather than two-way reconciliatidre reference to “saved by His life” (5:10) probat#fers to being
saved from God’s wrath rather than Christ's presession. This seems to be the better interpratatibight of the
immediate context (5:9). Stanley Toussaint, clagesiof Andy Woods in BE2050A Seminar in Paulinetature,
Dallas Theological Seminary, Spring 2004.

%" These verses might also be answering the que&tiow, can one man save all of humanity?” The answer
if one man can make the whole race guilty, thenraaa can save humanity. Stanley Toussaint, claes od Andy
Woods in BE2050A Seminar in Pauline Literature,|@allheological Seminary, Spring 2004.

3 Federal headship is the view that Adam as ouessmtative plunged humanity into sin. We must suffe
from the consequences of his act since he wasepuesentative head. However, this view opens toe bosomeone
saying Adam acted differently than we would havénetter view is seminal headship, which teachetsathainned in
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explanation of the origin of sin and death makemderstandable why they both reigned in the
world even before the giving of the Law (5:13-f2MHowever, the effects of Adam’s act of
disobedience have been surpassed by the effe€lsrist’s act of obedience (5:15-1""Both
Adam’s disobedience and Christ’'s obedience hadeusal ramifications because the act of the
representative head brings consequences uponddl timat head (5:18-19). Although the Law
reveals man’s sinfulness, such sin is surpassedebgufficiency of Christ’s obedience (5:20-21).
Paul continues discussing the gospel by notingptiveer that it has in assisting believers in
overcoming sin in their daily lives. Thus, Paul nshifts the focus away from the gospel’s power to
justify (3:21-5:21) and toward its power to praatig sanctify (6—8). On this subject of practical
sanctification, Paul first deals with the beliegerelationship to sin (6). Paul emphatically denies
that believers should continue to live in sin sat@od’s grace may be magnified as He continues
to forgive them (6:1-24¥ Paul explains that the believer has died to si2b(6 Before a person’s
conversion, he is obligated to yield to his sirunat However, the believer is no longer similarly
enslaved. He has the newfound capacity to tekinisiature “no.” This is because of the believer’s

co-crucifixion, death, burial, and resurrectiontw@hrist (6:3-11)2 Because of this newfound

Adam. At any rate, Romans 5:12 refutes the idep#uple are sinners because they sinned. On thogrpeople sin
because they are sinners.

% The Law had the function of exposing sin. Semiwaldship explains infant mortality. If infants dieefore
the Law was present, then they must have sinn@d@&m. Stanley Toussaint, class notes of Andy Wao@E2050A
Seminar in Pauline Literature, Dallas Theologiocafrhary, Spring 2004.

“0 Christ’ life should not be viewed as a mere pataif Adam’s life. What Christ did exceeded whata
did.

*I Theina clause with the subjunctives indicates a purpteese in verse 20. Thus, the verse means that the
Law was added for the purpose of increasing sid,fanthe purpose of increasing grace.

2 The existence of the phrase “may it never I’ genoito) in 6:2 alerts the reader to the typical Pauline
threefold pattern. The correct premise is that mamrighteousness causes God'’s grace to overfl®9)5The
incorrect inference is that man should continusinao give God an opportunity to demonstrate Hecg. Paul's
response is that believer’'s have died to sin.

3 The verb translated “reckon” in verse 14 dgjizomai. It is an accounting term meaning to put in theko
exactly as true. In other words, believers arditoktabout themselves in the same way Paul hagsidedahem in
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position;* Paul exhorts the believer not to allow sin to meiig his mortal body (6:12), not to allow
his body to be an instrument of sin but rathemestriment of God (6:137,and not to allow sin to
have mastery over him because he is under grduer thian Law (6:14).

Rather than continuing to live in sin, the beliesbould instead become a slave to God’s
righteousness (6:15-23). Paul emphatically demiaslielievers are to continue in sin because they
are now under grace (6:18)He explains that people become slaves to whonthegrhabitually
obey, whether to sin or righteousness (6:16). Hanewecause of the believer’s new identification
with Christ, he has been freed from enslavemesirt@nd re-enslaved to righteousness (6:17-18).
Because of this new position, Paul exhorts bel@t@no longer use their bodily instruments for
sinful purposes but rather to enslave them to eigh$ness (6:19-20). Although the believer’s past
enslavement to sin resulted in shame and death)(Gt believer’s present enslavement to
righteousness results in sanctification and an megthspiritual life (6:22-23)’

Paul next discusses the believer’s relationshiped_aw (7). Paul explains that the believer
has been emancipated from the Law (7:1-6). By walustration, the legal system has jurisdiction
over a person as long as he lives. However, su@djation lapses the moment a person dies.

Similarly, a woman is bound to her husband as kmge lives. However, upon his death she is free

Romans 6. The fact that this verb is a presentiiatppe implies that believers are to continuallinkithis way about
themselves.

*4 This newfound position is only understandableifesal key terms and expressions found in the st of
chapter 6 are defined and described. “Old man”)(G&ters to the unregenerate self. “Body of sin6j@efers to sin
using the body as its instrument. “We shall alge ivith Him” (6:8) refers to the present enjoymefilife since this
verse appears in a context that deals with theepte®Once for all” (6:10) describes Christ’ deatha single event
thereby defeating the Roman Catholic notion ofgrdstantiation.

*> The negative command in 6:13 is the inverse optheitive exhortation that Paul will mention in 12:

“® While the present tense in 6:1 indicates thagthestion involves continual sin, the use of thésadm 6:15
indicates that the question involves occasional e existence of the phrase “may it never lod’ genoito) in 6:15
alerts the reader to the typical Pauline threefiaidern. The correct premise is that believer'sfiage from the Law and
under grace. The incorrect inference is that befi@ecan continue to sin. Paul's response is tHeMae's should
become slaves of righteousness.

“"Verse 23 probably has to do with the quality @ believer's spiritual life since it is found ireth
sanctification section of the letter.
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to remarry (7:2-3). In the same way, the believdeath to sin means that he is no longer under
bondage to the Law (7:4a). Now, he is in a newtiaiahip with God, which allows him to bear
fruit unto God and serve Him in the newness of3pgit (7:4b-6). However, Paul wants to make
clear that this discussion in no way implies that taw in sinful (7:7-12)% This is a notion that
Paul emphatically denies (7:7a-7D)t is true that the purpose of the Law is to pia¢7:7c) and
define (7:8) sin thus becoming an instrument otldead not life (7:9-11° However, the Law in
and of itself is holy (7:12)*

Although the Law is holy, it lacks the ability teld’er someone from the power of sin
(7:13-25)>? Sin rather than the Law causes death (713Bhis is because the Law is spiritual and
man is carnal (7:14). Man through his own strerggth never adhere to the Law (7:15-20). Because
of his sin nature, he cannot prevent himself frasmg wrong (7:15-17). Nor can he do the good

that he wants to do (7:18-20). An internal conffexges within him between a desire to do right and

“8 Because Paul had previously explained that thelydied to sin (6:2) and the Law (7:4), perhapséislers
speculated that the Law is sinful

9 The existence of the phrase “may it never I’ genoito) in 7:7 alerts the reader to the typical Pauline
threefold pattern. The correct premise is thatLlidne stimulates sin. The incorrect inference is thatLaw is evil.
Paul's response is that the Law is divine andssthé culprit.

Y There are four interpretations of the meaningasée 9. Some believe it refers to Adam in the garde
However, if this is true what is the meaning ofsirevival? Others believe it refers to Paul asiédc Still others
believe it refers to Paul as a Pharisee. Accortiirthese views, Paul was shown his inadequacysamar after his
exposure to the Law. A final view sees Paul livingler grace as a believer until he tries to keep.ttw under his own
power. This fourth view is preferable since verge @ the sanctification section of the epistlewhat sense does the
Law result in life (7:10)? The Law gave prospetityd life in the land to Israel as she obeyed thed#oCovenant
(Deut 4:1; 5:33; 8:1; 16:20; 30:16, 19).

*1 This type of understanding of the Law would commf an Old Testament verse, such as Psalm 19:7-8.

2 Some have seen this section organized into thags. First, a statement is made (7:14, 18a, o1,
proof for each statement is given (7:15-16, 18b2P923). Third, a conclusion is given (7:17, 20). 24l three
conclusions indicate that the sin principle withian rather than the Law is the culprit.

%3 The existence of the phrase “may it never &’ genoito) in 7:13 alerts the reader to the typical Pauline
threefold pattern. The correct premise is thatLine reveals sin. The incorrect inference is thatltaw is bad. Paul's
response is that the Law cannot sanctify.
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constant failure due to his sin natdf&his conflict will rage within him as long as heeks to keep
the requirements of the Law through his own resesi(@:21-23, 25b) Although the Law lacks

the power to deliver from sin, there is help aua#ahrough a source that transcends the Law. This
source is Christ (7:24-25a). He assists the balitwreugh the indwelling ministry of the Spirit.

This thought forms a natural transition into thetrsection where Paul deals with the
believer’s relationship to the Holy Spirit (8). Atiugh the Law lacks the power to assist the balieve
in living the sanctified life, such empowerment camme from the indwelling Spirit. The Spirit has
transferred the believer from death to life (8:3-Huch transference (8:2) means the believer is no
longer under condemnation (8°F)The Spirit is able to make this transfer becausgs€s death

satisfied the righteous demands of the Law (8:B4gause the Spirit and the flesh pursue mutually

% The conflict described here seems to be diffefremn the conflict described in Galatians 5. Note th
following chart taken from Constable, “Notes on Rors,” 83.

Romans 7 Galatians5
Opponent of the sin nature Whole Christian person oly Spirit
Condition of the believer Under Law Under grace
Result of the conflict Inevitable defeat Defeavimtory
Nature of the conflict Abnormal Christian experienc Normal Christian experience

%5 |s the man described in Romans 7 a believer amaeliever? Some would say an unbeliever becaugeof
bondage he is under, 7:14 describes the beliewvedifferent way than 6:3, Romans 8:1 marks thesiten between
the believer and unbeliever, and there is no rafer¢o the Holy Spirit in chapter 7. However, thasguments are
inadequate. Believers can be in bondage, chagtealg with the believer’s relationship to the Lavd @hapter 6 deals
with the believer’s relationship to sin, 8:1 matke transition between the believer acting indepatiy of the Spirit
and the believer depending upon the Spirit, anceth@uld be no need to mention the Spirit in chaptsince it deals
with the believer’s relationship to the Law. It seebetter to argue that the man in view in Romaissa/believer for
the following reasons: 7:7-13 are in the past tevisiée 7:14-25 are in the present tense, the detsani is of Paul as an
unsaved man in Romans 7 contradicts what he saigt &iimself in Philippians 3:6, the sanctificatisection of the
letter is in chapters 6—8, the description in caaftis consistent with the experience of mostebelis, 7:25 indicates
that the conflict continues even after deliverahas been given by Christ, and Paul indicates thatefights in God's
law in chapter 7 yet Romans 3:10-12 indicatestthiatis impossible for an unbeliever. Despiteddequacy of these
arguments, many have attempted to answer themexaonple, the transition in verb tenses could sinbglygtylistic,
Philippians 3:6 is describing the believer’s stagdbefore others while Romans 7 is describing #ieber’s
relationship to God, Romans 6:6-8 describes thievmf's preconversion experience, the conflictris/gerceived
since the believer is dead to sin, Romans 7:2%i®lypa summary statement, and an unbelieving Sdan delight
in God’s Law. Constable, “Notes on Romans,” 82-83.

%% Although the Law condemns, the believer has améationship to the law.
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exclusive agendas (8:5-8), the Spirit within thédwer will empower him to live the spirit filled
life (8:9-11).

Because of these resources resident within theuselihe is no longer obligated to the flesh.
His obligation now is to the Spirit (8:12-18). Aftstating this basic principle (8:12), Paul expgain
that those who live according to the flesh expegetieat”’ while those who live according to the
Spirit experience life (8:13). Paul then proceexddscribe life in the Spirit (8:14-17). Being leyl
the Spirit indicates that a person is a son of (80t4). Sonship in turn is indicative of being ala¢h
of God (8:15-16). Being a child of God in turnislicative of being an heir of God (8:1°7).

The fact believers have such an inheritance altbvm to endure hardships in this life
(8:18-30). This is because of their realizatiort tature glory exceeds present sufferings (8:18-25)
This principle (8:18) can be proved from naturee&@ion endures the consequences of the Fall
because it lives with the expectancy of its futte@emption (8:19-22). This principle also finds
illustration in the lives of believers who endune {physical consequences of the Fall because of
their expectation of receiving a redeemed body322). Believers are also able to endure
suffering because of the assistance of the Sphi. Spirit helps believers in their weaknesses and
intercedes for them as well (8:26-27). Believeresaso able to endure suffering because of the
realization that God uses all circumstances togaianpass the various phases of their salvation

(8:28-30)>°

" Some sort of temporal death must be in view siheedeath is spoken of here is addressed to bediavéhe
sanctification section of the letter. “You” is ine second person plural.

8 Because 8:17 contains first class conditions, fitditter to translate them with the word “sincehea than

9 “Foreknow” (proginwskw) in 8:29 means to elect, to determine beforehanth look upon with loving
interest ahead of time. This is how the word ismalty used (Acts 2:23; Rom 11:2; 1 Pet 1:2, 20)d@othe subject in
each of these occurrences just as God is the gubj829. In only two instances does the verb nteamow
beforehand (Acts 26:5; 2 Pet 3:17). However, Gatbisthe subject in these latter two uses.
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Because God will bring to pass all phases of thievss’s salvation, the Christian is secure
in Christ (8:31-39). Such security is a reality fioe believer because of his relationship to the
Father (8:31-33). The Father protects (8:31), mresifor (8:325° and justifies (8:33) the believer.
Such security is also evident through the beliesvesfationship to adversity. Tribulation can never
separate the believer from Christ. Such separaionpossible even if the tribulation takes the
form of charges (8:34), trials (8:35-37; Ps 44:22)nd other miscellaneous categories (8:38-39).

These promises of security would naturally lead’Pawdience to wonder if God would
keep His promises to His covenanted nation Is@eh(15). At the time Paul wrote, Israel was in
unbelief. She had rejected her own messiah. Thaegmed as if God had broken His promises to
Israel. Perhaps Paul’s audience began to reasbif @ad can break his promises to Israel, then He
could also break His promises of security to theeker. Paul rebuts this objection by explaining
that God has not broken his promises to Isragpite ®f her present unbelief. In fact, God has a
grand design in mind by which He will vindicate gyeromise He has made to His chosen nation.
Paul outlines this plan in Romans 92 Paul understands that if his readers can bettspgBod’s
purpose to keep His promises to Israel, then théynere fully trust His promises to them in the
area of security.

In Romans 9:1-29, Paul explains that Israel inpst was elected. After expressing grief
over Israel’s unbelieving condition (9:1-2), Paubyes his grief by wishing that he would be cut off
from Christ if that would mean that Israel wouldlireught to faith (9:3). The reason for Paul’s
sorrow had to do with Israel’'s numerous privilegéfierded to her by her status as God’s elect

nation (9:4-5). However, Paul goes on to argueldratl’'s present unbelief is not inconsistent with

9 The Father’s provision for the believer is seehlis provision of the Son (8:32a) and in His prawisof all
things (8:32b) for the believer.

®1 The citation from Psalm 44:22 demonstrates thiiévers of every age have always suffered.
%2 Thus, in this section, Paul takes up the discasseleft behind in 3:3-4.
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God’s promises. God has always worked through iddals within the nation. In other words, the
same distinction that God made within Old Testammetibnal Israel between the elect and non
elect Jews is the same distinction that God wasngak Paul’'s day (9:6-13). Thus, the mere
existence of some unbelieving Jews in Paul's day med inconsistent with God’s past pattern (9:6).
Paul offers two pieces of Old Testament proof tmdestrate that what was happening in his own
day was consistent with God’s past pattern. Arrayl cites God’s choice of Isaac over Ishmael
(9:7-9; Gen 21:12; 18:10). Second, Paul cites Gdaksce of Jacob over Esau (9:10-13; Gen 25:23;
Mal 1:2)%3

The notion of God presently rejecting unbelieviaakl would naturally lead to two
objections. Paul seeks to rebut these (9:15-29) fifét objection (9:15-18) is that God is
unrighteous (9:14a). After emphatically denyingstbbjection (9:14bj? Paul offers proof of God’s
mercy (9:15-18). God confers mercy on whom He wii4d5; Exod 33:19). Paul then uses the
example of God’s hardening of Pharaoh (Exod 9:4&how that He is free to elect those who will
play both positive and negative roles in the acd@hment of His purposes (9:16-1%8).

The response to the first objection would logicédigd to the content of the second
objection (9:19-29). If God elects, is God jushwiding the non-elect man morally responsible
(9:19)? Paul responds by noting that God’s stagube@ creator gives him the right to elect (9:20-

21). After rebuking the creation for asking suchragverent question (9:20), Paul exhorts the

% n the first selection, two different children fnatwo different women were involved. In the second
selection, two different children from the same vemmvere involved since the children were twins. 94 3 indicate
that God hated Esau? “Rejected” is probably a beteaslation since the context of Malachi 1:2 gadées that God
gave Israel promises that he did not give to Edom.

% The existence of the phrase “may it never &’ genoito) in 9:14 alerts the reader to the typical Pauline
threefold pattern. The correct premise is that €ledted Isaac over Ishmael and Jacob over Esauntbeect
inference is that God is unfair. Paul’'s respongkas God is merciful.

% |t seems that in some cases God exercises thegatere of double predestination, which involvescéhg
some to damnation. Many contend that God hardehadaBh in response to his own self-hardening. Hewdsxodus
4:21 indicates that God planned to harden Pharae leefore he hardened his own heart. God as tier pas the
right to fashion some vessels for noble purposdsoéimers for ignoble purposes (9:21).
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creation to humbly submit to the will of the crea®®aul does this through the illustration of the
clay and the potter (9:21). Then Paul respondedabjection by noting that God elects in order to
demonstrate His mercy (9:22-23). Such mercy caseka in the fact that God in the past has
patiently endured the non-elect vessels (9:22)elkas the elect ones (9:23). In fact, God will
ultimately extend mercy to all believers (9:24)cBumercy will be extended to both Gentile (9:25-
26; Hos 2:23; 1:16§ and Jew (9:27-29; Isa 10:22-24; 1:9).

Paul then moves into a discussion of Israel’s priesgection (9:30-10:21). In this section,
Paul shows that Israel’s present state of unbislidéie to her own fault rather than due to God’s
fault. Thus, God cannot be blamed for Israel’s liebeHe cites three reasons for Israel’s unbelief.
First, Israel fell in to unbelief because she padstighteousness by Law rather than by faith (9:30-
10:4). While the Gentiles arrived at righteousr®sfaith, Israel failed to achieve such
righteousness because she pursued it by Law rduderfaith (9:30-31). Because she sought to be
justified by works rather than faith, she stumbdedr Christ (9:32-33; Isa 28:16; 8:14). Paul’s
desire is for Israel to come to faith (10:1). Hoegshe lives in spiritual ignorance (10:2) because
she has sought righteousness by works (10:3) rettharthrough faith in Christ (10:4).

Second, Israel ignored God’s teaching that righdeess is by faith alone rather than
through works (10:5-13). The Old Testament revdadutility of righteousness by keeping the
Law (10:5; Lev 18:5). However, God’s message dhfaghteousness was accessible to Israel
(10:6-8). It was near Israel through the incarmabbdChrist just as God’s prescription for prosperi
)’

in the land was also accessible to the nation (BeLitl-14)" Such righteousness is only realizable

% Although the Hosea citation involves Israel, tlénpof correspondence in the analogy would be G
chose a remnant from the nation just as he chosmaant from among the Gentiles.

" The notion of Christ being the “end of the LawD(4) means that righteousness is found in Chrisera
than the Law.

% The point of correspondence in this analogy isté@rness of the message (Rom 10:8; Deut 30:14).
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through faith (10:9-10%° Faith righteousness is available to all (10:11,148 28:16; Joel 2:32).
Since righteousness comes by faith rather thahdhe it is the common source of justification for
both Jew and Greek (10:12).

Third, Israel refused numerous opportunities teept&od’s righteousness by faith (10:14-
21). After enumerating the five steps necessarafoerson to be given the opportunity to believe
the gospel (10:14-15), Paul indicates that Israfeised to believe in spite of the fact that theepss
were followed in presenting her with the gospel: {8017; Isa 53:13° This point would naturally
lead to two objections regarding whether Israelltabs a fair opportunity to hear the gospel. Paul
seeks to rebut these objections (10:18-21). Tkedinjection is that Israel never heard the gospel
(10:18a). Paul responds by noting that Israel diar lhecause the message of the gospel went out
everywhere (10:18a; Ps 194)The second objection is that Israel never undedstoe gospel
(10:19a). Paul responds that God’s message wassladéable because the Gentiles received it
(10:19b-20; Deut 32:21; Isa 65:1). In sum, the pobof Israel’s unbelief cannot be blamed upon
God. Rather, her unbelief has to do with the hasdiod her own heart (10:21; Isa 65:2).

Thus far, Paul has shown that God’s charactercayenant keeper should not be called into
guestion. Israel’s present unbelief does not mean®od has broken His promises to the nation.
God has always worked through an elect remnanimitie nation (9:1-29). In addition, Israel’'s
unbelief has to do with her own stubbornness raBuat’s unfairness (9:30-10:21). Paul then moves

into Romans 11 where he will complete his argunbgntontending that God will keep all promises

% The confession is made to God (Phil 2:11). Howgthés is not a two-step justification process eliéf and
confession. The summary statement in verse 11 ptheeemphasis upon belief. Confession is probalelytioned in
10:9-10 because what naturally comes out of a p&rsnouth is evidence of what is already takingplaithin his
heart (Matt 12:24-35; Jas 3:11-12).

9 |saiah 53:1 records the future lament of Israghter previous unbelief.

"L Although Psalm 19:4 is a general revelation tBal applies it to the fact that Israel had ampleas to the
gospel.
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that He has made to IsrdéIPaul first explains that Israel’s rejection isther total nor final (11:1-
10).”* The existence of a remnant of believing Jews deinates that God has not taken His hand
off Israel. Paul's conversion shows the existerfcaioh a remnant (11:1). A similar remnant existed
in Elijah’s day (11:2-4; 1 Kings 19:10, 14, 18).t#e present time, a similar remnant exists while
the rest of the nation has been hardened (11: 40t 29:4; Isa 29:10; Ps 69:22-23).

However, God used the hardening of the natione¢esthe Gentiles (11:11-15)Because
of the Jewish rejection of their messiah, Christldin a cross and paid the penalty for the sins of
the world. Thus, the gospel came to the Gentilealse of this Jewish rejection (11:11-12).
Therefore, Paul’s responsibility was to exportdglospel to the Gentiles. Yet, Paul understood that
his ministry had a Jewish purpose. Gentile recaeptfcthe gospel through his ministry was
provoking God's special nation to jealousy. Thisswausing her to desire her place of spiritual
privilege back (11:13-14). Paul explains that rak’s rejection of Christ blessed the Gentiles, he
acceptance of Christ will bring even further blagsito the Gentiles. These blessings will be
realized through the establishment of the millehkirgdom (11:15).

In fact, Israel’s covenants guarantee her futuseoration (11:16-24). By way of illustration,
an entire lump of dough is holy if the initial peets holy. In addition, the entire tree is holyhé

roots are holy. Similarly, the entire nation ofaekis holy because of her foundational covenants

"2 The existence of the phrase “may it never &’ genoito) in 11:1 alerts the reader to the typical Pauline
threefold pattern. The correct premise is thatelsrejected her messiah. The incorrect inferentieasGod has totally
rejected Israel. Paul's response is that Israejexction is not total.

3 The lack of totality of Israel’'s hardening is deaith in Romans 11:1-10. The lack of finality arael’s
hardening is taken up in verse 11.

" The totality of these verses indicates that I&d®rdening existed from one generation to the.nex

" The existence of the phrase “may it never &’ genoito) in 11:11 alerts the reader to the typical Pauline
threefold pattern. The correct premise is thattiagority within Israel had been hardened. The irextrinference is
that Israel’s hardening is final. Paul's resporssthat Israel’s hardening is not final.
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(11:16). Paul uses the illustration of the oliveetto teach the same truth (11:17-24)e first uses
this illustration to warn the Gentiles against pr{d1:17-22). Just because Gentile believers, as
represented by the wild branches, have been graftedhe olive tree (11:17) does not mean that
the Gentiles should become arrogant (11:18). Thewld not suffer from the misconception that
Israel has been permanently set aside (11:19)df €&an remove Israel from the place of blessing,
He can do the same to the Gentiles (11:20%2P)pul also uses the illustration of the olive teee
hint at Israel’s restoration (11:23-24). If Isrdeles not continue in unbelief (11:23a), God wilhgr
her back to the place of blessing (11:23b). If Gad graft unnatural branches into the tree, how
much easier will it be for God to re graft the matbranches back into their own tree (11:24)?

Such a re-grafting is what God has in mind (11:2h-&rael's hardening is partial and will
only last until He has completed His purposes antbagsentiles. Once the last elect Gentile has
been reached with the gospel (11:25hen God will restore Israel (11:26a) by fulfiljmer
covenants (11:26b-279.Thus, God promises to Israel’s patriarchs guagsnher future restoration
even in spite of her present unbelief (11:28-29sum, God’s program involves an extension of
mercy to Gentiles (11:30), Jews (11:31), and alb\ate disobedient (11:32). The gravity of this
plan causes Paul to explode into a doxological hyfhere he highlights God’s wisdom,

knowledge, and wealth (11:33-36; Isa 40:13; Jo#;3%1:11)*° In conclusion, Paul has shown that

"8 In this illustration, the root of the tree repnetsethe Jewish patriarchs. The natural branchethargews.
The unnatural branches are the Gentile believensicipation in the root refers to participatingtie blessings of the
Abrahamic covenant.

" These verses cannot be talking about loss of tsafvaince Paul affirmed security in Romans 8:18-39
Rather, they are dealing with Jews and Gentildectlely rather than individual salvation.

8 The full number of Gentiles refers to those thatdestined to be reached with the gospel in thecthage
(Acts 15:14).

" The Davidic Covenant seems to be referred to i6H.through the reference to the messianic deiv@sa
59:20). The Abrahamic Covenant seems to be reféored11:27a (Isa 59:21; Gen 17:4). The New Conesaems to
be referred to in 11:27b (Jer 31:34).

8 How could God take a tragedy, use it for the Gesitblessing, and still fulfill His purposes fasrael?
Because of God’s capacity to turn such tragedytiimtonph, Paul explodes into a doxology.
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the Romans can trust the promises that God has taddem (8:18-39) because God plans to keep
His covenants with Israel. In this section (9—BF3ul has vindicated God’s character as a promise
keeping God.

“Therefore” (12:1) alerts the reader to the faeitthaul has transitioned out of the doctrinal
section of the letter (1:18-11:36) and into itsgbical section (12—16). In this section, Paul urgss
readers to take the doctrinal truths that he h&slded in the previous section and apply them to
daily life.®* Paul first explains how the gospel manifests fiisethe lives of believers through
service (12:1-15:13). Paul begins by dealing wétviee within the church (12:1-13). First, Paul
exhorts believers to offer themselves as livingifiaes to God (12:1-2). Such a sacrificial lifelgty
will be evident in the believer’s life when he rmmger imitates the pattern of the world system
(12:2a) but rather has his mind renewed by Godisevaystem (12:25% Second, Paul exhorts
believers to appraise themselves in humility asga@rer how God has gifted each of them (12:3).
Such gifts are necessary for the proper functionintpe church (12:4-5). Paul then goes on to
enumerate some of the gifts of the Spirit that égires his audience to employ (12:3-8). Third, Paul
exhorts believers to demonstrate genuine love wwae another (12:9-15].

Paul then explains how the gospel is to affecbitlesver’s life as he engages society
(12:14-13:14). Believers have a duty to love alhni®2:14-21). They are to bless their persecutors
(12:14), empathize with all (12:15), associate lité lowly (12:16), promote grace and peace

(12:17-18), and conquer evil by doing good rathanttaking revenge (12:19-21; Prov 20:22;

8 “Mercies of God” (12:1) refers to the doctrinantent of the first eleven chapters.
8 The “will of God” (12:2) always refers to God'srugral will for all believers.

8 The heading of this paragraph is 12:9a. The retsteoparagraph (12:9b-13) demonstrates love ilmct
through a series of ten imperatival present pattsi
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24:29)% Believers also owe a duty to the state (13:1-fAyTmust submit to the state (13:1-2)
because it has the God ordained function of praiginse who do good and punishing evil doers
(13:3-4). Thus, the believer owes the state subamssupport, and honor (13:5-7). The believer
also owes his neighbor a duty of love (13:8-%®s he fulfills this obligation, he will
automatically obey the relational elements of thevl(Exod 20:13; Deut 5:17; Lev 19:18). Finally,
the believer is to exhibit godly conduct (13:11-1H# is to exhibit moral alertness through his
recognition that the final phase of his salvatigloiification) is imminent (13:11-12b). Living with
this expectancy should cause the believer to chhisgispiritual clothing” (13:12c) as well as
behave properly (13:13-14).

Believers can also serve one another by exhibgmoger deference to the weaker brother
(14:1-15:13)° If one believer has certain convictions based upeak knowledgé’ then the
brother with stronger knowledge should not judga (14:1-12). Paul gives three reasons for
postponing such judgment. First, God has accepitd(i4:1-5). God fully accepts those who want
to adhere to food and calendar laws as well aetivt® do not. Thus, each servant is responsible to
his own master. Second, both belong to God (14.8&h the weaker and stronger brother are
thankful to God and responsible to live and dieHan. Third, both will be judged by God (14:10-

12). Judgment amongst the brethren is prematurusedoth will be judged by God (Isa 45:23).

8 Heaping burning coals on a person’s head may tefshaming an enemy though love. Others believe it
refers to God’s judgment.

8 This verse does not teach that a believer shal@mborrow money. Rather, it teaches that a baliev
should leave no debt outstanding.

% |n this context, the libertine is regarding witnteempt the weaker brother and the legalist isipglthe
libertine.

87 Does such weaker knowledge emanate from Judaisd®daism, there is not necessarily a distinction
between vegetables and meat. Thus, the weaker kdge/dprobably emanated from Greek philosophy. Hewesuch
Greek philosophy had influence over weak Jewiskebets. Stanley Toussaint, class notes of Andy Véand
BE2050A Seminar in Pauline Literature, Dallas Thegatal Seminary, Spring 2004.
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The stronger brother should not use his freedomway that tears down the weaker
brother (14:13-23). Freedom should be curtailetthénpursuit of love (14:13-18§.The stronger
brother’s goal should be to edify the weaker brotather than to destroy his faith (14:19-20a).
Although all food is lawful, the exercise of suceddom is to be done only in connection to what
edifies the weaker brother (14:20b-21). Both thergjer and weaker brother should act in
accordance with conscience. The stronger brothmrldlact in faith toward God while the weaker
brother should follow the dictates of his conscee(i4:22-23).

The stronger brother should not live solely to peehimself but rather should help the
weaker brother (15:1-6). This principle finds amitilestration of the life of Christ (15:3a) and the
Old Testament (15:3b-4; Ps 69:9). If the strontpfelthis principle, it will naturally lead to unity
(15:5) and God'’s glory (15:6). Believers should vality accept one another (15:7-13). Christ’s
example of servant hood (15:7b) to both Jew (F8ad Gentile (15:9-12; Ps 18:49; Deut 32:43;
Ps 117:1; Isa 11:18illustrates the principle of mutual acceptancetfiextent that believers

follow this principle, they will experience peat®pe, and joy (15:13).

8 14:17 does not deny an earthly kingdom. Rathery#ise is simply saying do not emphasize the phsi
aspect of the kingdom at the exclusion of its gjdlicomponents. This is a common way of commuimgan
Scripture (Hos 6:6; Matt 6:19-20; 1 Cor 4:20; 1 B&:4). The kingdom in this verse may be futucisBaul normally
uses the kingdom in this way. The fact that theg#om is portrayed in the Old Testament is terraisterms also
argues for its futurity. Althougbstin is in the present tense, use of the futuristis@néis common. A dejure/defacto
distinction is also common in Scripture (Phil 3:20his distinction sees a difference between thalleght of the
believer and what is in fact a reality. A futuréstinderstanding of the kingdom in this verse dadswean that the
concept is inapplicable since knowledge of therialways affects one’s behavior in the presef€R3:11). Stanley
Toussaint, class notes of Andy Woods in BE2050A iBanin Pauline Literature, Dallas Theological Seany, Spring
2004. Other ways of viewing the kingdom in thisaeeis by seeing it as connected to the mysterydking(Matt 13) or
the universal kingdom.

89 15:8 deals a significant blow to replacement thgglwhen it speaks of the confirmation of the cargn
and the existing Jew/Gentile distinction. Stanleydsaint, class notes of Andy Woods in BE2050A &anin Pauline
Literature, Dallas Theological Seminary, Spring 200

% God’s purpose was always to bless the Gentileis. i§lseen in the way Paul assembles these vemsadlie
totality of the Old Testament. Verses are foundnfithe Law (Deut 32:43), the prophets (Isa 11:10, the writings
(Ps 18:49; 117:11).

© 2007Andy Woods 47 of 49



In the conclusion (15:14-16:27), Paul first exp&aims motivation for writing the letter
(15:14-21). Although Paul was persuaded of the Ro@faristians’ maturity (15:14), he still spoke
boldly to them throughout the letter (15:15a). Higine appointment as an apostle to the Gentiles
(15:5b-16) as well as His effectiveness in thig (dl5:17-21; Isa 52:1%)gave him both the
incentive and authority to speak with such boldrieseem. Next Paul mentions his intention of
visiting Rome (15:22-33). Paul affirms his past:215 and present (15:23) desire to visit Rome. He
desires to visit them while he is en route to Sgat24). However, first Paul will go to Jerusalem
in order to present the impoverished Jewish belgewdth an offering from the saints in Achaia and
Macedonia (15:25-29). In the interim, Paul requesayer from the Roman believers. Specifically
he asks for deliverance from unbelieving Jews, ttiatlerusalem believing Jews will accept the
offering, and that his anticipated visit to Romdl Wecome a reality (15:30-33).

Paul also commends to the Romans Phoebe, the lnédherepistle (16:1-2). He
recommends her to them on the basis of her faitefid in the ministr}? Paul also greets numerous
saints in Rome that Paul knew (16:3-16Paul also offers a brief warning against falseteas
(16:17-21). After giving the characteristics ofsltteachers (16:17), Paul warns that such people ar

to be avoided because of who they are serving 88%:4nd the deception that they will introduce

% |saiah 52:15 concerns the Gentiles.

2Diakonos probably refers to Phoebe’s servant hood ralizer the fact that she occupied the office of a
deacon. In the New Testament, “tliakon word group rarely functions with a technical nuafién addition, this
word is applied to others also connected with dqadar church that we know were not deacons (Col 1 Tim 4:6).
The NET Bible, (Biblical Studies Press, 2001), 2137, n. 10.

% Priscilla and Aquila (16:3) have a long historytwiPaul. They were initially expelled from Rome {Ac
18:2). They met Paul in Corinth where they all iz their tent making trade (Acts 18). When Ragiht to Ephesus,
he took Priscilla and Aquila with him (Acts 18:18Jowever, he left them in Ephesus when he wengtashlem (Acts
18:19). While in Ephesus, they mentored Apollost§A8:24-28). They ministered to Paul while he waSphesus on
his third missionary journey because they senttgrg¢hrough Paul to the Corinthians (1 Cor 16:1%9)ey eventually
returned to Rome (Rom 16:3). Finally, they returtee&phesus (2 Tim 4:19). How could Paul have peakp known
those in Rome when he never visited Rome? He knamyrby reputation. Many were mutual friends thailfPaet on
his journeys. Paul typically went to the populata@anters (Jerusalem, Syrian Antioch, Philippi, AtheCorinth,
Ephesus). Many of those he met invariably endeith ligome, which was a population magnet. Thus, tleen® reason
to conclude that this section was part of a sepdedier.
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(16:18Db). Although Paul remains optimistic that thaturity of the Romans will prevent them from
falling under the spell of false teachers (16:19a)l continues to exhort them to use wisdom
(16:19b). After promising the church ultimate vigt¢16:20), Paul extends a greeting to the
Romans from those who were with him at Corinth 21624). Paul closes the letter with a standard
doxology (16:24; 15:33), which was designed to rehthem of the power of his gospel as well as

its consistency with prior revelation (16:25-27).
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