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3.6.1 - Daniel 6:1
This chapter marks the end of the historical portion of the book. The remaining chapters concern prophetic
revelation unfulﬁlled during Daniel’s lifetime (Dan. 12:9‣). 2 The events of this chapter include the well-known
episode of “Daniel in the Lion’s Den”—ridiculed by skeptics—during the reign of Darius the Mede (539→537
B.C). 3 Daniel was an octogenarian when he was cast into the den of lions, a detail many artists overlook (e.g.,
depictions by Rubens and Foster).
We cannot be certain when the lion’s den episode occurred relative to Daniel’s intercession for Israel and
Gabriel’s answer of the Seventy Sevens, in the ﬁrst year of Darius (Dan. 9‣). The information from Gabriel may
have inﬂuenced Daniel’s prayer “toward Jerusalem.” See commentary on Daniel 6:10. See Chronology of
Daniel.
The events recorded in this chapter provide additional evidence the book was composed in the sixth-century
B.C., not during the Maccabean era, as conjectured by skeptics. 4
The advocates of the genuineness of Daniel have conclusively shown that the prohibition referred to, v. 8,
corresponds altogether to the religious views the Medo-Persians, while on the other hand it is out and out in
contradiction to the circumstances of the times of the Maccabees. . . . The religious restraint which was thus
laid upon the Jews for a month is very different from the continual rage of Antiochus Epiphanes against the
Jewish worship of God. . . . this narrative is destitute of every characteristic mark of the SeleucidanMaccabee aera. 5
The portrayal of Darius as well-disposed toward Daniel (Dan. 6:3‣, 14‣]) and even toward Daniel’s God
(Dan. 6:16‣) cannot be reconciled with the actions of Antiochus. 6

See Date.
When consulting study resources referring to the Aramaic text, keep in mind that Daniel 5:31‣ in the English text
appears as Daniel 6:1‣ in the Aramaic text, such that verse numbers in the Aramaic text for this chapter are one
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It pleased Darius

Daniel in the Lions Den (Notre-Dame de
Fourvière)

Darius the Mede began his rule over Babylon as recorded at
the end of chapter 5. See commentary on Daniel 5:31 and
Darius the Mede. This chapter records events associated with
the second kingdom in the Sequence of Kingdoms—previously
revealed in Nebuchadnezzar’s dream (Daniel 2‣) and Daniel’s
vision (Daniel 7‣). 8 This is the Medo-Persian Empire,
represented by the ram with two horns in Daniel 8.
With time, the Medo-Persian empire would grow to occupy a
vast region:
When the Medo-Persian alliance overthrew the NeoBabylonian Empire, it acquired much geographic territory
that it proceeded to incorporate into its kingdom. The Persian
Empire became the largest that the world had yet seen,
eventually encompassing modern Turkey, Egypt, and parts of
India and North Africa as well as Babylonia. 9

one hundred and twenty satraps
“There are a number of important Median loan-words in Old
Persian, for example, xšãyathya ‘king’ and xšathra-pãvā,
which through Greek satrapēs became the English word
satrap.” 10 “ ‘Satrap’ is a word that means ‘protector of the
kingdom’; Xenophon and other Greek historians applied it to
lower ofﬁcials.” 11 See commentary on Daniel 3:2 concerning
satraps.
In the book of Esther, King Ahasuerus is said to rule “over one
hundred and twenty-seven provinces, from India to Ethiopia”
(Est. 1:1 cf. 8:9). Critics assume the region ruled by Darius
after the overthrow of Babylon is considerably smaller than
that of King Ahasuerus and conclude the number of satrapies
given by Daniel must be an historical inaccuracy. But this
assumes too much.

1

Daniel records that the king appointed 120 satraps—perhaps the total number of satrapies differed. 12 The region
of rule might have extended beyond newly-acquired Babylonia—joined with his pre-existing realm such that the
combined area approached that of King Ahasuerus’ later rule. 13 On the other hand, the satrapies in Daniel may
have been much smaller in size, 14 only extending over newly-acquired Babylonia. 15 Historical records provide
evidence that the number of satrapies under a ruler can vary signiﬁcantly with time and political fortune. 16
Since Darius’ rule over Babylon was relatively short-lived, this governmental reorganization occurred soon after
the fall of Babylon to Medo-Persia. If so, the Babylonian government could have been in a state of disarray
following the absentee rule of Nabopolassar and his proﬂigate son, Belshazzar. 17
the king
Darius the Mede held the ofﬁce of king, a factor to consider when establishing his identity. See Darius the Mede.

3.6.2 - Daniel 6:2
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three governors
Perhaps Darius adopted a tripartite division of authority patterned after the rule of the previous administration
under Nabopolassar, Belshazzar, and Daniel. 18
“The word for ‘president’ [‘governor’ in the NKJV] (saraḵ), found only in this chapter, is unknown as to
etymology, but from other considerations it clearly means ‘head’ or ‘chief.’ ” 19
of whom Daniel was one
Darius probably knew of Daniel’s previous service in the government of Nebuchadnezzar as well as his role on
the night of Babylon’s fall. 20 Instead of being killed or deposed by the new administration, God granted Daniel
favor so the Jews would retain an advocate in high-level government. 21 Daniel’s humility and unwillingness to
compromise to gain a promotion in chapter 5 now results in an unsought promotion by divine favor. 22
suffer no loss
An important function of government was the collection and administration of taxes within the king’s realm (see
Ezra 4:13). 23 This provided ample occasion for graft and embezzlement as monies funnelled through levels of
government.
It appears the king suspected ofﬁcials were participating in graft and bribery and the revenue stream was
compromised. Convinced of Daniel’s integrity, he sought to use him to stem the ﬁnancial loss. If true, this would
fuel opposition by Daniel’s peers who feared exposure. 24

3.6.3 - Daniel 6:3
Daniel distinguished himself . . . because an excellent spirit was in him 25
Excellent spirit is ירא
ָ י ִַתּ
spirit.

[ רוַּחrûaḥ yattîrāʾ]: an “exceptional, outstanding, extraordinary, pre-eminent” 26

Daniel’s “excellent spirit” was manifested by the quality of his work and provided a natural testimony that was
evident to others. “Do you see a man who excels in his work? He will stand before kings; He will not stand
before unknown men” (Pr. 22:29).
When one considers his unusual gifts, which are described in chapter one, his training under such an eminent
ruler as Nebuchadnezzar, his experience extending over a period of perhaps sixty years, and the fact that all
these advantages were seasoned and balanced by a ripe and strong faith in the Lord, there is hardly any
ground for surprise. 27

Managing upper-level government required considerable skill and gifting:
It was an ofﬁce of great difﬁculty and responsibility to manage the affairs of the empire in a proper manner,
and required the talents of an accomplished statesman, and, at the same time, as it was an ofﬁce where
conﬁdence was reposed by the sovereign, it demanded integrity. 28
With patience and impartiality he inquired into all complaints, determined all causes and redressed all
wrongs. He dispensed his patronage with justice and equality. His counsels to his sovereign were so wise that
only prosperity came from them to the crown. His policy always proved itself sound and good. His
management of the revenues was unimpeachable, his accounts correct, his receipts and disbursements
transparently honest. 29

Daniel understood his position within the pagan government was by God’s sovereign design. He served under
pagan kings with the same diligence as if serving God.
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Believers make their maximum testimony in organizations by showing their spiritual stability; doing a good
job, yes, but the one thing that should characterize a believer is that he is reliable, that when given a job to do
he does the best that he can do with what he’s got. He may not have as much skill as the man next door; he
may not be as high IQ as the next person, you don’t have to worry about that, God doesn’t expect you to do
something with things that you don’t have but God does expect you to do everything you can with what
you’ve got. And the result is an impact for Jesus Christ. You do your job as unto the Lord; Colossians 3 gives
some New Testament counterpart instructions on this; do your job as unto the Lord, not as unto man [Col.
3:23]. 30

This “Protestant Work Ethic” should characterize all believers in every age:
There used to be a day in this country where we believed in something called the Protestant work ethic,
where a Christian’s life was obvious just based on how they conducted themselves in their craft, in their
business, in their dealings. Christians stood out; Christians were different! And I’ve had the same bad
experience as you’ve had, where you hire a Christian to do a job for you, perhaps plumbing or something
like that, or around the house, and the standard of the Christians many times is just like that of the world,
sometimes it’s below the world. So I quit using the Christian yellow pages because I was discouraged; I
thought Christians would be different. And many times they’re not; many times they’re very lethargic,
lackadaisical, lazy, cutting corners, just like anybody else. . . . why have a Protestant work ethic? Because
your job is your pulpit. [emphasis added] 31
Here is something that you’ll see time and time again, that the one thing that attracts business organizations
to believers is their moral reliability. 32

The promotion of a man like Daniel says much for the administration of Darius’ as king. It is a rare thing and a
blessing when a king or other high-level leader recognizes and advances truly-qualiﬁed individuals, not
promoting them in return for bribery or political favors. 33
See commentary on Daniel 4:8.
setting him over the whole realm
The king undoubtedly noticed a marked difference in the efﬁciency of government and size of tax revenues
under Daniel’s control in comparison with the other two governors—under whose jurisdiction graft and bribery
may have ﬂourished. By placing Daniel over the entire government, the losses under the other governors would
be curtailed. 34
This all looked good for Daniel. But the enemy frequently mounts an unexpected attack when things appear to be
going well—and such was the case for Daniel.
But watch out, the time to be on your guard is not during a time of adversity because during times of
adversity we have a tendency to depend upon God. The time to be on your guard is when things start going
well . . . 35

3.6.4 - Daniel 6:4
the governors and satraps sought
Collusion often arises when the ungodly are shown up by the people of God. Daniel had no intention of
competing with or making the other ofﬁcials look bad, but such is the inevitable result of his superior
performance. It is impossible to shine for the kingdom of light without casting shadows upon the kingdom of
darkness. Much like Herod and Pilate at the cruciﬁxion of Jesus, competing leaders temporarily bury their
differences to attack a mutual enemy.
Perhaps they were simply jealous of Daniel’s God-given gifts, experience, and performance.
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One thing is for sure: When you ﬁnd yourself the number one man in any position—whether it be in church,
in politics, in school, or even in the home—you are the one who will be watched by those who have a jealous
spirit. 36

More likely, their jealousy was ampliﬁed by a dislike for righteous behavior 37 and a view that Daniel was an
inappropriate candidate (a foreigner, old) for such an important role in the newly-established government. 38
some charge
Charge is from [ ִעלָּ הʿillâ], “pretext, grounds or basis for legal charges,” 39 “a pretext (as arising artiﬁcially).” 40
It isn’t by accident that the Greek title for the Devil is διάβολος [diabolos]: from δια [dia] (“against”) +
βολος [bolos] (“to throw”). He is the “accuser of the brethren” (Rev. 20:10‣) and those in his kingdom are
eager to follow in his footsteps. Being loath to admit deﬁciency, they must slander the righteous in an attempt to
level the playing ﬁeld.
It is the nature of the devil to be the accuser of the good and of those who are favored for their worth ; and all
his children have the same family trait. 41

they could ﬁnd no charge or fault
Daniel was not sinless, but by man’s standards and in regard to his governmental duties, his behavior was
beyond reproach, similar to Job (Job 1:1). Scripture testiﬁes of Daniel’s righteous behavior by including him,
along with Noah and Job, as a righteous triumvirate God responds to with favor. 42
“Son of man, when a land sins against Me by persistent unfaithfulness, I will stretch out My hand against it; I
will cut off its supply of bread, send famine on it, and cut off man and beast from it. Even if these three men,
Noah, Daniel, and Job, were in it, they would deliver only themselves by their righteousness,” says the Lord
GOD. (Eze. 14:13-14)
“Or if I send a pestilence into that land and pour out My fury on it in blood, and cut off from it man and
beast, even though Noah, Daniel, and Job were in it, as I live,” says the Lord GOD, “they would deliver
neither son nor daughter; they would deliver only themselves by their righteousness.” (Eze. 14:19-20)

A person might assume that a faultless individual would be favored or even emulated by others. But such a view
would be naive—out-of-touch with the Biblical reality of sin.
Plato was of [the] opinion that if perfect truth and virtue were to come from heaven and manifest their real
glory among men, all would at once bow down and worship them. But he did not understand the depths of
human depravity. Perfect truth and virtue did come from heaven in the person of Jesus Christ,and stood
before the eyes of men for years and years in untainted beauty and glory; but the children of this world,
rulers and mobs, cried, “Away with Him!” and cruciﬁed Him. 43

3.6.5 - Daniel 6:5
We shall not ﬁnd any charge against this Daniel
Daniel’s opponents colluded to ﬁnd supporting evidence of his wrong-doing. They assumed he was like them,
participating in some form of graft. To their surprise, his record was as clean as his reputation.
Initially they ﬁgured that Daniel was like many men in high places (and probably like themselves) in that he
skimmed a little money off the top for himself, falsiﬁed a few records here and there, took a few bribes and
made some careless mistakes. 44

unless we ﬁnd it against him concerning the law of His God
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Society-at-large beneﬁts from the righteous behavior of God’s people in its midst (Mat. 5:13; Luke 14:34; Rom.
13:1-7; Eph. 4:28; 1Th. 4:11; 1Ti. 5:8). Still, non-believers seek ways to oppose righteousness because righteous
behavior exposes their lawlessness (light exposes darkness, John 1:5, 2Cor. 6:14). Being under the sway of the
wicked one (1Jn. 5:19), they contrive to manipulate the laws of the land to entrap the faithful by declaring
righteous behavior as unlawful and unlawful behavior as commendable (Pr. 28:4; Ps. 12:8; Isa. 5:20; Mic. 3:2;
Mal. 2:17; Rom. 1:32; 1Pe. 3:15-16).
Woe to those who call evil good, and good evil; Who put darkness for light, and light for darkness; Who put
bitter for sweet, and sweet for bitter! (Isa. 5:20)

This age-old technique forces the godly to choose between allegiance to God and allegiance to government. 45
Secular materialism, being atheistic in belief, has no higher authority than man-made institutions and ultimately
throws in its lot with the government. Believers, answering to a higher authority, are forced to choose God over
government whenever the government mandates they act in direct violation of God’s law.
In some cases, the believer is required to abstain from government-mandated behavior (as in the refusal of
Daniel’s companions to bow before the idol in chapter 3). In other cases, as here, the believer must continue
behavior declared unlawful by the government (continue in prayer and worship of God). 46 These are the
mandates of higher law.
A common situation develops at this point: jealousy leads men to attack a colleague who is more competent
than themselves. In this case the ordinary feelings are sharpened by another factor that is noticed frequently
in this book of Daniel. Because a man is of the kingdom of God, therefore the kingdom of this world drives
its members to display a bitterness in their assault that surpasses anything that might have been in evidence
had the issues been between men outside of God’s kingdom. Speaking more plainly, the devil stirs the ﬁres of
natural hatred to a ﬁercer heat as soon as God’s children are involved. . . . in no case can a man of God live a
consistent life in the world without making apparent the fact that his life is separate from what the world
does and countenances. And whenever the world becomes aware of this difference she resents it and ﬁnds
her animosities stirred. 47

Daniel had a natural testimony: his faith was known by those acquainted with his manner of life. 48 They knew
Daniel was monotheistic and committed to following his God. By arranging for his godly commitments to be
declared “illegal activities,” they were certain they would trap Daniel in behavior contrary to the state. Instead of
conforming our behavior under pressure, Scripture instructs the believer to stand ﬁrm knowing that good conduct
will ultimately prevail in the ﬁnal judgment.
But sanctify the Lord God in your hearts, and always be ready to give a defense to everyone who asks you a
reason for the hope that is in you, with meekness and fear; having a good conscience, that when they
defame you as evildoers, those who revile your good conduct in Christ may be ashamed. (1Pe. 3:15-16)
[emphasis added]
You cannot keep people from talking about you, but you can so live as to make them liars when they do talk
about you. 49

3.6.6 - Daniel 6:6
thronged before the king
Thronged is from [ ְרגַשׁreḡaš], “throng as a mob, i.e., linear movement with the focus on the bustle of a crowd
moving together, implying collusion.” 50 “After a lengthy discussion of the term . . . Montgomery probably
rightly concludes that in this context it signiﬁes ‘ “they acted in concert, harmony,” here practically, “in
conspiracy” ’ (similar to the NIV’s ‘went as a group’).” 51
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3.6.7 - Daniel 6:7
All . . . have consulted together to establish a royal statute and to make a ﬁrm decree
Here is additional evidence of the corruption among the ringleaders: they lied to the king concerning the
consensus of the group. 52
The claim that all these leaders were agreed regarding the decree was a lie. Daniel certainly was not, and it is
about as sure that satraps scattered far from Babylon were not either, and possibly not even all those near the
capital. 53

Several factors should have tipped the king off that something underhanded was afoot: 1) Daniel was not present
among the governors; 54 2) The petition was championed by those in the government who were evidently
responsible for ﬁnancial losses—whom the king was planning to place under Daniel. The king seems to have
overlooked these factors, perhaps due to the blinding inﬂuence of pride.
Some among the colluding group knew that a royal statute was irrevocable. See commentary on Daniel 6:8.
whoever petitions any god or man . . . except you, O king
“Petitions to god” refers to prayer. But what should we make of “petitions to man”?
“Prays to any god” is clear enough, but what is the meaning of “prays to any . . . man?”. . . it seems to allude
to the priests through whom petitions were mediated to the gods. Thus Darius was to be the only priestly
mediator during this period. . . . Darius was not proclaiming himself to be a god but during this thirty-day
period was acting as mediator for the gods of all the nations subject to him. 55

The petitions were prayers, not day-to-day governmental requests—which would have placed an unworkable
bottleneck in the function of government, if even only for a short time. 56 Prayers occupied an important place in
Persian worship. 57
During the period in question, prayers were to be made to the king as the divinely appointed representative of
god. 58
Wilson sums up available evidence under this head by saying: “The kings of Egypt were worshipped as such
from immemorial times.” Such attitudes naturally passed from one nation to another. He adds: “That kings
should be called gods is witnessed by Pharaohs, Ptolemies, Seleucids, Herods, and Cæsars.” What did the
ancients mean when they raised what seems to us to be so entirely impossible a claim? In the ﬁrst place, they
had a rather inferior conception of what a god was. Consequently they could conceive of mortals as being
sons of the deity, for according to old legends in many a case a god, or at least a demigod appearing as a
mortal, had been about on the earth, consorting with the daughters of men. 59
It is the characteristic feature of every one of these world empires. Nebuchadnezzar and Darius took the lead.
In the one which followed, the Graeco-Macedonian, we ﬁnd Antiochus Epiphanes, who took the same place.
In the Roman Empire we have emperors and others, like Herodes, claiming divine honors; in papal Rome the
popes claim infallibility. And in apostate Protestantism the deiﬁcation of man appears likewise. 60

The state’s usurpation of the place of divinity is an attribute of the kingdom of man characterizing many periods
of history. It is prevalent in systems of government promoting atheism (e.g., humanism and secular materialism
—as in our own country today).
The kingdom of man has a system of conquest or expansion and we can always spot the kingdom of man in
history in such movements as communism, socialism and so on, because the kingdom of man always wants
to glorify the state. The attraction must always be to the state, to what man has made, to man’s programs, to
man’s legislation. So the state receives the gloriﬁcation. 61
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This is analogous to Nebuchadnezzar’s decree to fall down and worship the gold image in Daniel 3:5‣. In both
cases, enemies of God’s people required behavior contravening allegiance to God, forcing believers to violate a
fundamental commandment: placing an image or person in a position occupied by God alone (Ex. 20:3-5).
You shall have no other gods before Me. You shall not make for yourself a carved image, or any likeness of
anything that is in heaven above, or that is in the earth beneath, or that is in the water under the earth; you
shall not bow down to them nor serve them. For I, the LORD your God, am a jealous God, . . . (Ex. 20:35a) [emphasis added]

This decree is typologically related to the coming worship of Antichrist (Rev. 13:8‣, 15‣). 62
Darius practically put himself into the place that the man of sin, the lawless one, [who] will occupy in the
last days. He became a type of the Antichrist, who shall “sit in the temple of God, showing himself that he is
God.” And right here, it is of moment to remark that there may be a vast difference between what a man is in
himself and the place he occupies in scripture typology. Darius, as a man, was doubtless a very different
character to the coming false Messiah. He was kindly and amiable, and as we know, was afterwards deeply
repentant for having permitted himself to act so foolishly. But as the king, making himself an object of
worship, and denying the liberty of any to offer prayers or adoration to any other God save himself, he
ﬁttingly pictures the Antichrist. 63
To forbid prayer to God, and to demand that the prayer that was offered to God should be offered to himself
if at all, only for a certain space of time, was nothing more nor less than the type of him who would take this
place in a far more literal and gross and daring way. We have clearly a New Testament proof that these days,
spoken of in Daniel and typiﬁed then, are yet to come; 64

The decree goes further than that of Nebuchadnezzar in chapter 3 demanding worship of an image, yet did not
prohibit worship to other idols or gods. This decree prohibited prayer to any except the king as divine
representative. 65
Kelly recognizes the typological similarity between the fall of Neo-Babylonia followed by the claim of divine
role by Darius and the ﬁnal fall of Babylon, yet future, prior to the rise and worship of Antichrist.
The hour will have come for man to have the supreme place in the world. When this is achieved, “These
shall make war with the Lamb, and the Lamb shall overcome them.” That this follows the destruction of
Babylon is plain. For it says afterwards, “The ten horns which thou sawest, and the beast” (so it ought to be
read), “these shall hate the whore, and shall make her desolate and naked.” This is exactly what answers to
the type of Darius, who comes in when Babylon is destroyed, and takes the kingdom immediately; and the
next thing is, he is led on by his courtiers to take the place of God Himself. . . . These two types [the
destruction of Neo-Babylonia and Darius occupying the place of God] are highly instructive, as closing the
general history of the Gentiles. They show, not what had characterized them from the beginning and during
their progress, but the main features of evil at the close. There will be destruction falling upon Babylon
because of its profaneness in the religious profession of men, and then the height of blasphemous pride to
which the head of empire will rise by assuming the honor and glory due only to God Himself. I was anxious
to connect the two things together, because we cannot otherwise get the true force of them so well. 66

The king was baited appropriately: “except you, O king”—blatant ﬂattery designed to appeal to the king’s vanity.
This should have served as an important clue to the king concerning the duplicity of this counsel (Ps. 12:2-3; Pr.
26:23-26), but pride has an insidious ability to blind. 67
Once signed, the decree would have consequences reaching far beyond Daniel, affecting all the Jews in the
realm.
This law aimed directly at Daniel also affected every Jew. If the law had not been nulliﬁed, every Jew would
have been prevented from praying legally to the God of Israel. Every faithful Jew could have been charged,
convicted, and put to death. The potential evil of this law may have gone farther than even its authors ever
conceived. 68
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for thirty days
The decree was to be a temporary measure—long enough to trap Daniel—but short enough to minimize possible
impact on the general populace. 69 Perhaps the decree found favor with the king as a temporary expedient to quell
possibility of revolt at the beginning of Darius’ reign over Babylon. 70
Now arises the temptation of Christian pragmatism. 71 If Daniel would only change his behavior for one month,
the threat could be forestalled. Perhaps close his upper windows, and suppress public evidence of his faithfulness
in prayer. But Daniel walked by principle rather than pragmatism, made possible by his high view of God’s
sovereignty. Like Daniel, we are called to walk according to God’s principles and leave the results to God. See
commentary on Daniel 6:10.
shall be cast into the den of lions
Under Babylonian rule, capital punishment was by ﬁre (Daniel
3:6). Here, under Medo-Persian rule, criminals are to be
devoured by lions. 73 This difference may reﬂect cultural
differences regarding beliefs concerning ﬁre.

Ishtar Gate with Lions (1932)

The state religion of Medo-Persia, namely, Zoroastrianism,
involved the worship of Atar the ﬁre-god [A. T. Olmstead,
The History of the Persian Empire (Chicago: U. Of Chicago,
1948), p. 473]. Thus, for the Medo-Persians to have used a
furnace of ﬁre as a means of destroying criminals would have
appeared sacrilegious. 74
[The author] was quite accurate in recording the change from
punishment by ﬁre under the Babylonians (Dan. 3:11‣) to
punishment by being thrown to lions under the Persian
regime (Dan. 6:7‣), since ﬁre was sacred to the Zoroastrians
of Persia. 75

The Persians were also known for other gruesome methods of
inﬂicting punishment, including cruciﬁxion. 76

3.6.8 - Daniel 6:8
the law of the Medes and Persians
In the book of Daniel, the Medes are mentioned before the
Persians (c.f. Dan. 5:28‣; 6:8‣, 12‣, 15‣; 8:20‣) indicating that
the events of this chapter transpired during the early stages of
72
Medo-Persian alliance (539-537 B.C.), when the Medes still
retained ascendancy over the Persians. By the time the book of
Esther was written (450-331 B.C. 77 ), the Persians had attained the more prominent role (as predicted by Dan.
8:3‣; 20) and are mentioned before the Medes (Est. 1:3, 14, 18-19; 10:2). 78
Darius reigned over Babylon like a conqueror, not observing the laws of the Babylonians, but introducing the
immutable laws of the conquering nations, the Medes and Persians (Dan. 6:8‣, 12‣, 15‣). During his reign,
the Medes are set before the Persians (Dan. 6:8‣, 12‣, 15‣; 5:28‣; 8:20‣), as the Persians were later set
before the Medes in the reign of Cyrus and his successors (Est. 1:3, 14, 18, 19; Dan. 10:1‣, 20‣; 11:2‣). This
shows that in the reign of Darius the Medes were prominent. 79
When Darius the Mede established his administration he was immediately subject to the “law of the Medes
and Persians” (Dan. 6:8‣, 12‣, 15‣), which would not have been the case if Media had been an independent
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kingdom at the time. . . . According to many critical scholars the author of Daniel followed the erroneous
precedent of Isaiah (Isa. 13:17; 21:2) and Jeremiah (Jer. 51:11, 28), according to which the Medes were the
sole conquerors of Babylon in 539 B.C., as they had been of Nineveh in 612 B.C. How this theory could ever
have arisen is somewhat of a mystery, since one of the Isaiah references (Isa. 21:2) speaks explicitly of Elam
and Media as the joint-conquerors of Babylon, a point that was conceded by Rawley. Be that as it may,
archaeological discoveries have shown that it was quite legitimate for Isaiah and Jeremiah to refer to the
Medes as the conquerors of Babylon. . . . While the Medes were prominent in the capture of Babylon, they
functioned as one part of the military forces under the command of Cyrus, and not as an independent entity.
It would appear, then, that neither Isaiah, Jeremiah, nor Daniel was confused about the chronology of the
Median empire, unlike a good many of their later critics. 80

which does not alter.
The unchangeable laws of the Medo-Persian Empire is mentioned in the book of Esther:
If it pleases the king, let a royal decree go out from him, and let it be recorded in the laws of the Persians and
the Medes, so that it will not be altered, that Vashti shall come no more before King Ahasuerus; and let the
king give her royal position to another who is better than she. (Est. 1:19) [emphasis added]
You yourselves write a decree concerning the Jews, as you please, in the king’s name, and seal it with the
king’s signet ring; for whatever is written in the king’s name and sealed with the king’s signet ring no one
can revoke. (Est. 8:8) [emphasis added]

A stable system of law is beneﬁcial to a society, 81 but where established upon the sole authority of an individual,
law is too easily subject to errant judgment, capriciousness, and abuse. 82
The permanence of the laws of the Medes and Persians was not out of concern to provide a stable legal system
for society. As the divine representative, it was inappropriate for the king to admit to faulty judgment. 83
Some have assailed this aspect of Daniel’s record as being implausible and unhistorical. 84 But the unchangeable
law can hardly be considered historically implausible in view of the claims of infallibility attributed to the
Roman Catholic Pope in our own era.
Nor need we wonder at the enormous wickedness of it when we remember that even in our own day a
general council of the highest ofﬁcials in what claims to be the one only Church of the living God united in
solemnly pronouncing a feeble old man in Rome possessed of divine infallibility! And if the pope of Rome is
pleased to accept and appropriate such absurd honors in the name of the sublimest truth given for human
enlightenment, we need not be surprised that these proposals of Medo-Persia’s “presidents, princes,
counsellors, and captains” proved acceptable to the vain-glorious heathen monarch who then occupied the
Medo-Persian throne. 85

There is historic evidence documenting the unchangeable nature of Persian law. Approximately one hundred
years after the rule of Darius, the book of Esther provides further witness to the unchangeable nature MedoPersian law (Est. 1:19; 8:8). Barnes cites several additional examples:
Diodorus Siculus (lib. iv.) refers to this custom where he says that Darius, the last king of Persia, would have
pardoned Charidemus after he was condemned to death, but could not reverse what the law had passed
against him. - Lowth. “When the king of Persia,” says Montesquieu (Spirit of Laws, as quoted by
Rosenmuller, Morgenland, in loc.), “has condemned any one to death, no one dares speak to him to make
intercession for him. Were he even drunk when the crime was committed, or were he insane, the command
must nevertheless be executed, for the law cannot be countermanded, and the laws cannot contradict
themselves. This sentiment prevails throughout Persia.” It may seem singular that such a custom prevailed,
and that the king, who was the fountain of law, and whose will was law, could not change a statute at his
pleasure. 86
A remarkable example of this is related by Sir John Malcolm, of Aga Mohammed Khan, the last but one of
the Persian kings. After alluding to the present case, and that in Esther, he observes, “The character of the
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power of the king of Persia has undergone no change. The late king, Aga Mohammed Khan, when encamped
near Shiraz, said that he would not move until the snow was off the mountains in the vicinity of his camp.
The season proved severe, and the snow remained longer than was expected; the army began to suffer
distress and sickness, but the king said while the snow remained upon the mountain, he would not move; and
his word was as law, and could not be broken. A multitude of laborers were collected and sent to remove the
snow; their efforts, and a few ﬁne days, cleared the mountains, and Aga Mohammed Khan marched.” History of Persia, i. 268, quoted in the Pict. Bible, in loc. 87

Whereas in Nebuchadnezzar’s Babylon the king reigned supreme, in Medo-Persia the king was subject to
previously-established law and could not overturn it. Some commentators see Darius’ inability to change the law
—the fact that he was bound by his own law—as one aspect of the inferiority of the Medo-Persian kingdom
(represented by silver, Dan. 2:32‣, 39‣) in comparison with the Neo-Babylonian kingdom (represented by gold,
Dan. 2:32‣, 37‣). 88
Because the king was viewed as the inerrant divine representative—whose word was faultless—the laws
governing the empire assumed a god-like attribute of immutability.
Now you know that wherever the kingdom of man goes you have to have something replace God . . . So the
Medes and the Persians took one of God’s divine attributes, which was immutability, and they brought it over
into civil law. So they actually made an idol out of the state by making their law immutable, that once an
administrative decision has been made it was locked down for eternity, until it was carried out. So this way
the state was deiﬁed, the state picked up some of the divine attributes. 89

3.6.9 - Daniel 6:9
King Darius signed the decree
According to the book of Esther, the king’s decree had to be put into writing and sealed before it was considered
immutable:
You yourselves write a decree concerning the Jews, as you please, in the king’s name, and seal it with the
king’s signet ring; for whatever is written in the king’s name and sealed with the king’s signet ring no one
can revoke. (Est. 8:8)

It seems the king was easily convinced to sign the decree. It may have appealed to his pride. It was early in his
reign over Babylon and the king viewed the decree as a means of asserting his authority over the populace. 90
In view of the intimate connection between religious and political loyalty which governed the attitude of the
peoples of that ancient culture, it might well have been considered a statesmanlike maneuver to compel all
the diverse inhabitants with their heterogeneous tribal and religious loyalties to acknowledge in a very
practical way the supremacy of the new Persian empire which had taken over supreme control of their
domains. A temporary suspension of worship (at least in the sense of presenting petitions for blessing and
aid) was a measure well calculated to convey to the minds of Darius’s subjects the reality of the change in
control from the overlordship of the Chaldeans to that of the Medes and Persians. In the light of ancient
psychology, therefore, it is unwarrantable to rule out of possibility such a remarkable decree or to condemn it
as fabulous or unhistorical, as many critics have done. 91

Whatever the reason, it seems the king failed to thoughtfully evaluate the situation, “He should have asked
himself, ‘Why all this sudden show of loyalty to me? Why isn’t Daniel among those who propose this law? What
would the long-term results of this be? Do the ofﬁcers who propose it have any ulterior motives?’ But ﬂattery
was stronger than reﬂection in this case, and the outrage was committed.” 92

3.6.10 - Daniel 6:10
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When Daniel knew that the writing was signed

Daniel’s Prayer

Daniel’s response was measured and with full knowledge of
the likely consequences. This is equivalent to the testimony of
Shadrach, Meshach, and Abed-Nego facing the ﬁery furnace,
“Our God is able to deliver . . . , but if not” (Dan. 3:17-18‣).
See commentary on Daniel 3:18.
During the ﬁery furnace incident which befell his three
companions, no mention was made of Daniel. Now the three
companions go unmentioned. Perhaps, by this time, they were
no longer living. 94
Whereas the refusal by Daniel’s companions to worship the
image in chapter 3 was in obedience to a negative command of
God, the refusal by Daniel to leave off praying was in
obedience to a positive command.
The contrast between the two chapters is from a negatively
worded command (Daniel 3‣: do not worship other gods) to a
positively worded one in Daniel 6‣: do worship the true God.
. . . this account supplements the message of Daniel 3‣ by
reminding readers that not only is it imperative to avoid
93
idolatry even in the face of persecution, but believers also
cannot compromise the one true faith by neglecting the
worship of God, even when that worship exposes believers to persecution and death. Neglecting to worship
God is as much a denial of the true God as bowing down to idols. 95

Numerous avenues were available for Daniel to continue worshiping God while potentially avoiding entrapment
by the new decree. He could have simply ceased his routine prayer for the duration of the decree—surely God
would have understood! 96 Or, he could have continued his customary prayers in secret. 97 These might have been
options recommended by many “pragmatic Christians” of our day: “Why alienate the culture unnecessarily? If
you really want to reach this culture for Christ, lay low and preserve your ministry during this time so you can
continue your evangelistic efforts once the coast is clear! Think of those who will remain unreached if you
squander your life by your inﬂexibility! Don’t forget: it was God who put you in the highly-inﬂuential position
which could continue to beneﬁt other believers.”
Daniel understood that pragmatism and ﬂexibility are often effective tools of temptation employed by the devil
and empowered by our own rationalization. To his credit, Daniel chose principle over pragmatism.
He might have compromised his integrity by ceasing to pray to God during the month the decree was in
effect—or by praying privately, perhaps in the night, when no one could see him worshiping at his window.
To rationalize such compromises to preserve his role in government would have been easy. But Daniel could
not compromise. 98

Any alteration in Daniel’s known habitual practice in the worship of God would have testiﬁed of his willingness
to please men rather than God.
Now, with respect to the profession of piety, it was necessary to testify before men his perseverance in the
worship of God. For if he had altered his habits at all, it would have been a partial abjuration; he would not
have said that he openly despised God to please Darius; but that very difference in his conduct would have
been a proof of perﬁdious defection. 99

Daniel found himself in the position many Christians have faced throughout history: having to distinguish
between sin and crime. The culture had now legalized sin and criminalized righteous behavior.
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A friend of mine once remarked, “A lot of crimes are not sins, and a lot of sins are not crimes.” Our text
indicates he was absolutely right. In the sixth chapter of Daniel, this righteous man is convicted of a crime
which is not a sin. Daniel purposefully committed this crime because he did not wish to commit a sin, which
was not a crime. 100

Daniel rightly understood this as an issue of faithfulness to God’s higher law and chose to walk the difﬁcult path
of civil disobedience.
And do not fear those who kill the body but cannot kill the soul. But rather fear Him who is able to destroy
both soul and body in hell. . . . Therefore whoever confesses Me before men, him I will also confess before
My Father who is in heaven. (Mat. 10:28-32)

in his upper room
The upper chamber, or attic, receives consideration as being more removed and less liable to be disturbed,
hence as being particularly adapted to purposes of devotion; cf. 2S. 19:1; 1K. 17:20; Acts 1:13; 10:9. 101

with his windows open
Daniel did not open the windows to make a spectacle of his prayer or to aggressively challenge the decree—his
windows were customarily open. Nor did he close them to be more clandestine in his worship in an attempt to
avoid detection.
toward Jerusalem
Since Daniel’s prayer for the Jews and Jerusalem took place in the ﬁrst year of Darius (Dan. 9:1‣), it is possible
that Gabriel had already given Daniel the famous Seventy Sevens prophecy conﬁrming the Jews would soon
return to rebuild Jerusalem. 102 See Chronology of Daniel. If so, Daniel faced toward Jerusalem as an act of faith:
though the city lay in ruins, he believed God’s revelation that the Jews would return and the city would be rebuilt
(Dan. 9:25‣). 103 The direction of his prayer demonstrated his faith in God’s word, “Declaring the end from the
beginning, and from ancient times things that are not yet done, Saying, ‘My counsel shall stand, And I will do all
My pleasure,’ ” (Isa. 46:10).
Regardless of whether Daniel had received Gabriel’s message concerning Jerusalem, he would still have prayed
toward Jerusalem 104 in response to the prayers of Solomon at the dedication of the temple—now in ruins over
one thousand miles away. Solomon’s prayer recognized that Israel might descend into apostasy necessitating
God’s judgement—that the nation might be taken captive in judgment. Prayer toward Jerusalem was intended to
demonstrate humility and recognition of the desire for God to respond and restore the Jews to their city. This was
the precise situation Daniel found himself in.
When they sin against You (for there is no one who does not sin), and You become angry with them and
deliver them to the enemy, and they take them captive to the land of the enemy, far or near; yet when they
come to themselves in the land where they were carried captive, and repent, and make supplication to You in
the land of those who took them captive, saying, ‘We have sinned and done wrong, we have committed
wickedness’; and when they return to You with all their heart and with all their soul in the land of their
enemies who led them away captive, and pray to You toward their land which You gave to their fathers,
the city which You have chosen and the temple which I have built for Your name: then hear in heaven
Your dwelling place their prayer and their supplication, and maintain their cause (1K. 8:46-49) [emphasis
added]

Jerusalem was the place where God promised to place His name (1K. 8:29; 11:36; 2K. 23:27; 2Chr. 33:4, 7; cf.
Dan. 9:19‣), where His shekinah glory dwelt between the cherubim, over the mercy seat of the ark situated
within the Holy of Holies in the temple. 105 Praying toward the place where God had chosen to place his name
(the temple in Jerusalem) is emphasized by repetition in Solomon’s prayer of dedication: 1K. 8:33, 38, 42, 44,
48; 2Chr. 6:38. Later, Daniel begins his magniﬁcent prayer of repentance in chapter 9, “Then I set my face
toward the Lord God” (Dan. 9:3a‣)—possibly another reference to praying in the direction of Jerusalem.
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When the people had been taken captive, the gesture symbolizing the direction of their hearts’ desire, was
even more signiﬁcant. 106
Even though this shekinah cloud had forsaken the temple prior to the Fall of Jerusalem in 587 (Eze. 11:23),
Daniel knew that the Lord had promised to return there (cf. Eze. 43:2) and to restore Jerusalem (Jer. 29:10,
14) 107
God had established His presence in the temple and it was the regular procedure for every Jew in the
dispensation of Israel to pray facing toward the temple because that was the location of God. Now that’s not
true today, we don’t face towards the temple because that is no longer part of the Church Age according to
what Jesus said to the woman at the well in John 4. 108

Smith summarizes the centrality of Jerusalem to Scripture and history:
To no city on earth have such titles of glory and honor been divinely given; to no city has been such guilt
attached as to it—this city which cruciﬁed our Lord. Of no city are such prophecies of tragedy and tribulation
uttered; toward this city will the armies of the earth march in hatred of God’s peace. Toward that same city
will nations move, seeking the law of the Lord; from that city will ﬂow blessings to the whole earth. Satan
hates this city. Christ wept over it. The Holy Spirit descended upon its believers. The nations will be
irresistibly drawn to it for war. Christ will there reign. And Heaven will bring to a glorious and eternal
fulﬁllment all the promises relating to it. 109

Throughout history, devout Jews outside the land of Israel have longed for their Jewish homeland, as did the
Jews of Daniels day.
It requires no profound theological appraisal to realise that many devout Jews would have reacted against the
alien philosophy pervading the culture that surrounded them there. Amid the splendour of the great walled
city which they may have helped to rebuild they longed for the reinstatement and revival of Jerusalem as
their own national capital. Amid the glamour of the worship of the many bejewelled deities their thoughts
would have turned to the One God—for them unrepresentable even as he was then unrepresented in any
temple there or back home. Amid the clamour of the multi-racial metropolis the exiles must have watched
the kings of many nations bring their tribute to Nebuchadrezzar and have envisaged the long-promised Day
when the same would be done not for a man but for their God as king of Kings in his new city. 110

The psalmist expressed this universal Jewish longing:
By the rivers of Babylon, There we sat down, yea, we wept When we remembered Zion. . . . How shall we
sing the LORD’S song In a foreign land? If I forget you, O Jerusalem, Let my right hand forget its skill! If I
do not remember you, Let my tongue cling to the roof of my mouth-If I do not exalt Jerusalem Above my
chief joy. (Ps. 137:1, 4-6)

knelt down on his knees
Daniel’s posture demonstrated his humility as he approached God with his petitions. “Normally the Jews stood
when they prayed (cf. 1Chr. 23:30; Neh. 9; Mat. 6:5; Mark 11:25; Luke 18:11, 13), but they kneeled (and
prostrated themselves) when they felt a more urgent need (cf. 1K. 8:54; Ezra 9:5; Luke 22:41; Acts 7:60; 9:40;
20:36; 21:5).” 111 “Kneeling is mentioned as the characteristic posture of supplicants in 1K. 8:54; 2Chr. 6:12;
Ezra 9:5; Luke 22:41; Acts 7:59; 9:40; 21:5; Eph. 3:14.” 112
Although Scripture records prayers offered in a variety of positions, the condition of the heart should always be
that of humility (Luke 18:13).
Victor Hugo said that the soul is on its knees many times regardless of the position of the body. The posture
of the spirit of the man is what is important. However, if you want to select a posture for prayer, it is
kneeling, and that is set before us here. 113

three times that day
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Daniel’s customary practice was to pray three times each day. This may have been in response to David’s psalm,
“Evening and morning and at noon I will pray, and cry aloud, And He shall hear my voice.” (Ps. 55:17). Morning
and evening prayers may have been considered an expedient substitute for morning and evening sacriﬁce—no
longer possible while the temple stood in ruins. 114 This thrice-daily practice was adopted by some in the
Christian church. 115
prayed and gave thanks
Daniel remained thankful, though he knew obedience to God could cost him his life. Daniel understood an
important aspect of prayer “with thanksgiving”—the primary way we guard our heart and mind with the peace of
God, especially in times of crisis (Php. 4:6-7). Daniel had prayed since his youth, but his growing responsibilities
within the government of two world-powers would have made prayer all the more important. 116 Daniel’s prayers
probably included requests to bless his captors—originally Babylon, but now Medo-Persia under King Darius, in
accord with the instructions of Jeremiah (Jer. 7:13-17; 11:1-14; 14:11; 29:4-7). 117
Daniel understood his daily dependence on communion with God.
We don’t fail to go to bed at night, because we know we need to, and our body reminds us by being tired. We
don’t fail to eat, because we know we must. But we really do not sense the desperate need to pray. We fail to
grasp our daily dependence on God and His provisions. 118
Be anxious for nothing, but in everything by prayer and supplication, with thanksgiving, let your requests be
made known to God; and the peace of God, which surpasses all understanding, will guard your hearts and
minds through Christ Jesus. (Php. 4:6-7)

as was his custom
In response to the decree, Daniel did not change his customary behavior, neither to provoke confrontation 119 nor
to hide from possible persecution. 120
Observe, it is not said that he opened his windows; it is quite the contrary, “His windows being open;”—to
shut them now would be cowardice; whereas to have opened them, if he had previously been in the habit of
keeping them closed, would have been to court persecution,—a foolhardy thing, which the child of God is
never called upon to do. 121

Daniel continued his life-long practice God: his prayer was not in response to crisis. His ongoing, customary
prayer and study of God’s word bathed his soul with a spiritual perspective that prepared him for anything that
might come his way. When this crisis presented itself, Daniel was already prepared. His ability to calmly
continue his normal worship of God depended upon the cultivation of a life-long prayer habit. 122

3.6.11 - Daniel 6:11
these men assembled
Daniel’s enemies knew exactly what to expect—Daniel would continue to honor God as was his custom. And so
it should be with regard to our faithful behavior!
found Daniel praying
This may have been the very day the decree was signed—we cannot know for certain. Either way, Daniel
continued with his regular prayer practice, not knowing exactly when he might face retribution.
making supplication
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We can only guess that Daniel’s supplication entailed a request similar to that of Shadrach, Meshach, and AbedNego when facing the ﬁery furnace: either to be delivered from the penalty of faithfulness or granted the ability
to face martyrdom with grace—convinced of God’s sovereignty in the matter (Job 13:15; Isa. 43:2-3).
It may not always please God to deliver from the trial, but He will always preserve in it, and eventually bring
His own in peace out of it. 123
In the “Old Testament hall of faith,” recorded in the 11th chapter of the Book of Hebrews, some of the heroes
of the faith were delivered from death, among whom Daniel seems to have been numbered (see Hebrews
11:32-34). Others, however, were delivered through death (see Hebrews 11:35-40). We dare not presume that
God will always keep the righteous from persecution and death. We can always be certain that God will
deliver us, whether in life or in death. 124
Jesus said to her, “I am the resurrection and the life. He who believes in Me, though he may die, he shall
live. And whoever lives and believes in Me shall never die. Do you believe this?” (John 11:25-26) [emphasis
added]

3.6.12 - Daniel 6:12
Have you not signed a decree . . . ?
The zealous reminder by Daniel’s enemies may have revealed their true motivation for recommending the decree
and the king began to realize his mistake. Especially if they reported Daniel’s violation on the very same day the
decree was signed. 125
which does not alter
See commentary on Daniel 6:8.

3.6.13 - Daniel 6:13
That Daniel, who is one of the captives from Judah
They imply Daniel’s disregard for the law was to be expected since he was a Jew. 126 Not only was Daniel a Jew,
but he was from among the captives. How dare a lowly slave disregard a royal decree! 127
[As if to say] “That old foreigner, that Jew, who is no more than a captive and a slave and who is in a
position of prominence because of you, is very ungrateful for the power you gave him and the position to
which you promoted him. He certainly does not appreciate the favors you bestowed upon him. . . .” 128
People who excel are hated; that’s one reason why the Jewish people all down through history have been
hated. It’s simple, they’re hard working and they excel. People who excel will be victimized by the equality
crowd. It’s true of the French Revolution, it’s true of the Russian Revolution; it’s true of every great
movement in history that seeks to equalize “opportunity.” 129

See commentary on Daniel 2:25.
does not show due regard for you
When God’s people adhere to God’s priorities, it can be misinterpreted as an intentional slight to secular
positions of authority. It is not that we disregard others—Jesus commands us to serve others with humility—but
that we consider God (the Creator) to be on an entirely different plane than men (mere creatures).
When our lives reﬂect God’s priorities we can expect persecution in response. We will never ﬁt in—we are
different, by God’s design. 130 This was something Haman despised and emphasized in his complaint concerning
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the Jews:
Then Haman said to King Ahasuerus, “There is a certain people scattered and dispersed among the people in
all the provinces of your kingdom; their laws are different from all other people’s, and they do not keep
the king’s laws. Therefore it is not ﬁtting for the king to let them remain. (Est. 3:8) [emphasis added]

Our refusal to endorse the world’s ungodly programs and skewed priorities will inevitably be viewed as a threat
to a secular society.
If you were of the world, the world would love its own. Yet because you are not of the world, but I chose you
out of the world, therefore the world hates you. (John 15:19)

See commentary on Daniel 3:12.
three times a day
The frequency of Daniel’s prayer to God is misinterpreted as greater disregard for the king and the law. See
commentary on Daniel 6:10.

3.6.14 - Daniel 6:14
the king . . . was greatly displeased with himself
The king evidently realizes his entrapment by now. Regardless of how this turns out for Daniel, the collaborators
have unwittingly placed themselves in a precarious position under the king’s disfavor.
Here again we are taught how cautiously kings ought to avoid depraved counsels, since they are besieged on
every side by perﬁdious men, whose only object is to gain by their false representations, and to oppress their
enemies, and those from whom they hope for booty or who may favor their evil courses. Because so many
snares surround kings, they ought to be the more cautious in providing against cunning. 131

Herod would ﬁnd himself in a similar position hundreds of years later—regretting his vow to the daughter of
Herodias compelling him to reluctantly sever John the Baptist’s head (Mark 6:26).
set his heart on Daniel to deliver him
The king now realizes that Daniel’s motive is not one of disregard for authority, but of regard for a higher,
ultimate authority: the God of Israel. Since Daniel’s abilities and performance surpasses that of his accusers, the
king understands they were motivated by jealousy. At the very least, the king does not want to lose Daniel as an
affective resource in his government. He is familiar with Daniel’s personal qualities and is motivated by a
genuine concern for Daniel as an individual and, possibly, as a friend.
he labored . . . to deliver him 132
The king consulted his advisors to try to ﬁnd a way around the unchangeable nature of the law he had signed.
All that the king did in his endeavor to deliver Daniel is difﬁcult to say. He probably worked with lawyers to
see if there were any possibility for setting the decree aside. Perhaps he argued that the king, who had made
the law, ought to be able to set it aside; or he may have asked if there were no past cases where similar
decrees had been rescinded; or he may have inquired if a man might be pardoned by the king and still satisfy
legal requirements. 133

Ironically, the king issues an immutable decree establishing himself as the recipient of all petitions to god, but
now ﬁnds himself trapped by the immutability of that same decree and with no recourse except petition to the
God of Israel. 134
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till the going down of the sun
The king needed to ﬁnd a solution before sunset—the customary time to carry out judgment upon criminals. 135

3.6.15 - Daniel 6:15
Then these men approached the king, and said
The king’s frustration grew as the day progressed because Daniel’s accusers, having become aware of the
reluctance of the king, continued reminding him of his obligation under the law. In this way the accusers
unwittingly sealed their own punishment when Daniel emerges unscathed from the lion’s den.
Throughout the time that the king was working to rescue Daniel from the decree (from the time the ofﬁcials
spoke in Dan. 6:13‣ until sundown), they kept reminding him that the decree could not be altered. They did
not simply crowd around him at the end of the day to state this, but they said it repeatedly, pressing the issue.
This would help explain the king’s complete annoyance at them that led to their condemnation (Dan.
6:24‣). 136

no decree or statute which the king establishes may be changed
See commentary on Daniel 6:8.

3.6.16 - Daniel 6:16
the king gave the command
Unable to set aside or overrule his immutable decree, the king was forced to enact the prescribed sentence. In
this, we see an admirable aspect of the king’s character: he recognizes his legal obligation, though it runs counter
to his great personal desire. As friend and admirer of Daniel he would release him, but as king of Medo-Persia he
must enforce the law.
The execution of the sentence was carried out, according to Oriental custom, on the evening of the day in
which the accusation was made; this does not, however, imply that it was on the evening in which, at the
ninth hour, he had prayed. 137

den of lions
At this time in history, lions frequented the regions of Babylonia and Persia and were hunted by royalty. 139 Lions
were captured alive and placed within royal zoos. 140
Over the years, various artists have depicted Daniel’s ordeal in the lion’s den. Although inspirational, some
suffer from historical inaccuracies: Daniel is depicted as being a young or middle-aged man (he was over 80
years of age), 141 and the conditions in the den are not depicted as dire and offensive as they must have been. 142
There is considerable discussion among commentators regarding the construction and arrangement of the den.
Some suggest, like the ﬁery furnace of chapter 3, 143 the den had two openings: one at the top where the victim
was lowered into the midst of the lions, and another at the side where the animals found entry, were fed, and their
premises maintained.
The den likely had both a side and a top opening. The opening covered by this stone was probably at the
side. The verse reveals that the stone was placed for reasons of security; and a side entrance, on a level with
the inside ﬂoor, would have called for this more than one above. This entrance was likely covered normally
by some type of grating, with the prepared stone at hand when special security was needed. Ventilation may
have been solely through the top opening when the stone was in place. 144
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We have no account by the ancients of the
construction of lions’ dens. Ge. Höst, in his
work on Fez and Morocco, p. 77, describes
the lions’ dens as they have been found in
Morocco. According to his account, they
consist of a large square cavern under the
earth, having a partition-wall in the middle
of it, which is furnished with a door, which
the keeper can open and close from above.
By throwing in food they can entice the lions
from the one chamber into the other, and
then, having shut the door, they enter the
vacant space for the purpose of cleaning it.
The cavern is open above, its mouth being
surrounded by a wall of a yard and a half
high, over which one can look down into the

Daniel in the Lion’s Den (Rubens)

den. . . . The mouth ([ פֻּ םpum]) of the den is
not its free opening above by which one may
look down into it, but an opening made in its
side, through which not only the lions were
138
brought into it, but by which also the keepers
entered for the purpose of cleansing the den
and of attending to the beasts, and could reach the door in the partition-wall (cf. Höst, p. 270). 145

If the den was underground, a side entrance may have provided a means to prevent ﬂooding by rain. 146
The details of the den’s construction are not of great importance in relation to the peril posed by the lions and the
great miracle attested by Daniel’s preservation.
The earlier account of Daniel’s companions in the ﬁery furnace is intentionally similar to Daniel in the den of
lions. 147
The two accounts are clearly parallel in many ways. Both are narratives of faith in the face of persecution
and of miraculous deliverance by God’s almighty power to save his people. Both narratives present
accusations by pagan ofﬁcials against Judeans who refuse to compromise their faith and worship of Yahweh
alone. Both even employ the same Aramaic idiom, “to eat pieces of” someone, signifying malicious
accusations, and these are the only two times this expression occurs in Daniel (Dan. 3:8‣; 6:24‣). Both
accounts end with a decree of the king to all peoples, nations, and languages in all the earth, proclaiming
God’s power and commanding respect for the God of the Judeans (Dan. 3:29-30‣; 6:25-27‣). 148

the king spoke, saying . . . , “Your God, whom you serve continually, He will deliver you.” 149
What the king meant by the phrase, “He will deliver you” is not entirely clear. Did the king assume that Daniel’s
God must deliver him—in response to Daniel’s faithfulness (“whom you serve continually”)? Or had the king
come to understand, in God’s providence, even if Daniel were to perish, “not a hair of his head” would be lost
since “by his patience” his soul would be preserved (Luke 21:18-19)? I ﬁnd myself in agreement with Miller and
Jerome who ﬁnd evidence in the king’s statement of a budding faith in Daniel’s God.
Nor does he use the language of doubt, so as to say, “If He be able to deliver thee”; but rather he speaks with
boldness and conﬁdence and says, “The God whom thou dost ever serve shall Himself deliver thee.” He had
heard, of course, that three youths who were of a lower rank than Daniel himself had triumphed over the
ﬂames of Babylon. 150
The KJV and NASB construe this statement as a prediction that God “will rescue” Daniel, whereas the NIV
and NRSV consider the declaration to be a wish on Darius’s part that God “may . . . rescue” him. The verb
(an imperfect form of šêzib) may be translated in either manner. Since Darius was an unbeliever, the king
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would not have had sufﬁcient faith in Yahweh to afﬁrm that Daniel would certainly be delivered, and v. 20
indicates that the king was not positive Daniel would be saved. The words express the king’s hope. 151

Having reached the end of his own resources, the king has nowhere to turn but to appeal to Daniel’s God.
Now the beautiful thing about this is Darius is forced into the position of having to trust the Lord. See how
effective and efﬁcient God works; the whole situation looks like it’s messed up; everything is falling apart,
and what happens? In the end Darius has to trust the Lord; a tremendously efﬁcient teaching system. 152

Daniel’s life provided testimony of an unwavering and lengthy service of God. This was not a contrived or
“ﬂash-in-a-pan performance” designed to gain attention and prove his dedication, but the fruit a life well-lived in
accord with God’s principles and priorities.

3.6.17 - Daniel 6:17
a stone was brought and laid on the mouth of the den, and the king sealed it with his own signet ring . . .
that the purpose concerning Daniel might not be changed
With many other commentators, we recognize
the parallels between the assumed ﬁnality of

Daniel’s destiny in the den (from [ גֹּבgōḇ],
“pit, excavated hole, den” 154 ) and that of Jesus
in the tomb. 155 Like Pilate, hundreds of years
later (Mat. 27:65-66), a stone was laid over the
entrance and the king ofﬁcially authorized the
securing of the chamber such that interlopers
could not affect the seemingly certain outcome:
neither Daniel or Jesus would ever be seen
again. Apart from God’s intervention, this is
what would have been. Daniel’s night in the
den and his raising from peril serve as an
analogy, or type for the death and resurrection
of Jesus.

Daniel in the Lion’s Den (Foster)

[The king’s] law demands that Daniel be cast
before the lions, his heart ﬁlled with love
towards Daniel demands that he be saved. . .
. Well may we think here of another Law and
another Love. 156

153
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Similarities Between Daniel and Jesus 157
Daniel
Found innocent before God and man
(Dan. 6:5‣, 22‣)
Prayed regularly (Dan. 6:10‣)
Trusted in God (Dan. 6:23‣)

Malicious accusers (Dan. 6:5‣)

Jesus
Found innocent before God and man (Isa. 53:9; Mat. 27:23)
Prayed regularly(Luke 5:16)
Trusted in God (Mat. 27:43)
Malicious accusers (Mat. 4:6-10; 22:15-46).

Must accuse by the Law of his God (Dan.
6:5‣)

Must accuse by the Law of God (John 8:46; Mat. 5:17-19)

Darius manipulated by his ofﬁcials (Dan.
6:6-7‣, 12-13‣, 15‣)

Pilate manipulated by the Jews (Mat. 27:20-26)

Darius seeks to save Daniel (Dan. 6:1416‣)

Pilate seeks to save Jesus (Mat. 27:18-26)

Darius powerless to save Daniel (Dan.
6:14‣)

Pilate powerless to save Jesus (Mat. 27:24)

Faithful in his practice (Dan. 6:3‣, 23‣)
Cast into the Lions’ den (Dan. 6:16‣)

Faithful in the Father’s plan (John 4:34) 158
Nailed to the cross (Mat. 27:35)

The den is sealed by a stone (Dan. 6:17‣)

The grave is sealed by a stone (Mat. 27:66)

Another hurries to the den early next
morning (Dan. 6:19‣)

Others hurry to the tomb early next morning (Mat. 28:1; Mark
16:2)

Victory over death by divine intervention
(Dan. 6:22‣)

Victory over death by divine intervention (resurrection, John
2:19) 159

Paid the penalty for the breaking of Medo- Paid the penalty for the breaking of God’s law (Isa. 53:8; Rom.
5:12-15; Gal. 4:4-5; Php. 3:9; 1Pe. 3:18)
Persian law (Dan. 6:16‣)
Committed no crime (Dan. 6:22‣)

Taken up out of the pit (Dan. 6:23‣)

King acknowledges God (Dan. 6:25-27‣)
Servant of the Living God (Dan. 6:20‣)

Committed no sin (Isa. 53:9; John 8:46) 160
Taken up out of the grave (Mark 16:6)
Kings acknowledge God (Ps. 72:11; Isa. 49:7; 52:15)
Servant of the Living God (Mat. 12:28)

Miller explains how a large, heavy stone was sealed by signet rings.
Soft clay was attached to the chains draped over the stone, and the king and his nobles made their personal
marks (seals) by pressing their rings into the clay. After the clay hardened, the chains could not be removed
without breaking the seals. 161

In the sovereignty of God, the stone was sealed to vouch the miraculous nature of Daniel’s preservation. 162
There is no doubt that God’s counsel provided that the nobles should seal the stone with their own rings, and
thus close the mouth of the cave, and render the miracle more illustrious. For when the king approached on
the morrow, the rings were all entire, and the seals all unbroken. Thus the preservation of this servant of God
was manifestly by the aid of heaven and not by the art of men. 163
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3.6.18 - Daniel 6:18
the king . . . spent the night fasting
There are two schools of thought as to why the king refused food and entertainment that night.
Those who believe Darius remained an unbeliever throughout the events in this chapter take his refusal of food
and entertainment as the side effects of the stress and embarrassment he felt over having been duped by his
governors, the poor decision he made, and his concern over losing Daniel as a valuable aid in his government. 164
In their view, instead of choosing to fast, Darius lost his appetite due to stress. 165
Those, like us, who believe that Daniel’s earlier friendship and testimony were being used by God to draw
Darius to faith, see the king’s motivations differently. Perhaps the king was engaged in all-night intercession on
behalf of Daniel, in whatever incomplete and imperfect form it may have taken due to his ﬂedgling faith? Here
we ﬁnd a principle the Apostle would later declare: “And we know that all things work together for good to
those who love God, to those who are the called according to His purpose” (Rom. 8:28). It is our belief that both
Daniel and the king were among God’s elect—called according to His purpose. Daniel, already saved, was being
matured—undergoing the ultimate test of faithfulness—potential Christian martyrdom (Mat. 10:28; Luke 21:10;
Rev. 2:10‣; 12:11‣). The king, on the path to salvation, was learning valuable lessons concerning the
trustworthiness, interpersonal nature, and faithfulness of Daniel’s God.
no musicians were brought before him
Musicians is from חוָה
ֲ [ ָדּdāḥăwâ], “entertainment (NIV, NASB, NAB), diversions (RSV), music (ASV, KJV,
NKJV) food (NRSV) women (NEB, REB, NJB), . . . The NIV [entertainment] and RSV [diversions] may be the
best general contextual rendering.” 166
Also his sleep went from him
It is our belief the king spent a sleepless night harassed by the “hounds of heaven.” Without any resources to
save Daniel, the king was put in a hard place—forcing him to turn to the only remaining resource: Daniel’s God.
No one knows exactly what the king was thinking during the long evening and night while Daniel was in peril,
but we believe he offered up prayers and petitions to God—imperfect and ill-informed as they may have been.
But isn’t this how God deals with many of us on the path to salvation? God brings us to a place where we reach
out to trust in whatever we know of God and He, in turn, promises to respond to seeking hearts and provide
greater revelation. 167 Genuineness of need and heart—rather than theological depth and accuracy—are the
characteristics of early faith.
And He has made from one blood every nation of men to dwell on all the face of the earth, and has
determined their preappointed times and the boundaries of their dwellings, so that they should seek the
Lord, in the hope that they might grope for Him and ﬁnd Him, though He is not far from each one of us.
(Acts 17:26-27) [emphasis added]

The king found himself in a “divine squeeze” with only one place to turn.
Why does God bother people? Why does God agitate people? Because He loves people, He wants people,
men and women, to enter into a right relationship with Him. And if a person is not in a right relationship with
Him He sics what we would call the hounds of heaven on that person and just keeps annoying them over and
over and over again until they reach a point where they trust in what Jesus has done for them and they
become saved at that point. Aren’t you glad that God loves us enough to bother us? 168

The contrast between the night experienced by the most powerful man in the land and Daniel, as a condemned
criminal, could not have been greater.
www.spiritandtruth.org/teaching/Book_of_Daniel/commentary/htm/chapters/06.html#3.6

22/46

2/13/2021

Daniel Defended : 3.6 - Daniel 6

Now verse 18 is the most beautiful illustration of two men, two different situations, one with the Word, one
without the Word. Over here you have Darius; here you have Daniel. Darius is in a palace, Darius in his
environment has wealth, power, Darius has all the means for human enjoyment. Darius has everything that
most people could want. Daniel is in a dirty den, a den of lions, full of manure, full of dead bodies that have
been thrown down there, the ﬂies are eating the skin off the people that had been thrown down there before, I
just want you to get the picture of it, and it’s not just the sweet little den that you see in your Sunday School
material. Sunday School artists never did read the Word too carefully and when they come to these scenes
they don’t present them in all their gore. Now the Holy Spirit, when He writes Scripture He lets it all hang
out so you’ll get the point. 169
He [Daniel] may even have enjoyed a better night’s rest than the king. 170

3.6.19 - Daniel 6:19
arose very early in the morning

[ ִבּ ְשׁפַּ ְרפָּ ָרא יְ קוּם ְבּנָגְ הָ אbišparpārā yeqûm benāḡehāʾ], “in the morning, at the earliest sign of
daylight.” 171
The whole action of the king demonstrates faith, however deﬁcient. Had Darius no thought of the possibility
of Daniel’s deliverance, he never would have made a trip to the lions’ den, especially not “very early,”
probably before dawn. 172

3.6.20 - Daniel 6:20
he cried out . . . to Daniel
The language suggests that he did not take time for the stone to be removed from the side entrance, which
means that his voice was heard by Daniel through the top opening. 173

with a lamenting voice
Lamenting is from “grieving, sorrowfully . . . with a possible implication of regret.” 174 “The king cried in a
troubled voice from the safety of the perimeter of the pit; Daniel responded in a calm voice from the very center
of danger (vv.20-21)!” 175
On the one hand, the king’s actions during the night betray a belief in the possibility, against all odds, that God
would intervene to preserve Daniel. Why else would the king rise early to see if Daniel were alive. This is the
germination of the king’s faith. On the other hand, it was possible that the natural course of events would take
place such that Daniel, like all others previously cast into the den of lions, would be no more. If so, the king
would have played a direct and very regrettable part in the demise of his esteemed and valued servant. No doubt,
the lament in the king’s voice betrayed all these thoughts swirling in the king’s mind as he rushed to the den.
servant of the living God
It is our conviction that this is the moment when the king comes fully to faith in the God of Daniel, the God of
the Jews (Ru. 1:16), the Holy one of Israel. 176
The king had probably heard Daniel previously refer to God as “the living God.” 177 This title contrasts the One
True God with the lifeless idols of the nations—which are not god. 178 Unlike the idols (and the god of Deism),
our God is intimately involved in the everyday matters of life. He numbers the hairs on our head (Mat. 10:30;
Luke 12:7; Luke 21:18), knows when seemingly insigniﬁcant creatures perish (Mat. 10:29; Luke 12:6), and
hears those who call out to Him. 179 He is both living and active in the affairs of this world, His world. By
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preserving Daniel all night amidst the lions, God had demonstrated His active intervention, preventing the
mauling and death of Daniel. Daniel’s miraculous preservation in the midst of voracious beasts provided
undeniable evidence that the God of Israel is indeed the living God!
Daniel’s preservation among the beasts foreshadows the preservation of believers and the Jewish nation during
the Great Tribulation, when the beasts revealed to the Apostle John in the book of Revelation hold sway over the
world (Rev. 13:1‣, 11‣). See Foreshadowing the Great Tribulation and Preservation of Israel.
whom you serve continually
See commentary on Daniel 6:16.
been able to deliver you from the lions?
The king’s question concerned God’s sovereignty not merely his ability. 180

3.6.21 - Daniel 6:21
Then Daniel said

Daniel’s Answer to the King

The word for “spoke” (mêlal) has not been
used in the book before, but always the less
expressive “say” (’âmar). The signiﬁcance
seems to be to emphasize that Daniel
actually voiced words to the king; that is,
that he was really able to do so [because he
was still alive]. 182

O King, live forever! 183
A standard way of addressing royalty. See
commentary on Daniel 2:4.

3.6.22 - Daniel 6:22
My God sent His angel
As was the case with Shadrach, Meshach, and
Abed-Nego, God sent an angel to safeguard
Daniel. Perhaps it was the same angel, the “angel of YHWH.” 184

181

A teacher once asked a Sunday school class if they thought Daniel was afraid, and one little girl answered, “I
don’t think he was scared, ‘cause one of the lions was the Lion of the tribe of Judah who was in there with
him.” That child knew her Bible. 185

See commentary on Daniel 3:25.
On two separate occasions, Peter was rescued from prison by an angel (Acts 5:19; 12:7-10). An angel was sent to
minister to Paul on a ship in the midst of a storm in response to his intercessory prayer on behalf of the crew
(Acts 27:23).
because I was found innocent before Him
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Daniel is not claiming to be without sin, but that he consistently lived according to God’s principles. God sent
His angel because Daniel’s prayers were heard and Daniel’s prayers were heard because he was living
righteously. God’s ear is attentive to the prayers of the righteous. 186
He delivered me because He delighted in me. The LORD rewarded me according to my righteousness;
According to the cleanness of my hands He has recompensed me. . . . I was also blameless before Him, And
I kept myself from my iniquity. Therefore the LORD has recompensed me according to my righteousness,
According to the cleanness of my hands in His sight. (Ps. 18:19b-24)

Conversely, iniquity inhibits God’s response to prayer. 187
If I regard iniquity in my heart, The Lord will not hear. (Ps. 66:18)

See commentary on Daniel 6:4.
O king, I have done no wrong before you
Daniel had transgressed the king’s decree, yet he had done no wrong because the decree transgressed God’s
Higher Law. See commentary on Daniel 6:10 and Civil Disobedience and the Christian.
shut the lions’ mouths 188
Daniel’s miraculous deliverance from the lions demonstrated God’s power over fallen nature and ability to
restore the peaceful relationship originally prevailing between man and animal, and in the age to come. 189
Not only were the lions’ mouths shut by the Lord, but their very natures may have been subdued, as during
the Flood in Noah’s ark and during the coming Kingdom age, when “the lion will eat straw like the ox” (Isa.
11:7; 65:25; cf. Eze. 34:25; Hos. 2:18). 190
This miracle takes its position among that series of marvellous events in Old and New Testament history in
which the life and work of isolated distinguished messengers of revelation appear, by virtue of Divine grace,
to have restored the paradisaical dominion of man over nature, so that the beasts of the desert yield him a
ready obedience as their rightful lord. We class here, prior to the time of Daniel, the ravens of Elijah (1 Kings
17:4) and the bears of Elisha (2 Kings 2:24); and in N. T. times, the sojourning of the Saviour with the beasts
of the desert, immediately subsequent to his temptation (Mark 1:13), Paul’s escape from injury by the viper
on the island of Malta (Acts 28:5; cf. Mark 16:18), 191
The miracles in Daniel, as elsewhere, are not merely ‘contrary to nature’ or ‘above nature’. They are
primarily ‘contrary to evil’ and the powers of darkness. They are expressions of ‘the powers of the coming
age’ when all evil will be vanquished. 192

In the same way the preservation of Daniel and his companions demonstrated God’s faithfulness to Israel under
Babylonian rule, so too He demonstrates His faithfulness to them under Medo-Persian rule. 193 His preservation
of Israel will outlast all the kingdoms of history:
Thus says the LORD, Who gives the sun for a light by day, The ordinances of the moon and the stars for a
light by night, Who disturbs the sea, And its waves roar (The LORD of hosts is His name): “If those
ordinances depart From before Me, says the LORD, Then the seed of Israel shall also cease From being a
nation before Me forever.” (Jer. 31:35-36)

The preservation of Daniel amidst the lions (beasts) typiﬁes the preservation of Israel during the reign of the
beast during the tribulation (Dan. 7:7‣; Rev. 13:1-8‣). 194 See Foreshadowing the Great Tribulation and
Preservation of Israel.
Spurgeon once said that it was a good thing the lions didn’t try to eat Daniel. They never would have enjoyed
him, because he was 50 percent grit and 50 percent backbone. 195
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3.6.23 - Daniel 6:23
take Daniel up out of the den
Probably because the king does not wish to wait to have the stone removed, he has Daniel lifted up through
the entrance in the roof of the den. 196

no injury whatever was found on him
As with Shadrach, Meshach, and Abed-Nego within the ﬁery furnace, God’s miraculous intervention was
completely effective, “the ﬁre had no power . . . the smell of ﬁre was not on them.” See commentary on Daniel
3:27.
because he believed in his God
Daniel’s faith is held up as an example in the book of Hebrews:
And what more shall I say? For the time would fail me to tell of Gideon and Barak and Samson and
Jephthah, also of David and Samuel and the prophets: who through faith subdued kingdoms, worked
righteousness, obtained promises, stopped the mouths of lions, quenched the violence of ﬁre, escaped the
edge of the sword, out of weakness were made strong, became valiant in battle, turned to ﬂight the armies of
the aliens. (Heb. 11:32-34) [emphasis added]

“Faith looks away from earthly circumstance to an omnipotent Lord.” 197
But the salvation of the righteous is from the LORD; He is their strength in the time of trouble. And the
LORD shall help them and deliver them; He shall deliver them from the wicked, And save them, Because
they trust in Him. (Ps. 37:39-40) [emphasis added]

3.6.24 - Daniel 6:24
And the king gave the command, and they brought those men who had accused Daniel, and they cast them
into the den of lions 199
Accused is from an Aramiac word meaning, “ ‘had eaten the pieces of.’ The Aramaic expression is ironic, in that
the accusers who had ﬁguratively ‘eaten the pieces of Daniel’ are themselves literally devoured by the lions.” 200
Here we meet with another aspect of the chapter critics claim as unhistorical: that all 120 satraps and their
families were cast into the den—a number too big to commit to the den. 201 But this is an assumption on their part
—the text doesn’t state how many families were executed. 202 It seems likely only a subset of Daniel’s peers were
executed. 203
As we’ve already noted, it is certain that not all governmental leaders mentioned in the chapter were party to the
plot—some, like Daniel, were likely absent. 204 Among those who were present in the city, there were only a few
ringleaders responsible for pushing through the decree, watching Daniel’s house, and turning him in. 205
They were killed for intentionally manipulating and misleading the king with false intentions, not to mention
attempted manslaughter. 206 Kings like Nebuchadnezzar and Darius were sovereign in imposing the death penalty
(Dan. 5:19‣). Daniel’s accusers now reaped what they had sown (Ps. 7:15; 9:15-16). 207
When accusing Daniel before the king, his accusers had singled out his nationality as a Jew (Dan. 6:13‣). Now,
like Haman in Esther’s time, they ﬁnd themselves on the receiving end of God’s solemn promise to the Jews,
beginning with Abraham (Gen. 12:3) and extending through Isaac and Jacob (Gen. 27:29; Isa. 49:26), not only to
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“bless those who bless you”, but to “curse those who curse
you.” 208 As with Shadrach, Meshach, and Abednego in the
ﬁery furnace, Daniel’s preservation is evidence of God’s
ongoing promise to preserve Israel.

Daniel’s Accuser in the Lions’ Den

them, their children, and their wives
Children is בּנֵיהוֹן
ְ [benêhôn], “their sons.” “ ‘Children’
literally is ‘sons’ and may indicate that only the sons were
executed, although the term often includes daughters as well
(e.g., ‘sons of Israel’).” 209 Since the wives were killed, it
seems the daughters were included. Otherwise the issue arises
of caring for the orphaned daughters.
Exacting judgment against an entire family appears to have
been a practice of ancient Persia. “Although cruel, executing
wives and children with the guilty man was the practice
according to Persian custom, a policy that must have been
carried out in part to prohibit retaliation from family
members.” 210 “It is said expressly by Ammianus Marcellinus
(23, 6, 81), to have been a custom among the Persians: ‘The
laws among them (the Persians) are formidable; among which
those which are enacted against the ungrateful and deserters,
and similar abominable crimes, surpass others in cruelty, by
which, on account of the guilt of one, all the kindred perish’ . .
.” 211 Herodotus describes the case of another Persian king
executed family members of the guilty man. 212
Some see this as an overly-harsh response on the part of Darius
198
—the natural result of a culture uninformed by the Law of
Moses: “Fathers shall not be put to death for their children, nor
shall the children be put to death for their fathers; a person shall be put to death for his own sin” (Deu. 24:16). 213
Ancient pagan despots had no regard for the provision in the Mosaic law (Deu. 24:16): “Fathers shall not be
put to death for their children, nor children put to death for their fathers; each is to die for his own sin.”
(Even in Israel this humanitarian rule had been ﬂouted, as when Abimelech ben Gideon had nearly all his
father’s sons massacred [Jdg. 9:5], or when Queen Athaliah nearly exterminated the Davidic royal line [2K.
11:1] and Jehu had all Ahab’s sons decapitated [1K. 19:17; 2Chr. 22:7-8].) [emphasis added] 214

We can agree that ancient despots did not follow the Mosaic Law, 215 but there’s more to this issue than ignorance
of Deuteronomy 24:16—as can be seen from the last example Archer has given above: Jehu exacted judgment
upon the sons of Ahab in accord with God’s will (1K. 19:16-17; 2K. 9:2-10). The Bible records numerous
examples of judgment involving families or entire cultures:
At the time of Noah’s ﬂood, all families, with the exception of those of Noah and his sons, were killed.
When Abimelech took Abraham’s wife Sarah, God told Abimelech that if she were not restored to
Abraham that “you shall surely die, you and all who are yours” (Gen. 20:7).
When Achan violated God’s command, his entire family was taken in judgment (Jos. 7:24-25).
When Korah, Dathan, and Abiram rebelled against Moses, their families were taken in judgment (Num.
16:27-33).
When the children of Israel refused to enter the Promised Land, their children suffered, “Your sons shall be
shepherds in the wilderness forty years, and bear the brunt of your inﬁdelity, until your carcasses are
consumed in the wilderness” (Num. 14:33).
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When Haman was killed for plotting against Esther and her fellow Jews, the ten sons of Haman were
killed (Est. 9:10-14). 216
The children of the son’s of Anathoth who threatened Jeremiah lost their lives due to famine when God’s
judgment fell upon their fathers (Jer. 11:22).
When Israel entered the promised land, there were numerous cases where God commanded the destruction
of women and children (Num. 31:17; Deu. 2:34; 3:6; 7:16; 20:16; Jos. 6:21; 8:25; 10:28-40; 11:8-14; 1S.
15:3; 22:19; 27:9; Eze. 9:6).
How could God give instructions upholding individual responsibility (Deuteronomy 24:16; Ezekiel 18) while
sanctioning judgment of entire families and people groups? The answer is found in God’s omniscience.
The instructions given by God through Moses in Deuteronomy 24:16 pertain to judicial action by human
representatives enforcing the Law of Moses. They place limits upon who bears responsibility for lawless deeds:
namely, the individual. In other situations, like those listed above, it is God who directly initiates judgment. His
omniscience provides a divine perspective we lack. His judgment may seem harsh—even unjust from our
perspective—especially where women and children are involved. But God knows the heart of each individual
and their destiny. Unlike us, He knows what children will grow up to be.
Though Darius was not instructed by God to destroy the families along with the men, the situation may have
been similar to that of the Canaanites whom God instructed Israel to purge from the Promised Land.
What kind of parents do we have here displayed in Persia? Manipulators, liars, murderers, unchecked and
unhinged; do you know what those kids would have become? Manipulators, liars, murderers because as the
saying goes, “the apple does not fall far from the tree.” You think the wives are innocent? Show me the
woman behind the man and I’ll show you the man. Wives have far more inﬂuence over their husbands, for
good or bad, than they could possibly fathom. And this is why God saw, I believe, this whole picture, these
people were gone. I mean, there was no opportunity for a change of life, they were just as guilty as their
husbands, they were just as guilty as their parents and so the whole crowd there is thrown into the lion’s den,
because the apple does not fall far from the tree. 217

Was that the case here? Only God knows. But it does help us reconcile the seemingly mixed-message within
Scripture concerning judgment of individuals vs. families and people groups. Judgment of families and people
groups does not violate the principle of individual responsibility if their judgment is sanctioned by God. In such
cases, God’s divine foreknowledge concerning the destiny of individuals within the group necessitates and
justiﬁes their judgment: He remains a just and perfect God.
the lions overpowered them, and broke all their bones in pieces before they ever came to the bottom of the
den
The contrast between the fate of Daniel and of his accusers illustrates the miraculous nature of God’s
intervention on Daniel’s behalf. The voraciousness of the lions undercuts natural explanations for Daniel’s
survival in their midst.
Critics have suggested that the reason the lions did not devour Daniel was because the king had previously
ﬁlled their den with choice meats and they were so gorged that they were not hungry when Daniel was cast in
among them; . . . 218
Now when his enemies saw that Daniel had suffered nothing which was terrible, they would not own that he
was preserved by God, and by his providence; but they said, that the lions had been ﬁlled full with food, and
on that account it was, as they supposed, that the lions would not touch Daniel, nor come to him; and this
they alleged to the king; but the king, out of an abhorrence of their wickedness, gave order that they should
throw in a great deal of ﬂesh to the lions; and when they had ﬁlled themselves, he gave farther order that
Daniel’s enemies should be cast into the den that he might learn whether the lions, now they were full, would
touch them or not; and it appeared plain to Darius, after the princes had been cast to the wild beasts, that it
was God who preserved Daniel, for the lions spared none of them, but tore them all to pieces, as if they had
been very hungry and wanted food. 219
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3.6.25 - Daniel 6:25
To all peoples, nations, and languages
The phrase encompasses all within the inﬂuence of the regime and was also employed within Nebuchadnezzar’s
edicts (Dan. 3:4‣, 7‣, 29‣; 4:1‣; 5:19‣). See commentary on Daniel 4:1.
all the earth
Earth is from [ א ֲָרעʾărāʿ], “nation, land of a socio-political group (Dan. 6:26‣).” 220
It should be pointed out that the Aramaic word ’ar‘ā (like its Hebrew cognate ’ereṣ) may signify only “land or
country,” rather than having the wider signiﬁcance. So construed, the term presents no difﬁculty at all. Yet it
should also be pointed out that part of the ancient titulary of the king of Babylon ever since the time of
Hammurabi was the phrase šar kiššati or “king of the universe” (“king of all”). In his decree, therefore,
Darius the Mede may simply have been following ancient custom in using terminology which implied a
theoretical claim to universal dominion. 221
Having thus shown that when the author of Daniel says in chapter 6:25, that Darius made a decree for “all
peoples, nations, and languages that dwell in all the ’arṣ he may have meant merely for that part of the
Persian empire over which he ruled, we shall rest our case, and advise our readers to do the same, until those
who assert that the whole empire of Persia is meant shall produce some evidence to support their claim. 222

3.6.26 - Daniel 6:26
tremble and fear before the God of Israel
Scripture instructs us to “Serve the LORD with fear, And rejoice with trembling” (Ps. 2:11). Not only is the fear
of the Lord an essential foundation for knowledge and wisdom (Job 28:28; Ps. 111:10; Pr. 1:7; 9:10; 15:33), but a
disincentive to sin. 223
Now all the people witnessed the thunderings, the lightning ﬂashes, the sound of the trumpet, and the
mountain smoking; and when the people saw it, they trembled and stood afar off. Then they said to Moses,
“You speak with us, and we will hear; but let not God speak with us, lest we die.” And Moses said to the
people, “Do not fear; for God has come to test you, and that His fear may be before you, so that you may
not sin.” (Ex. 20:18-20) [emphasis added]

He is the living God
“Daniel’s God is alive and shows that he lives by the way he acts in history, responding, like a real person, to the
requirements of justice and the needs of his people” 224 “He calls him ‘the living God,’ not only because he has
life in himself, but out of himself, and is also the origin and fountain of life. This epithet ought to be taken
actively, for God not only lives but has life in himself; and he is also the source of life, since there is no life
independent of him.” 225 See commentary on Daniel 6:20.
How familiar was Darius with “the living God” of Israel?
Some see this statement merely as evidence Daniel helped compose the decree—believing the phrase too
Scriptural to be found in the mouth of the king. 226 For them, the testimony of Daniel’s life, along with his
miraculous preservation amidst the lions, was insufﬁcient to turn the heart of the king in faith.
Expositors have pointed out that the king did not disown the gods of Babylon in the decree, nor speak of
himself as rendering worship to Daniel’s God. This is true, and accordingly it is not likely that Darius
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experienced personal conversion, something which may have been true . . . with respect to
Nebuchadnezzar. 227
Both of these kings, it is true, raised the God of Judea above all other gods, and praised the everlasting
duration of His dominion (see Dan. 3:29‣, 32 [4:2‣]f., and Dan. 4:31‣ [28]ff., 6:27‣ [26f.]), but they did not
confess Him as the one only God. 228
This passage does not prove, as some allege, the real conversion of King Darius, and his sincere adoption of
true piety; for he always worshipped his own idols, but thought it sufﬁcient if he raised the God of Israel to
the highest rank. . . . We observe, that Darius was never truly converted, and never distinctly acknowledged
the true and only God, but was seized with a blind fear, which, whether he would or not, compelled him to
attribute the supreme honor to Israel’s God. . . . this passage by no means proves any true and serious piety in
King Darius; but it implies simply his being deeply moved by the miracle, and his celebrating through all the
regions subject to him the name and glory of the God of Israel. 229

We disagree. It is our conviction that the king now makes public what he had previously confessed having come
to faith upon ﬁnding Daniel alive amidst the lions.
I am convinced this king had every hope that Daniel was divinely delivered. . . . I cannot imagine these
words coming from anyone other than a true believer in the God of the Jews. 230
Would Darius, this pagan king, a good king that wanted to do right, a king that I believe just like
Nebuchadnezzar we will see one day in heaven, would Darius himself have ever come to faith in Christ for
God or Yahweh had he not seen God tangibly demonstrated through a very weakened and inﬁrm Daniel. I
doubt Darius would have come to saving faith. 231
Daniel 6:25‣ we read, “Then Darius the king wrote to all the peoples, nations, and men of every language
who were living in all the land, ‘May your peace abound!’ ” Now Darius hasn’t learned the principle that you
can’t force a conversion but he’s going to try to force a conversion. He was probably saved at this point and
like some people, they want to go out and make everybody else trust the gospel. 232

We ﬁnd ourselves in agreement with the late J. Dwight Pentecost: “It wouldn’t surprise me to ﬁnd these men
[Nebuchadnezzar, Darius] in heaven. It wouldn’t surprise me, but I can’t say.” 233
steadfast forever
Steadfast is from [ קַ יָּםqayyām], “enduring, abiding; pertaining to exist and so remain in a (sure) state.” 234
God is not capricious, “For I am the LORD, I do not change; Therefore you are not consumed, O sons of Jacob”
(Mal. 3:6).
His kingdom is the one which shall not be destroyed, And His dominion shall endure to the end.
The phrase, is the one, is supplied by the translators and not in the original, but the concept is clearly in the
passage. God’s kingdom is the one-and-only one that will last—all other kingdoms will pass away, “be
destroyed.”
The enduring nature of God’s kingdom is one of the main themes in the book of Daniel (Dan. 2:44‣; 4:3‣; 7:14‣,
18‣, 24‣) in contrast with the impermanent kingdoms of man. The “kingdoms of this world” rise, rule for a
period, and then fall: in a recurring cycle throughout history. But this dismal record will one day come to an end
when the kingdom of God eclipses all other kingdoms.
Then the kingdom and dominion, And the greatness of the kingdoms under the whole heaven, Shall be given
to the people, the saints of the Most High. His kingdom is an everlasting kingdom, And all dominions shall
serve and obey Him. (Dan. 7:27‣)
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Then the seventh angel sounded: And there were loud voices in heaven, saying, “The kingdoms of this world
have become the kingdoms of our Lord and of His Christ, and He shall reign forever and ever!” (Rev.
11:15‣)

And so we continue to pray, “Your kingdom come. Your will be done on earth as it is in heaven” [emphasis
added] (Mat. 6:10).
Darius’ proclamation joins the chorus of other Old Testament passages which ﬁnd non-Jews extolling Israel’s
God: Rahab (Canaanite, Jos. 2:11), Ruth (Moabitess, Ru. 1:16) the Queen of Sheba (1K. 10:9; 2Chr. 9:8),
Naaman (Syrian, 2K. 5:15), Hiram (of Tyre, 2Chr. 2:12), and Nebuchadnezzar (Babylonian, Dan. 2:47‣; 3:2829‣; 4:2-3‣, 37‣).

3.6.27 - Daniel 6:27
He delivers and rescues
Up to this point in the book of Daniel, God has rescued:
Daniel and his companions from the possible disfavor of the steward of the chief of the eunuchs (Dan. 1:916‣)
Daniel, his companions, and the wise men from destruction at the hands of Nebuchadnezzar (Dan. 2:1923‣)
Daniel’s companions from the ﬁery furnace (Dan. 3:23-27‣)
Nebuchadnezzar from madness (Dan. 4:36-37‣)

Daniel through a change of regimes from Babylon to Persia (Dan. 5:31‣) 235
Daniel from the lion’s den (Dan. 6:20-22‣)

He works signs and wonders In heaven and on earth
Among His signs and wonders found on earth in Daniel’s lifetime, we ﬁnd the miraculous preservation of
Shadrach, Meshach, and Abednego amidst the ﬁery furnace and Daniel amidst the lions.
Who has delivered Daniel from the power of the lions
From the power of the lions is [ ִמן־יַד אָ ְר ָיוָתָ חmin–yaḏ ʾāreyāwāṯāḥ], from the hand of the lion. David used
the equivalent Hebrew phrase in his testimony to Saul concerning how God had delivered him from the paw of
the lion when defending his sheep (1S. 17:37).
Paul appears to allude to this chapter in his letter to the young Timothy: “But the Lord stood with me and
strengthened me, so that the message might be preached fully through me, and that all the Gentiles might hear.
And I was delivered out of the mouth of the lion” [emphasis added] (2Ti. 4:17).

3.6.28 - Daniel 6:28
Daniel prospered in the reign of Darius and in the reign of Cyrus the Persian
“Daniel ‘prospered’ apparently means that he was elevated to the second highest position in the land under
Darius, received great honor among the people, and was blessed in material ways.” 236
Few courtiers have had so long a reign, served so many masters without ﬂattering any, been more successful
in their management of public affairs, been so useful to the states where they were in ofﬁce, or have been
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more owned of God, or have left such an example to posterity. Where shall we ﬁnd ministers like Samuel
and Daniel? None so wise, so holy, so disinterested, so useful, have ever since appeared in the nations of the
earth. 237

Daniel lived beyond the rule of Darius, at least until the third year of Cyrus (Dan. 10:1‣) in 534 A.D. See
Chronology of Daniel.
Most likely, God used Daniel as a signiﬁcant inﬂuence in the life of Cyrus, leading to the Decree of Cyrus in 536
B.C., ending the captivity of Jews in Babylon and allowing them to return to Jerusalem. See commentary on
Daniel 10:1 and Deportations.
As for Daniel, the record says, he prospered in the reign of Darius, and in the reign of Cyrus the Persian.
How much his inﬂuence had to do with the issuing of the decree later on, permitting the Jews to return to
Jerusalem, we know not, but there can be little doubt that his voice would be heard by Cyrus in the matter. 238

Wiseman proposed that “and” in the phrase “in the reign of Darius and in the reign of Cyrus” could be translated
“even” such that, “Daniel 6:28‣ be translated, ‘Daniel prospered in the reign of Darius even the reign of Cyrus
the Persian,’ i.e., taking the former name as a throne name. [Wiseman et al., Notes on Some Problems in the
Book of Daniel, pp. 12-16].” 239 Using this alternate translation, Wiseman attempted to equate Cyrus with Darius.
But, if the translation “and”—preferred by the overwhelming number of translators—is allowed to stand, this
verse indicates the opposite: Darius (the Mede) and Cyrus (the Persian) are two different individuals, and the
reign of Darius preceded the reign of Cyrus. We ﬁnd Wiseman’s identiﬁcation of Cyrus as Darius unconvincing.
See Darius is Cyrus?
Chapter 1 closed with the observation, “Daniel continued until the ﬁrst year of King Cyrus” (Dan. 1:21‣).
Daniel’s consistent living, in accord with God’s principles, gave him favor, preserving his life through multiple
regime changes during the Babylonian empire and during the reigns of both Darius and Cyrus during the MedoPersian empire. This is all-the-more exceptional given his role as a high-ranking advisor to several rulers. See
commentary on Daniel 1:21.

3.6.29 - Lessons from Chapter 6
The sixth chapter of Daniel contains numerous lessons we can apply in our own lives.

Lessons for Living

Timeless Principles for Living - The chapter closes with the observation,
“Daniel prospered in the reign of Darius and in the reign of Cyrus the Persian”
(Dan. 6:28‣). Daniel had previously prospered within the Babylonian empire
(Dan. 1:9‣, 19-20‣; 5:29‣). During his lifetime, numerous kings came and went
—yet he remained alive, even obtaining favor with each new ruler. 241 As God’s
children, we can rest knowing if we live according to God’s principles, He will
show Himself faithful to guide and provide for us. This will not always be
according to our expectations, but we needn’t get caught up in rearranging our
priorities or way of life to appease the powers that come and go during the times
in which God has placed us. This is part of what it means to build one’s house
upon the rock (Mat. 7:24-25; Luke 6:48). This way of life requires a high view
240
of (and trust in) God’s sovereignty, but the rewards are great: including stability
and the peace of God (John 14:27; Php. 4:7). “The book of Daniel is a book of
wisdom, is a book that is designed to equip us with principles for living in the kingdom of man. The
kingdom of man is the structure that sinful men try to erect in society. There are certain things to recall
about the kingdom of man. First of all, that it promises men the opposite of the kingdom of God. The
kingdom of God is promising men an eternal destiny in God’s presence forever. The kingdom of man is
promising man independence from God; that man can be free, free of God’s laws, free of God’s
judgment.” 242 “We shall ﬁnd no better defense against the envious and the slanderous than to conduct
ourselves righteously and innocently.” 243 “From early youth Daniel gave himself to God, and was very
strict not to deﬁle himself with anything questionable or contrary to God’s law. Here was the ﬁrst and
grand planting for a true and successful life. There is nothing like an early rooting and grounding in the
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truth and in the fear and love of God. This was the spring of Daniel’s greatness. This was his shield and
buckler in the midst of his adverse surroundings. This steadied him for one of the sublimest careers that
ever was run by mortal man. Nor can a young man or woman possibly do a better or a wiser thing for the
successful running of the race of life, wherever or whatever it may be, than to give the heart to God, to live
and die cleaving always and above all to His Word and laws.” 244
Favor with God and Man - “Daniel distinguished himself . . . because an excellent spirit was in him”
(Dan. 6:3‣). Daniel obtained favor from others while faithfully serving God. He did not strive to
distinguish Himself, but obtained favor by his godly character and God’s design. Those who follow
Christ’s example will naturally be recognized as model citizens and productive employees. Daniel focused
on following God’s principles and obtained favor as a result. We can too.
A Natural Testimony - In convincing the king to establish the new law, the government ofﬁcials knew
exactly how to entrap Daniel. Afterward, they knew what they would ﬁnd: Daniel continuing to pray “as
was his custom since early days” (Dan. 6:10‣). Daniel did not compromise, but neither did he change his
behavior to provoke his critics. Daniel was neither a “closet” nor “in-your-face” Christian. Instead, his
consistent faithfulness provided a natural testimony. And so it should be with us!
Faithfulness will be Attacked - The uncompromising faithfulness of believers to God becomes the one
“fault” God’s enemies can reliably leverage against them—once society-at-large accepts the skewed
morality of God’s critics. “We are taught, also, by this example, how snares are prepared for the sons of
God, however circumspectly they act, and however soberly they conduct themselves.” 245 “Yes, and all
who desire to live godly in Christ Jesus will suffer persecution” (2Ti. 3:12).
Pragmatism vs. Principle - As Christians, we are frequently faced with temptation to compromise. An
appeal to pragmatism is a common strategy of our adversary. We can learn from how Daniel responded to
similar pressure. The law prohibiting prayer to any god or man except Darius was enacted for a limited
time period—30 days (Dan. 6:7‣, 12‣). How easy it would have been for Daniel to change his customary
behavior and avoid publicly transgressing the law, perhaps by shuttering his upper windows during his
times of prayer. Daniel’s high view of God’s sovereignty allowed him to walk by principle over
pragmatism, resulting in an effective witness before a pagan king and culture. This was only possible
because Daniel placed his ultimate destiny entirely in God’s hands. Like Daniel, believers are to walk
according to God’s principles and leave the results to God. “It’s the Word of God ﬁrst, promotion second.
This is where a lot of men in business make a big mistake, and you get yourselves promoted into a
situation and because you compromised to get the promotion now you’re really in a mess because now
you’re in a situation where you’ve got to compromise more to keep your position. . . . When somebody
offers you an advance or a promotion and it’s conditioned, you cut it off right there; that is part of your
testimony and you goof if you don’t make your stand at that point. The more and the longer you
compromise the worse it gets to dig yourself out from the mess that you get yourself into. So make it clear,
put your cards on the table at the very beginning or just part company.” 246 “We are to ascertain what is
right and proper; and then we are modestly and ﬁrmly to do it, no matter what may be the
consequences.” 247 “Daniel’s life serves as a textbook example of consecration to God ﬁrst and foremost
while trusting in Him to resolve the remaining issues.” 248
Importance of Prayer - “[Daniel] found himself from dawn to dusk busy with the affairs of
administrating the largest kingdom the world had ever seen. Remember how big the Medo-Persian Empire
was, stretching all the way to Thrace in the West, all the way to the Indus River in the east, all the way
south to the border of Egypt; can you imagine the administrative task; imagine the trade alone, millions of
dollars in trade. Imagine the deployment of military soldiers; imagine all the logistics needed; imagine the
patrols that had to be sent out to make sure that things were okay in all the thousands and thousands of
miles of frontier. Think of all that, and that was what preoccupied Daniel, yet in spite of all the
preoccupations of his job, Daniel demonstrated something else: he was never too busy for the Word, and
he had no place to go to learn the Word unless he learned it from Ezekiel, he had to pick it up on his own,
he didn’t use the excuse a lot of men do, oh, you don’t know my job, my job is so demanding, I just don’t
have time for anything. Daniel gives a pretty good argument; Daniel would say, “You think you’re busy,
you ought to have been in my job” . . . Remember Psalm 55 isn’t just written by any believer, it was
www.spiritandtruth.org/teaching/Book_of_Daniel/commentary/htm/chapters/06.html#3.6

33/46

2/13/2021

Daniel Defended : 3.6 - Daniel 6

written by one of the busiest believers in the Old Testament. David had to administer his kingdom . . . and
yet these ‘busy’ men do ﬁnd time daily, every 8 hours, to take a break and get in the Word.” 249
Life-long Service to God - “One principle . . . is that there is really no such thing as retirement for the
believer; not in terms of your spiritual life. There may be a time to step back and to change your
responsibilities and to change your role in relationship to whatever energy, talents and abilities you have as
you get older but in Daniel’s case God clearly brought him out of retirement and God promoted him. . . .
Daniel has been out of the public eye for over 20 years; when Nebuchadnezzar died in 562 Daniel
probably retired at that point. Whenever a new administration comes in they would bring in new people,
and Daniel is out of the public eye from 562 until 539. So for a period of 23 years Daniel has been in semiretirement. We don’t know what he did, he’s been silent, we know there were a few times in there when
God gave him a special revelation regarding the ﬂow of human history, but he’s out of the picture, he’s in
retirement and all of a sudden God is going to come along and bring this 80 year old man out of retirement
and put him back in an incredible position.” 250 “As long as there is breath in your lungs and your heart is
beating, it doesn’t matter what your age is, God has something He wants to do in and through your life.
You never disqualify yourself from usability by God simply because of age. You might retire from a job
but all that does is free your time and resources up to be used elsewhere. So there is no such thing as
retirement in God . . .” 251 “The way to deal with the crises of life is to establish godly disciplines in the
routine times of life, and then to refuse to depart from them in times of crisis. We know little of the godly
discipline evident in the life of Daniel. . . . Some believe men do extraordinary things at times of crises.
There may be some truth in this perspective, but I suggest times of crisis are those times when great men
continue to persist in the good things they have practiced all along . . .” 252
Christian Balance - “Daniel didn’t just pray, pray, pray, pray, pray but he served. You know some people
are like that; they have this mindset it’s just me and God, I’m in prayer, all I need is God and my Bible and
I’ll sit under a tree and I’ll just cut myself off from the body of Christ. That’s not the life of Daniel. Daniel
was a prayer warrior, no doubt, but he was a servant. Other people are like this: they serve to the point of
exhaustion, and yet they never get into communion with God where they need their batteries recharged. If
you’re not getting into communion with God through prayer, getting your batteries recharged, you will
exhaust yourself serving the Lord—the balance in the Christian life. Daniel was a man of intimacy with
God but not just that, he vigorously served God.” 253
For a list of New Testament passages containing references, allusions, and themes found in this chapter, see
Daniel 6 in the New Testament.
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Notes
1

“Stained-glass windows of Basilique Notre-Dame de Fourvière.” Image courtesy of Vassil. Image is in the public domain.
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“God wished to stretch forth his hand to the Jews by means of Daniel. And we may deservedly call him God’s hand in
sustaining the Jews.”—Ibid.
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6:9b).
43
Ibid., 169.
44
Paul Benware, Daniel’s Prophecy of Things to Come (Clifton, TX: Scoﬁeld Ministries, 2007), Dan 6:4-5.
45
“The only way to get at Daniel was to place him in a position where he had to choose between obedience to his God and
obedience to the government.”—Archer, Daniel, Dan. 6:1-9.
46
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54
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not been consulted in the matter; but it was he whose destruction they desired.”—H. A. Ironside, Lectures on Daniel the
Prophet, 2nd ed (New York, NY: Loizeaux Brothers, 1953), 100.
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56
“The law would be senseless only if the prohibition had related to every petition in common life in the intercourse of civil
society. But it only referred to the religious sphere of prayer, as an evidence of worshipping God; and if the king was
venerated as an incarnation of the deity, then it was altogether reasonable in its character.”—Keil, Daniel, Dan. 6:10.
57
“Haevernick’s remarks on the subject of the place of prayer in the Persian religion throws an interesting sidelight on the
whole situation. Prayer was the chief factor in worship; a great part of the holy writings (the Zend-Avesta, etc.) contains
only formulas of prayer and a certain type of litanies.”—Leupold, Exposition of Daniel, Dan. 6:4-9.
58
“The general idea that the king is a manifestation or representative of deity and a key mediator with deity appears in
Persian writings, . . .”—Goldingay, Daniel, 128.
59
Leupold, Exposition of Daniel, Dan. 6:4-9.
60
Arno Clemens Gaebelein, The Prophet Daniel: A Key to the Visions and Prophecies of the Book of Daniel, 2nd (New York,
NY: Our Hope, 1911), 65-66.
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Clough, Lessons on Daniel, 22.283.
62
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himself that he is God’ (2Th. 2:4).”—Gaebelein, The Prophet Daniel: A Key to the Visions and Prophecies of the Book of
Daniel, 66.
63
Ironside, Lectures on Daniel the Prophet, 100-101.
64
William Kelly, Lectures on the Book of Daniel (3rd. ed.) (Richardson, TX: Galaxie Software, 1881, 2004), 111.
65
“When Nebuchadnezzar commanded his subjects to worship his image, he did not forbid them to worship any other gods;
he himself worshiped many gods. But Darius the Mede went far beyond that. He forbade on pain of death petition to the
living God; all prayer was to be directed to him! This demanded that the inalienable and inviolable rights of God be given
to a lowly man.”—Charles Lee Feinberg, A Commentary on Daniel: The Kingdom of the Lord (Winona Lake, IN: BMH
Books, 1981), Dan. 6:1.
66
Kelly, Lectures on the Book of Daniel (3rd. ed.), 115-116.
67
“The rivals of Daniel made a very dexterous move to trap the king in his own pride and so to bring a man whom they
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“The reason for having the decree remain in force only thirty days was that this would be long enough to trap Daniel, and
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Biblical Research, Summer 1991), 71.
73
“The frieze that surrounds the Palace of Darius I, dating from about 510 BC, is composed of images of lions.”—Howe,
Daniel in the Preterist’s Den, Dan. 6:1-28.
74
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75
Roland K. Harrison, Introduction to the Old Testament (Peabody, MA: Prince Press, 1969, 1999), 1120-21.
76
“Such a gruesome death accurately reﬂects conditions during this period, for as J. M. Cook relates, the Persians employed
many forms of execution, some of them ‘almost exquisitely horrible.’ ”—Miller, Daniel, 181. “A number of references are
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understand this section as dealing with events pertaining to the Assyrians’ sack of Babylon in December 689 B.C.”—John
A. Martin, “Isaiah,” in John F. Walvoord and Roy B. Zuck, eds., The Bible Knowledge Commentary (Wheaton, IL: SP
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“Jeremiah,” in John F. Walvoord and Roy B. Zuck, eds., The Bible Knowledge Commentary (Wheaton, IL: SP Publications,
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“When laws are variable, many are necessarily injured, and no private interest is stable unless the law be without variation;
besides, when there is a liberty of changing laws, license succeeds in place of justice. For those who possess the supreme
power, if corrupted by gifts, promulgate ﬁrst one edict and then another. Thus justice cannot ﬂourish where change in the
laws allows of so much license.”—Calvin, Commentary on The Prophet Daniel, Dan. 6:8-9.
82
“I get a chuckle out of these commentators, they say there’s too much gridlock in Washington, nothing’s getting done in
Washington and I say to myself every time I hear that, ‘praise the Lord’ and thank God because our Founding Fathers
wisely gave us a system where things couldn’t get done fast, it’s called the separation of powers, it’s called Federalism, it’s
called checks and balances. Things are supposed to happen in America slowly after vigorous debate. You say well I want
more efﬁciency. Okay, if you want more efﬁciency move to Iran. Once the hierarchy in Iran want’s something done there
isn’t any discussion, there isn’t any debate, it just happens. I don’t want efﬁciency, I want things to move slow, particularly
when it comes to legal subjects.”—Woods, Daniel, Dan. 6:12-17.
83
“This remains unchangeable and irrevocable, because the king was regarded and honoured as the incarnation of deity, who
is unerring and cannot change.”—Keil, Daniel, Dan. 6:9. “The immutability of royal commands, unique to the Medes and
Persians, was due to their considering the king as the infallible representative of [the God] Ormuzd.”—Unger, Unger’s
Commentary on the Old Testament, 1636. “The reasons seems to have been that, to change a decree once given, was to
admit that it had been faulty, which was considered improper in reference to the high monarch.”—Wood, A Commentary
on Daniel, Dan. 6:8-9.
84
“The interdict is historically implausible. No king of this period who claimed divine status forbade the worship of other
gods.”—Marc Berlin and Brettler, eds., The Jewish Study Bible (New York, NY: Oxford University Press, 1985, 2004),
Dan. 6:8. “Far more improbable than this material marvel is the alleged edict demanding that no request be made of god or
man but of the king for a whole month, an improbability all the greater under the devout Darius.”—James A. Montgomery,
A Critical and Exegetical Commentary on the Book of Daniel (Edinburgh, Scotland: T & T Clark, 1927, 1959), 268.
85
Seiss, Voices from Babylon; or, The Records of Daniel the Prophet, 171.
86
Barnes, Notes on the Bible, Dan. 6:8.
87
Ibid.
88
“Nebuchadnezzar the Babylonian was above law, whereas Darius the Mede was bound by law. This was intimated in the
contrast between the gold and the silver in the image in Nebuchadnezzar’s dream (Dan. 2:32‣, 39‣).”—J. Dwight
Pentecost, “Daniel,” in John F. Walvoord and Roy B. Zuck, eds., The Bible Knowledge Commentary (Wheaton, IL: SP
Publications, 1983), Dan. 6:12. “Not even the king in Medo-Persia had the power to change a royal decree, and this could
sometimes create great frustration, as depicted in the book of Esther (Est. 8:8). That is the main reason the Medo-Persian
form of government was ‘inferior’ to that of Nebuchadnezzar, the absolute dictator over Neo-Babylonia, whose slightest
word was law. The head of gold had thus given way to arms of silver (Dan. 2:38-39‣).”—Whitcomb, Daniel, Dan 6:8.
89
Clough, Lessons on Daniel, 20.271.
90
“Darius may have thought that he could demonstrate that he is the new king and that the populace of Babylon would have
to resign themselves to the presence of a new authority. . . Darius may have looked upon this as an opportunity to get a
handle on the religious activities in this new kingdom.”—Howe, Daniel in the Preterist’s Den, Dan 6:8-9.
91
Gleason Leonard Archer, A Survey of Old Testament Introduction (Chicago, IL: Moody Press, 1998, c1994), 430.
92
Feinberg, A Commentary on Daniel: The Kingdom of the Lord, Dan. 6:5.
93
“Daniel’s Prayer” (1865) by Sir Edward Poynter, from illustrations for Dalziel’s Bible Gallery (eventually published in
1881) in the Tate. Image courtesy of Sir Edward Poynter (1836-1919). Image is in the public domain.
94
“As there was a question as to the whereabouts of Daniel in chapter 3, there is also a question as to the whereabouts of the
three Hebrew children here in chapter 6. Surely they would have followed Daniel in his obedience to God. Perhaps, since
there has been a lapse of time, they are no longer living.”—McGee, Thru The Bible Commentary, Dan. 5:31.
95
Steinmann, Daniel, 299-300.
96
“Would he be wiser to cease for the thirty days, and so ‘outwit’ them? Would it not be better to make sure of keeping his
life for prayer and testimony later on than to continue praying now and risk losing it? Such thoughts must have moved
through his mind . . .”—Wood, A Commentary on Daniel, Dan. 6:10.
97
“If he should pray elsewhere, those knowing him and his habits, including especially his hostile colleagues, would think
that he had ceased, and this would spoil his testimony before them.”—Ibid. “But was there no way to pray to his God in
secret? Could he not enter into some secret chamber in his own home and lock the door, and stuff the keyhole, and close
the shutters, and pray inaudibly, so his enemies would have no evidence against him?”—Clarence Larkin, The Book of
Daniel (Glenside, PA: Clarence Larkin Estate, 1929), Dan. 6:10.
98
Archer, Daniel, Dan. 6:10-17.
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99

Calvin, Commentary on The Prophet Daniel, Dan. 6:10.
Defﬁnbaugh, Daniel: Relating Prophecy to Piety, Dan. 6:1.
101
Otto Zöckler, “The Book of the Prophet Daniel,” in John Peter Lange, ed., A Commentary on the Holy Scriptures: Critical,
Doctrinal, and Homiletical (New York, NY: Charles Scribner’s Sons, 1880), Dan. 6:11-12.
102
“Chapter 9 tells us how earnestly Daniel was concerned about the return of the Jewish captives to Jerusalem and their
land; Dan. 9:2‣ refers to his diligent study of the prophecies of Jeremiah concerning the seventy-year limit to the Exile—a
study he undertook ‘in the ﬁrst year of Darius son of Xerxes [Heb., “Ahasuerus”]’ (Dan. 9:1‣). This concern for the
captives’ return may have been on his prayer list as he knelt at his window.”—Archer, Daniel, Dan. 6:10-17.
103
“It was an act of faith on the part of an exiled Jew to pray toward the land from which he had been taken captive. It was a
way to say by one’s very posture, “God, I believe Your promise that You will someday return us to our land.””—David
Jeremiah, The Handwriting on the Wall: Secrets from the Prophecies of Daniel (Dallas, TX: Word Publishing, 1992), 118.
“The temple had been toppled, and the fact that Daniel was willing to face Jerusalem as he prayed showed faith that God
was not ﬁnished with Jerusalem. From the human point it looked like God was ﬁnished with Jerusalem but not from the
prophetic point of view.”—Woods, Daniel, Dan. 6:1-11.
104
The text implies this had been his practice for a long time.
105
Concerning God’s shekinah dwelling over the mercy seat with the Holy of Holies: Ex. 25:22; Lev. 16:2; Num. 7:89; 1S.
4:4; 2S. 6:2; 1K. 7:29; 2K. 19:15; 1Chr. 13:6; 2Chr. 5:7; 6:41; Ps. 26:8; 74:2; 80:1; 99:1; Isa. 37:16; Eze. 41:18; John
20:12.
106
Wood, A Commentary on Daniel, Dan. 6:10.
107
Archer, Daniel, Dan. 6:10-17.
108
Robert Dean, Lessons on Daniel (Spokane, WA: Ellen Kelso [transcriber], 2006), 25.300.
109
Wilbur M. Smith, Israeli/Arab Conﬂict and the Bible (Glendale, CA: G/L Publications, 1967), 163.
110
Donald J. Wiseman, Nebuchadrezzar and Babylon (New York, NY: Oxford University Press, 1985, 2004), 115.
111
Constable, Notes on Daniel, 67-68.
112
Zöckler, The Book of the Prophet Daniel, Dan. 6:11-12.
113
McGee, Thru The Bible Commentary, Dan. 6:10.
114
“The desire to ﬁnd a regular substitute for the morning and evening sacriﬁces, which were now interrupted, doubtless
contributed towards originating the custom, . . .”—Zöckler, The Book of the Prophet Daniel, Dan. 6:11-12.
115
“Furthermore, there are three times in the day when we should bow our knees unto God, and the tradition of the Church
understands them to be the third hour, the sixth hour, and the ninth hour [i.e., 9:00 A.M., 12:00 M., and 3:00 P.M.]. Lastly,
it was at the third hour that the Holy Spirit descended upon the Apostles (Acts 3) [misprint for Acts 2:15]. It was at the
sixth hour that Peter, purposing to eat, ascended to the upper room for prayer (Acts 10). It was at the ninth hour that Peter
and John were on their way to the Temple (Acts 3).”—Eusebius Sophronius Hieronymus, Jerome’s Commentary on Daniel
(Translated by Gleason L. Archer Jr.) (Grand Rapids, MI: Baker Book House, 407, 1958), Dan. 6:10. “Pray thus thrice a
day.”—Roberts Donaldson Coxe, “The Lord’s Teaching through the Twelve Apostes to the Nations,” in Ante-Nicene
Fathers: Fathers of the Third and Fourth Centuries: Lactantius, Venantius, Asterius, Victorinus, Dionysius, Apostolic
Teaching and Constitutions, Homily, and Liturgies, vol. 7 (Buffalo, NY: Christian Literature Company, 1886), 8.2.
116
“The higher the task to which God calls a man, the more does he feel the need of prayer.”—Young, The Prophecy of
Daniel, Dan. 6:11.
117
“Ironically, we can conﬁdently assume that many of those prayers of petition were for the blessing of the king and
kingdom of Babylon (see Jeremiah 7:13-17; 11:1-14; 14:11; 29:4-7).”—Defﬁnbaugh, Daniel: Relating Prophecy to Piety,
Dan. 6:10-15.
118
Ibid., Dan. 6:28.
119
As some Christians do in order to trigger a response so as to claim persecution.
120
“He acts very promptly, not with a desire to court danger, or to tempt God, or to express his contempt of his foes, or to
make a boast of his religion.”—Leupold, Exposition of Daniel, Dan. 6:9-15.
121
Ironside, Lectures on Daniel the Prophet, 102.
122
“The Scriptures make very clear that Daniel did not wait until a crisis came to begin praying to his God.”—Whitcomb,
Daniel, Dan 6:10.
123
Ironside, Lectures on Daniel the Prophet, 105-106.
124
Defﬁnbaugh, Daniel: Relating Prophecy to Piety, Dan. 6:28.
100
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125

“That they [reminded the king] may well have triggered his recognition of the plot which they were carrying out. Pieces of
the overall picture may then have fallen into place.”—Wood, A Commentary on Daniel, Dan. 6:15.
126
“They did not refer to him in his high ofﬁcial position in the kingdom, but ignominiously called him one of the . . . ‘sons
of the Exile’ . . . showing their anti-Semitic bias, . . .”—Unger, Unger’s Commentary on the Old Testament, 1637.
127
“He is but a captive and a stranger, a mere slave, and yet he rebels against thee!”—Calvin, Commentary on The Prophet
Daniel, Dan. 6:13.
128
Oliver B. Greene, Daniel (Greenville, SC: The Gospel Hour, 1964, 1974), Dan 6:10-15.
129
Clough, Lessons on Daniel, 20.272.
130
So long as the world remained under the sway of the wicked one (1Jn. 5:19), neither Israel (Eze. 20:32) nor the Church
(John 15:19) would ever “ﬁt in.”
131
Calvin, Commentary on The Prophet Daniel, Dan. 6:14-15.
The OG adds the phrase “ἀπό τῶν χειρῶν τῶν σατραπῶν [apo tōn cheirōn tōn satrapōn], from the hands of the
satraps.”—Anonymous, Daniel (Old Greek Version), Dan. 6:15.
133
Wood, A Commentary on Daniel, Dan. 6:14.
134
“The king ﬁnds himself bound by laws, apparently instituted to guard his subjects from his caprices, under color of
attributing the character of immutability to his will and to his wisdom—a character that belongs to God alone.”—John
Nelson Darby, Synopsis of the Books of the Bible: Ezra to Malachi (Bellingham, WA: Logos Bible Software, 2008), 474.
“Lucas points out, ‘There is irony in the fact that the king who sought to portray himself as the one through whom
everyone’s petitions could be answered ﬁnds that he cannot bring about the one thing he wants to happen.’ [Lucas, Daniel,
151.]”—Howe, Daniel in the Preterist’s Den, Dan 6:17.
135
“It was their custom to execute sentence upon a criminal on the same day it was pronounced.”—Feinberg, A Commentary
on Daniel: The Kingdom of the Lord, Dan. 6:16.
136
Steinmann, Daniel, Dan. 6:16.
137
Keil, Daniel, Dan. 6:16.
138
“Daniel in the Lion’s Den.” Daniel is too young in this depiction as he was over 80 years of age when cast into the lion’s
den. Image courtesy of Peter Paul Rubens (1577-1640). Image is in the public domain.
139
“The . . . committal of Daniel himself to a den of lion’s is not an improbable one in that lions from cages were hunted, as a
trial of royal prowess, in the . . . royal parklands from the days of Tilgathpileser I onwards. The lion at Babylon was a
major symbol of the god Marduk . . .”—Wiseman, Nebuchadrezzar and Babylon, 112.
140
“Even though the speciﬁc location of the lions’ den has not been found, it is evident that various rulers of the ancient Near
East did have zoos. For example, there are eight different cuneiform texts which refer to the feeding of lions kept by a king
of Ur named Shu-Sin who reigned just before 2000 BC.”—Shea, Daniel and the Lion of Babylon, 70.
141
“Daniel is about 83 years old when these events happen. Now that in and of itself is going to wreck a lot of Christian
artistry because all of the pictures I see of Daniel in the lion’s den make it look like he’s Arnold Schwarzenegger with
muscles popping out all over the place, ready to take on these lions. And the reality is nothing could be further from the
truth; Daniel was not at his prime of life.”—Woods, Daniel, Dan. 6:12-17.
142
“This den was a cesspool is what it was; you had decaying human ﬂesh in this place; it was the execution chamber and
that is where Daniel spent his evening.”—Clough, Lessons on Daniel, 22.287.
143
“Its construction may therefore have been similar to that of the ﬁery furnace, upon the whole (see on chap. 3:6)—an
opinion which seems to derive additional support from the manner in which Darius was enabled to converse with Daniel
while in the den, even before the stone was removed from its opening (v. 21 et seq.).”—Zöckler, The Book of the Prophet
Daniel, 144.
144
Wood, A Commentary on Daniel, Dan. 6:17.
145
Keil, Daniel, 633.
146
The word for “den” can denote a well—perhaps the den was a repurposed cistern. “It may also have had a side entrance or
drain since if it did not, rain could have ﬁlled the den and drowned the lions.”—Constable, Notes on Daniel, 70. Some
commentators reject the need of a side entrance: “the mouth, or entrance, may have been on a lower level, as in the case of
bear-pits in our zoological gardens. Why, then, a stone and not the regular gate, and why was Dan. hauled up, (Dan.
6:24‣)?”—Montgomery, A Critical and Exegetical Commentary on the Book of Daniel, 276. “There is no need to suppose
that the pit would have a door in the side, like the furnace of chap. 3.”—Goldingay, Daniel, 128.
147
Purposeful, not by literary license or technique by the author, but by God’s design in history which saw to it that these two
real historical events exhibited remarkable and intentional similarities.
132
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Steinmann, Daniel, 299.

The OG adds “ε̃ως πρωὶ θάρρει [eōs prōi tharrei], until early morning, take courage!”—Anonymous, Daniel (Old
Greek Version), Dan. 6:17.
150
Hieronymus, Jerome’s Commentary on Daniel (Translated by Gleason L. Archer Jr.), Dan. 6:16.
151
Miller, Daniel, 185.
152
Clough, Lessons on Daniel, 21.280.
153
“Daniel in the Den of Lions,” Charles Foster (1897). The den is portrayed as a cave. Daniel is too young in this depiction
—he was over 80 years of age when cast into the lion’s den. Image courtesy of Dr. Jorgen. Image is in the public domain.
154
Swanson, Dictionary of Biblical Languages With Semantic Domains : Aramaic (Old Testament), #10129.
149

“Like all OT miracles, this one is a foretaste of the great miracle of the resurrection of Christ (cf. Dan. 6:17‣ with Mat.
27:60-66).”—Sinclair B. Ferguson, “Daniel,” in D. A. Carson, ed., New Bible Commentary (4th ed.) (Downers Grove, IL:
Intervarsity Press, 1994, 1970), Dan. 6:18-28. “Daniel is cast into the lions’ den as our blessed Lord was given to the lion
(Psalm 22:21), and a stone is laid upon the mouth of the den and it is sealed with the King’s signet. He is so to speak in a
grave, as good as dead in the eyes of the world, for who has ever heard of hungry lions not devouring a man. And all this
brings before us that other place, the tomb in the garden, where He was laid and the stone before it,which bore the seal of
the Roman world power. But as Daniel could not be hurt by the lions, so He who went into the jaws of death could not be
holden by death. The tomb is empty and He is victor over death and the grave. All this is blessedly fore- shadowed in this
experience of God’s prophet.”—Gaebelein, The Prophet Daniel: A Key to the Visions and Prophecies of the Book of
Daniel, 64. “There is a beautiful spiritual lesson in Daniel’s deliverance. The ‘Den of Lions’ preﬁgures the ‘Tomb of
Joseph of Arimathea’ in which our Lord was laid, and before which a stone was rolled, and sealed, and marked with the
King’s signet. But as the lions could not harm Daniel, so Jesus, who went into the ‘jaws of Death,’ could not be ‘holden of
Death,’ and was delivered, like Daniel, by resurrection from his prison house. When Daniel was liberated from the ‘Lions’
Den,’ he could not be thrown in again, he was free from that ‘Law,’ for he had paid its penalty. So when we accept Jesus as
our personal Saviour we are free from the Law of ‘Sin and Death,’ because Jesus our Saviour paid its penalty on the Cross,
and His deliverance from the ‘Tomb’ by resurrection shows that He had fulﬁlled His sentence of three days, and the
‘Tomb’ could no longer hold Him, any more than the criminal who has served his term can any longer be kept behind
prison bars.”—Larkin, The Book of Daniel, Dan. 6:23. “The Christian reader of Daniel 6‣ may notice a number of parallels
between Daniel and the life of Jesus Christ. Both prayed regularly (Dan. 6:10‣; Luke 5:16). Malicious accusers sought to
entrap each by means of his worship practice and ﬁdelity to God’s Word (Dan. 6:5‣; Mt 4:6-10; 22:15-46). An unruly
crowd brings him to a pagan ruler and accuses him of violating the law (Dan. 6:11-13‣; Mat. 26:47-50; 27:1-2, 11-14; John
18:1-19:15). The ruler, deeming him innocent, seeks to set him free, but eventually gives in to the crowd’s desire and
condemns him to death (Dan. 6:14-16‣; Mat. 27:18-26; John 19:8-16). Both Daniel and Jesus are said to have ‘trusted in
(his) God’ (Dan. 6:23‣; Mat. 27:43). A rock is placed over the opening of the pit or tomb and sealed with a royal seal (Dan.
6:17‣; Mat. 27:66). At dawn the king hurries to the pit (Dan. 6:19‣), as the women did to the tomb on Easter dawn (Mat.
28:1). Both emerge alive: Daniel, who served ‘the living God’ (Dan. 6:20‣, 26‣]; cf. Mat 26:63), and the risen Jesus, who
is himself ‘the living one’ (Luke 24:5).”—Steinmann, Daniel, 301.
156
Gaebelein, The Prophet Daniel: A Key to the Visions and Prophecies of the Book of Daniel, 63-64.
157
Based on [Howe, Daniel in the Preterist’s Den, Dan. 6:25-28] with additional insights.
158
Jesus does the will of the Father: Ps. 40:7; Mat. 4:3; 6:10; 26:39; Luke 4:3; 11:2; 22:42; John 4:34; 5:19, 30; 6:38; 8:28;
10:18; 12:49-50; Heb. 10:7-9
159
Jesus divinely raised: John 2:19; 10:17-18; Acts 2:24; 4:10; 13:30; Rom. 4:24; 6:4; 8:11; 1Cor. 15:15; Heb. 13:20; 1Pe.
3:18
160
Jesus committed no sin: Isa. 53:9; John 8:46; 2Cor. 5:21; Heb. 7:26; 1Pe. 2:22; 1Jn. 3:5
161
Miller, Daniel, 185-186.
162
“There could be no trick or collusion here: if Daniel be preserved, it must be by the power of Jehovah the God of
Israel.”—Jerome Smith, The New Treasury of Scripture Knowledge (Nashville, TN: Thomas Nelson Publishers, 1992),
Dan. 6:17.
163
Calvin, Commentary on The Prophet Daniel, Dan. 6:17.
164
“He probably also was ashamed at having been tricked so easily through ﬂattery.”—Wood, A Commentary on Daniel,
Dan. 6:18.
155

165

“19.a. Not ‘fasting’ in a religious sense, for which the word is [ צוםṣwm] not [ סותswṯ].”—Goldingay, Daniel, 121.
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166

Swanson, Dictionary of Biblical Languages With Semantic Domains : Aramaic (Old Testament), #10155.
God responds to those who seek Him: Deu. 4:29; 1Chr. 28:9; 2Chr. 15:2; Ps. 9:10; 24:6; Pr. 28:5; Isa. 51:1; 45:19; 55:6;
64:4-5; 66:10; Jer. 29:13; John 14:26; 15:15; Acts 10:2-4; 17:27; Heb. 11:1, 6; Jas. 4:8
168
Woods, Daniel, Dan. 6:12-17.
169
Clough, Lessons on Daniel, 22.287.
170
Wood, A Commentary on Daniel, Dan. 6:21-22.
171
New English Translation : NET Bible, 1st ed (Dallas, TX: Biblical Studies Press, 1998, 2006), Dan. 6:19.
172
Unger, Unger’s Commentary on the Old Testament, 1638.
173
Wood, A Commentary on Daniel, Dan. 6:19-20.
174
Swanson, Dictionary of Biblical Languages With Semantic Domains : Aramaic (Old Testament), #10565.
175
Mills, Daniel: A Study Guide to the Book of Daniel, Dan. 6:16.
176
Concerning God as the Holy One of Israel: 2K. 19:22; Ps. 71:22; 78:41; 89:18; Isa. 1:4; 5:19, 24; 10:20; 12:6; 17:7; 29:19;
30:11-12, 15; 31:1; 37:23; 41:14, 16, 20; 43:3, 14; 45:11; 47:4; 48:17; 49:7; 54:5; 55:5; 60:9, 14; Jer. 50:29; 51:5; Acts
13:35
177
Concerning God’s title as “the living God:” Deu. 5:26; Jos. 3:10; 1S. 17:26, 36; 2K. 19:4, 16; Ps. 42:2; 84:2; Isa. 37:4, 17;
Jer. 10:10; 23:36; Dan. 6:20‣, 26‣; Hos. 1:10; Mat. 16:16; 26:63; John 6:69; Acts 14:15; Rom. 9:26; 2Cor. 3:3; 6:16; 1Ti.
3:15; 4:10; 6:17; Heb. 3:12; 9:14; 10:31; 12:22; Rev. 7:2‣.
178
Concerning lifeless idols: Deu. 4:28; 32:38; 1K. 18:29; 2K. 19:18; Ps. 115:4-8; 135:15-17; Isa. 37:19; 41:25; 44:9; 45:20;
46:7; Jer. 2:28; 10:5, 8, 15; 16:20; 51:17; Dan. 5:23‣; Hab. 2:18-19; Acts 19:26; Rev. 9:20‣; 13:15‣.
179
Concerning God hearing prayer: Gen. 18:21; Ex. 3:7; Deu. 15:9; Jdg. 6:7; 1S. 7:9; Job 22:27; 34:15, 17, 28; Ps. 4:3; 6:8-9;
65:2; 77:1; 102:17; 138:3; 116:1-2; Pr. 15:29; Acts 9:11; Acts 10:4, 31; 1Pe. 3:12
167

180

Although the peal form of [ יְ כֵ לyeḵēl] appears here with the meaning “able” in most translations, a secondary meaning of

the root is “overpower, overwhelm, subdue (Dan. 7:21‣)”—Swanson, Dictionary of Biblical Languages With Semantic
Domains : Aramaic (Old Testament), #10321.. Perhaps the king’s question could be construed as asking whether God
overpowered to deliver—whether He chose to intervene.
181
“Daniel’s Answer to the King.” Image courtesy of Briton Rivière (1840-1920). Image is in the public domain.
182
Wood, A Commentary on Daniel, Dan. 6:21-22.

The OG has, “ἔτι εἰμὶ ζῶν [eti eimi zōn], still I am alive.”—Anonymous, Daniel (Old Greek Version), Dan. 6:22.
“This may have been the same angel, or the Angel of the Lord, who had visited Shadrach, Meshach, and Abed-nego in the
ﬁery furnace (3:28). ”—Constable, Notes on Daniel, 70. “Either one of the ministering spirits about him, or the Angel of
the covenant, the same with him, said to be like the Son of God, that was seen in the ﬁery furnace, even the Messiah in
human form . . .”—Gill, Exposition of the Old and New Testaments, Dan. 6:22. “ ‘His angel’ was evidently the same One
Nebuchadnezzar had seen in the ﬁery furnace—the pre-incarnate Christ Himself.”—McGee, Thru The Bible Commentary,
Dan. 6:22. “Perhaps this Angel, like the One in the ﬁery furnace with the three young men (Dan. 3:25‣), was the
preincarnate Christ.”—Pentecost, Daniel, Dan. 6:19-22. “Perhaps this heavenly messenger was the Angel of Jehovah, the
preincarnate Christ, who had delivered Daniel’s three friends from the ﬁery furnace many years before.”—Renald E.
Showers, The Most High God: Commentary on the Book of Daniel (Bellmawr, NJ: The Friends of Israel Gospel Ministry,
1982), Dan. 6:19-23. “It is possible that the ‘angel’ here in (Dan. 6:22‣) might be the preincarnate Christ, who sometimes
appears in the OT as ‘the Angel of Yahweh/the Lord.’ ”—Steinmann, Daniel, Dan. 6:20-24.
185
Jeremiah, The Handwriting on the Wall: Secrets from the Prophecies of Daniel, 126.
186
God hears and responds to the righteous: Job 22:23-27; Ps. 18:19-24; 34:17; 66:18-19; Pr. 15:29; 1Pe. 3:12
187
Concerning prayer inhibited due to unrighteous behavior: Deu. 1:45; 31:18; 1S. 8:18; 28:6, 15; 2S. 12:16; 2Chr. 7:13; Ps.
18:41; 66:18; 80:4; Pr. 1:28; 15:29; 21:13; Isa. 1:15; 58:3-9; 59:2; Jer. 7:16; 11:11, 14; 14:11-13; Lam. 3:8, 44; Eze. 8:18;
14:3-5, 14-20; 20:3, 31; Hos. 5:6-7; 11:7; Zec. 7:13; Mal. 2:14; John 9:31; 1Pe. 3:7, 12.
183
184

“Note, for example, the reference to Daniel 6:23‣ in Hebrews 11:33. Although the author of Hebrews is otherwise heavily
dependent on the ‘Septuagint’ or the Old Greek, this passage reﬂects Theodotion’s rendering ‘[God] shut the mouths of the
lions’ (enephraxe ta stomata tōn leontōn), rather than the Old Greek, which says, ‘God saved me from the lions’ (sesōke
me ho theos apo tōn leontōn). This phenomenon led to speculation about the existence of a ‘Proto-Theodotion,’ and recent
discoveries have conﬁrmed the view that, for at least parts of the Hebrew Bible, a translation very similar to Theodotion’s
was already in use in the ﬁrst century B.C.E.”—Karen H. Jobes and Moisés Silva, Invitation to the Septuagint (Grand
Rapids, MI: Baker Academic, 2005), 42. “It may also be noted that in v. 22, where the statement is made that the angel
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‘shut’ the lions’ mouth, the Aramaic verb for shut is seghar. It was this fact that gave a name to an angel found in the letter
of Hermas, namely ‘Segri.’ ”—Leupold, Exposition of Daniel, Dan. 6:19-23.
189
“You wonder how Daniel could have had such courage in this time. You know how he did it? He wasn’t thinking about the
lions; he was thinking about the God who made the lions.”—Woods, Daniel, Dan. 6:18-28.
190
Whitcomb, Daniel, Dan 6:22.
191
Zöckler, The Book of the Prophet Daniel, 146.
192
Ferguson, Daniel, Dan. 6:18-28.
193
“They communicate God’s faithfulness to His covenant through the preservation of a remnant is still applicable under the
Medo-Persian government just as it was in effect during the preceding Babylonian government.”—Andy Woods,
Introduction to the Book of Daniel, 29.
194
“Here is a picture of the preservation of Israel through the lions’ den of the tribulation-period under the reign of Antichrist
. . .”—Greene, Daniel, Dan 6:21-23. “Like the previous events it also has a typical character, setting forth the peculiarly
trying position in which the faithful remnant of Judah will ﬁnd themselves in the days of the Antichrist.”—Ironside,
Lectures on Daniel the Prophet, 98. “Daniel’s experience—although a literal portrayal of an actual event—is also—like the
experience of the three Hebrews and the ﬁery furnace of chapter 3—parabolic, in that it is a prophetic foreshadowing of the
ultimate deliverance of the Jewish remnant in the Great Tribulation consummating the time of the Gentiles, when the last
Gentile world ruler will fearfully persecute Israel (Rev. 12:6‣-13:18‣).”—Unger, Unger’s Commentary on the Old
Testament, 1639.
195
Jeremiah, The Handwriting on the Wall: Secrets from the Prophecies of Daniel, 125.
196
Young, The Prophecy of Daniel, Dan. 6:24.
197
Gaebelein, The Prophet Daniel: A Key to the Visions and Prophecies of the Book of Daniel, 63.
“Daniel’s Accuser in the Lions’ Den,” early 12th-century, Grande-Sauve Abbey. Image courtesy of Ophelia2. Use of this
image is subject to Creative Commons Attribution-Share Alike 3.0 Unported license.
199
“The Septuagint [OG] . . . makes the victims only the two men who were presidents with Daniel, and, therefore, his
principal accusers.”—John F. Walvoord, Daniel: The Key to Prophetic Revelation (Chicago, IL: Moody Bible Institute,
1971), 143. “The two fellow-commissioners and their families were cast to the hungry lions who devoured them before
they ever reached the ﬂoor of the lion pit.”—Mills, Daniel: A Study Guide to the Book of Daniel, Dan. 6:16.
200
New English Translation : NET Bible, Dan. 6:24.
201
“It is difﬁcult to envisage a pit big enough to contain the ﬁve hundred or more people apparently envisaged by Dan.
6:25‣.”—Goldingay, Daniel, 124.
202
“That the entire body of 120 satraps was cast into the den is a purely gratuitous assumption. The accusers were only a
small group of special enemies of Dan.”—Young, The Prophecy of Daniel, Dan. 6:25.
203
“The Septuagint, apparently anticipating modern critical charges of absurdity . . . , translates the passage so that only the
two other men who were overseers or presidents with Daniel, and thus his principal and basically responsible accusers,
were the victims.”—Unger, Unger’s Commentary on the Old Testament, 1638-1639.
204
“Since they lied about the full support of the commissioners “it is highly probable that many if not most of the 120 satraps
were likewise ignorant of this cunning plot.” [Whitcomb, Daniel, 82].”—Benware, Daniel’s Prophecy of Things to Come,
Dan 6:6-9.
205
“Not all the hundred and twenty princes, and the two presidents; but the chief of them, who were most busy in getting the
decree signed; watched Daniel’s house, and what he did there; brought the charge against him to the king . . .”—Gill,
Exposition of the Old and New Testaments, Dan. 6:24. “By the accusers we are not (with Hitzig) to think of the 120 satraps
together with the two chief presidents, but only of a small number of the special enemies of Daniel who had concerned
themselves with the matter.”—Keil, Daniel, Dan. 6:25. “No one who interprets the account reasonably would venture to
assert that all the 120 satraps plus their wives and their children are to be thought of as having perished so miserably.
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